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INTRODUCTION 

The Brahma-samhita is a very important scripture. Sri 
Caitanya Mahaprabhu, (the Supreme Personality of 
Godhead), acquired the Fifth Chapter from the Adi- 
kesava temple, in Tamil Nadu state. South India. In that 
Fifth Chapter, the philosophical conclusion of acintya- 
bhedabheda-tattva (simultaneous oneness and dif¬ 
ference) is presented. The chapter also present methods 
of devotional service, the eighteen-syllable Vedicliymn, 
discourses on the soul, the Supersoul and fruitive ac¬ 
tivity, an explanation of kama-gayatri, kama-blja and 
the original Maha-Visnu, and a specific description of 
the spiritual world, specifically Goloka Vrndavana. 
Brahma-samhita also explains the demigod Gane^, the 
Garbhodaka^ayT Visnu, the origin of the Gayatrl 
mantra, the form of the Govinda and His transcenden¬ 
tal position and abode, the living entities, the highest 
goal, the goddess Durga, the meaning of austerity, the 
five gross elements, love^f Godhead, impersonal Brah¬ 
man, the initiation of lUg^ Brahma, and the vision of 
transcendental love enabling one to see the Lord. The 
steps of devotional service are also ^plained. The mind, 
yoga-nidra, the goddess of fortune, devotional service in 
spontaneous ecstasy, inairnations beginning with Lord 
Ramacandra, Deities, the conditioned soul and its 
duties, the truth about Lord Visnu, prayers, Vedic 
hymns, Lord Siva, Vedic literature, personalism and 
impersonalism, good behavior and many other subjects 
are also discussed. There is also a description of the sun 
and the universal forms of the Lord. All these subjects 
are conclusively explained in a nutshell in this Brahma- 
sanihita. 

<Sri Caitanya-caritamrta Madhya-lila, Ch. 9, Texts 239- 
240 purport) By His Divine Grace, A.C.Bhaktivedanta 
Swanii PrabhupSda. 
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Srila Bhaktisiddhanta Sarasvati was born in the holy pil¬ 
grimage place of Jagannatha Puri to Srila Bhaktivinoda Jha- 
kura, a great Kf$t^a conscious spiritual master in the line of 
succession coming from Lord Caitanya. Although employed as 
a government magistrate, Srila Bhaktivinoda worked tirelessly 
to establish the teachings of Lord Caitanya in India, where, 
unfortunately, the people had come to neglect the principles of 
devotional semce to the Supreme Lord, K]*$pa. He envisioned 
a worldwide Krs^a consciousness movement and prayed to the 
Lord for a son to help him achieve his dream. 

On February 6,1874, in the sacred pilgrimage town of J^gan- 
natha Puri, where Srila Bhaktivinoda TbSkura served as 
superintendent of the famous Jagannatha temple, Srila Bhakti¬ 
siddhanta Sarasvati appeared in this world. He was given the 
name Bimala Prasada. At the age of seven; Bimala Prasada had 
memorized the more than seven hundred Sanskrit verses of the 
Bhagavad‘gita and could speak illuminating commentaries 
upon them. Srila Bhaktivinoda Tb&kura, the author of many 
important books and other writings on the philosophy of Kr$nd 
consciousness, trained his son in printing and proofreading. 

By the time he was twenty-five years old, Bimala Prasada had 
acquired an impressive reputation as a scholar of Sanskrit, 
mathematics, and astronomy. His astronomical treatise, Surya- 
siddhanta, won him the title Siddhdnta Sarasvati in recognition 
of his immense learning. In 1905, following the advice of his 
father, Siddhanta Sarasvati accepted spiritual initiation from 
Gauraki^ora dSsa BSbSji. Although Gaurakiiora d&sa BfibfijI 
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was renowned as a saintly person and great devotee of Lord 
Kr§na, he was illiterate. Satisfied with the humility and dedica¬ 
tion of his highly educated disciple, Srila Gauriki^ora gave him 
his full blessings and requested him to “preach the Absolute 
Truth and keep aside all other work.” Siddhanta Sarasvati then 
proved himself a capable assistant in the missionary work of his 
father. 

Upon the death of Srila Bhaktivinoda Jhakura in 1914, 
Siddhanta Sarasvati became editor of his father’s journal, 
Sajjana-tosani, and founded the Bhagwat Press for publication 
of Kr§na conscious literature. Then in 1918, Siddhanta Saras¬ 
vati accepted the renounced order of spiritual life, assuming the 
title Srila Bhaktisiddhanta Sarasvati Goswami Maharaja. For 
the purpose of propagating Kr^iia consciousness throughout 
India, he organized the Gaudiya Math, with sixty-four 
branches throughout the country. The headquarters of his mis¬ 
sion, the Caitanya gaudiya Math, was located in Sridhama 
Mayapur, the birthplace of Lord Caitanya. He would later send 
disciples to Europe for missionary work. 

Srila Bhaktisiddhanta adjusted the traditions of Kr§pa con¬ 
sciousness to conform with the technological and social condi¬ 
tions of the twentieth century. He considered the printing press 
the most effective means of spreading Kr§tia consciousness 
throughout the world and was himself the author of many 
important translations, commentaries, and philosophical es¬ 
says. He was the first spiritual master to allow his renounced 
preachers (sannydsis) to wear Western clothes and travel in 
modern conveyances rather than on foot. 

In 1922, an intelligent young college student named Abhay 
Caran De happened to visit Srila Bhaktisiddhanta at the Gau¬ 
diya Math center in Calcutta. !§rila Bhaktisiddhanta imme¬ 
diately advised the young man that he should preach the 

ix 


The Author 


of Kr?oa consciousness to the Western world in the 
English language. Although not able to immediately carry out 
Srila BhaktisiddhSnta’s desire, Abhay became an active sup¬ 
porter of the Gaudiya Math. In 1933, Abhay formally became a 
disciple of Srila Bhaktisiddhinta, who gave him the name 
Abhay Caranaravinda. 

Throughout the 1930s, Srila Bhaktisiddhanta expanded and 
increased his missionary work and succeeded in reestablishing 
Kf^pa consciousness as the leading force in Indian spiritual life. 
Anxious that his work continue, he urged his disciples to form a 
joint Governing Body Commission to manage the Gaudiya 
Math in his absence. On January 1, 1937, Srila Bhakti- 
siddhanta Sarasvati passed from this world. Unfortunately, his 
leading disciples did not heed his instruction to maintain a 
Governing Body Commission, and as a result the Gaudiya 
Math as a united preaching missionary organization gradually 
disintegrated. 

Abhay Charanaravinda, however, remained faithful to the 
vision of Srila Bhaktisiddhdnta Sarasvati that K|*$pa con¬ 
sciousness become_a worldwide movement and to the order he 
had personally received from him. He accepted the renounced 
order of life, sonnyasa, assuming the title Bhaktivedanta Swami 
Mah&r&ja, and in 1965 traveled to the United States to preach 
consciousness in the English language. Srila Bhaktive¬ 
danta Swami founded the International Society for Krishna 
Consciousness and established a Governing Body Commission, 
which continues to direct the movement since his departure 
from this world in 1977. Thus, by the sincere efforts of His 
Divme Grace A. C. Bhaktivedanta Swami Prabhupada and his 
followers, the work of Srila Bhaktisiddhftnta Sarasvati is con- 
tmumg throu^out the world. 
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The materialistic demeanor cannot possibly stretch to the 
transcendental autocrat who is ever inviting the fallen condi¬ 
tioned souls to associate with Him through devotion or eternal 
serving mood. The phenomenal attractions are often found to 
tempt sentient beings to enjoy the variegated position which is 
opposed to undifferenced monism. People are so much apt to 
indulge in transitory speculations even when they are to educate 
themselves on a situation beyond their empiric area or expe¬ 
riencing jurisdiction. The esoteric aspect often knocks them to 
trace out immanence in their outward inspection of transitory 
^ and transformable things. This impulse moves them to fix the 
position of the imma nent to an indeterminate impersonal en¬ 
tity, no clue of which could be discerned by moving earth and 
heaven through their organic senses. 

The lines of this booklet will surely help such puzzled souls in 
their march towards the personality of the immanent lying 
beyond their sensuous gaze of inspection. The very first stanza 
of this publication will revolutionize their reserved ideas when 
the nomenclature of the Absolute is put before them as 
“Kn^a.” The speculative mind would show a tendency of offer¬ 
ing some other attributive name to designate the unknown 
object. They will prefer to brand Him by their experience^ the 
“creator of this universe,” “the entity beyond phenomena”—far 
off the reference of any object of nature and void of all 
formation. So they will urge that the very fountainhead should 
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have no conceivable designation except to show a direction of 
the invisible, and inaudible untouchable, nonfragrant and un* 
perceivable object. But they will not desist from contemplating 
on the object with their poor fund of experience. The interest^ 
enquirer will be found to hanker after the records left by erudite 
savants to incompatible hallucinative views of savage dem* 
onstration. In comparing the different names offered by differ¬ 
ent thoughts of mankind, a particular judge would decide in 
favor of some nomenclature which will suit best his limited and 
specific whims. The slave mentality of an individual will no 
doubt offer invective assertions to the rest who will be appeal¬ 
ing to him for a revelation of his decision, lb remedy this evil, 
the hymns of the accepted progenitor of the phenomena would 
do great help in taking up the question of nomenclature which 
is possessed of adequate power to dispel all imaginations drawn 
out of their experiencing the phenomena by their tentative 
exploitations. 

The first hynm will establish the supremacy of the Absolute 
Ihith, if His substratum is not shot by the bullets of limited 
time, ignorance and uncomfortable feeling, as well as by recog-. 
nizing the same as an effect instead of accepting Him as the 
prime cause. He will be satisfied to mark that the object of their 
determination is the par-excellent Supreme Lord Sri Kr$pa 
who has eternally embodied Himself in His ever-presence, all- 
blissful all-pervasive perfected knowledge as the very foun¬ 
tainhead of all prime causes of unending nonbeginning time, 
the supplying fosterer of all entities, viz., mundane and 
transcendental. 

I 

The subsequent lines will go to determine the different as¬ 
pects of the Absolute, who are but emanations of the supreme 
fountainhead Kf$ 9 a, the attractive entity of all entities. More¬ 
over, the derivative proclamation of the nomenclature will indi¬ 
cate the plane of uninterrupted, unending, transcendental 
- felicity and the nomenclature Himself is the source of the two 
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components which go by the names of efficient and material 
causes. The very transcendental name is known as the 

embodiment of all the transcendental eternal rasas as well as the 
origin of all eclipsed conceptions of interrupted rasas found in 
the mentality of animated beings which are successfully de- 
i picted by litterateurs and rhetoricians for our mundane 
I speculation. 

i The verses of Brahma-sarhhitS are a full elucidation of the 
origination of phenomenal and noumenic conceptions. The 
hymns of the incarnated prime potency has dealt fully with the 
henotheistic speculations of different schools which are busy to 
give an outer cover of an esoteric concoction without any 
reference to the true eternal aspect of transcendental non- 
transformable and imperishable manifestation of the imma¬ 
nent. The hymns have also dealt with different partial aspects of 
, the personality of the Absolute who is quite isolated from the 
I conception of the eiyoyers of this phenomenal world. 

A very dose attention and a comparative study of all prevail¬ 
ing thoughts and conceptions wiU relieve and enlighten all—^be 
^ he a materialist, a downright atheist, an agnostic, a sceptic, a 
naturalist, a pantheist or a panantheist—busy with their 
knowledge of three dimensions only by their speculative 
exertions. 

^ This booklet is only the fifth chapter of the Hymns of 
Brahmfi which were recorded in a hundred chapters. The Su¬ 
preme Lord Sri Caitanya picked up this chapter from the 
temple of Adi-ke&iva at Tiruvattar, a village lying under the 
government of Travancore, for the assurance of all God-loving, 

; and especially Krspa-loving, people in this conditioned juris- 

■ diction. This booklet can easily be compared with another book 

which passes by the name of Srimad-BhUgavatam. Though it 

i has got a reference in the pantheon of A#ratiaf,the Bhftovttiam 

corroborates the same idea of t^ BaflcarStraL 
I The devotees should consider that these two books tend to 
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the identical who is the fountainhead of all transcenden- 

~ tal and mundane entities and has a m a nif esti ve exhibition of the 
plenary variegatedness. 

Aspersions of calumniation arc restricted in the limited 
world, whereas transcendence cannot admit such angularities 
being an angle of 180 degrees or void of any angular 
discrepancies. 

The publisher is carried away to the realm of gratitude when 
his stores of publication arc scrutinized. Thikura Bhaktivinoda 
fmg given an elucidatory purport of the conception of the most 
sublime fountainhead of all entities in Bengali, and one of his 
devout followers has rendered that into English for propaga- 
tory purpose. The purports and the translations arc traced to 
the backgrounds of the writings of Srila Jiva Gosviipi, a con¬ 
temporary follower of the Supreme Lord Sri Kf§pa Caitanya. 

' Xhc emotional aspirations will find fair play in perusing the 
texts of this brochure by one and all who have any interest in 
pure theistic achievements. The materialistic inspection often 
goes on to say that the provincial conception of theism has 
made the depicting of transcendental unity into diverse face 
quite opposed to the ethical consideration of the limitcdjpcgion. 
3utwe differ from such erroneous considerations when we get a 
prospective view of the manifested transcendentality climiMt- 
ing all historicities and aUegorical enterprises. All our enjoying 
mood should have a different direction when we take into 
account the transcendental entity who has obsessed all frailties 
and limitations of nature. So we solicit the happier mood of the 
scrutinizers to pay special attention to the importance of mani- 
festive transcendence in Kr$pa. 

It was found necessary to publish this small book for the use 
pf English-knowing people who are interested in the acme of 
transcendental truths in their manifestive phases. The theme 
delineated in the texts of this book is quite different from, the 
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ordinary heaps of poetical mundane literature, as they are 
confined to our timited aspiration of senses. The book was 
found in the South some four centuries ago and it is again 
brought into light in the very same country after a long time, 
just like the worshiping of the Goddess Ganges by the offering 
of her own water. 


SIDDHANTA SARASVAH 
Shree Gaudiya Math, 

Calcutta, the 1st August, 1931 









TEXTl 


fWT: 'ITU': ) 

irtTfiT'WnT'fiJ H^H 

Uvaraf^ paramah kr^ifoh 
sac-<id^inanda-vigrahatf 
anddir ddir govindafi 
sarvadcSrasudcdrai^m 

Uvaraf^ —the controller; paramaft —supreme; kf^ifah —Lord 
Kr$oa; Ai/—comprising eternal existence; cir—absolute knowl¬ 
edge; Snanda~-wA absolute bliss; vigrahaii—vihost form; 
anSdih —without beginning; Afijn-the origin; govmdbi^—Lord 
Govinda; sanHX-^kSra^-kdripjumt —the cause of all causes. 

TRANSLATION 

Krw who is known as Govinda is the Snpreme Godhead. 
He has an eternal blissfiil spiritual body. He is the origin of all. 
He has no other origin and He is the prime cause of all causes. 

PURPORT 

Ki^oa is the exalted Supreme entity having His eternal name» 
eternal form, eternal attribution and eternal pastimes. The very 
name **Kf ^pa** implies His love-attracting designation, express¬ 
ing by His eternal nomenclature the acme of entity. His eternal 
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beautiful heavenly blue-tinged body glowing with the intensity 

ofever-existing knowledge has a flute in both hands. As His 

inconceivable spiritual energy is all-extending, stm He main¬ 
tains His all-charming medium size by His qualifying spiritual 
instrumentals. His all-accommodating supreme subjectivity is 
nicely manifested in His eternal form. The conceiitrated ^- 
time presence, uncovered knowledge and inebriating felicity 
have their beauty in Him. The mundane manifestive portion of 
His own Self is known as all-pervading PhramStn^, Ityara 
(Superior Lord) or Vi$pu (All-fostering). Hence it is evident 
that Krspa is sole Supreme Godhead. His unrivaled or unique 
spiritual body of superexceUent charm is eternally unveiled 
with inn ume rable spiritual instrumentals (senses) and unrcck- 
onable attributes keeping their signifying location propcrl}^ 
adjusting at the same time by His inconceivable conciliative 
powers. This beautiful spiritual figure is identical with KnpA 
and the spiritual entity of Kr$pa is identical with His own 
figure. 

The very intensely blended entity of eternal presence of felici¬ 
tous cognition is the charming targeted holding or transcenden¬ 
tal icon. It follows that the conception of the indistinguishable 
formless magnitude (Brahman) which is an indolent, lax, pre¬ 
sentment of cognitive bliss, is merely a penumbra of intensely 
blended glow of the three concomitants, viz., the blissful, the 
substantive and the cognitive. This transcendental manifestive 
icon Kr$pa in His original face is primordial background of 
magmtudinai infinite Brahman and of the all-pervasive over¬ 
soul. Kfsua as truly visioned in His variegated pastimes, such as 
owner of transcendental cows, chief of cowherds, consort of 
milk-maids, ruler of the terrestrial abode Gokula and object of 
worship by transcendental residents of Goloka beauties, is 
Goyinda. He is the root cause of all causes who are the predomi¬ 
nating and predominated agents of the universe. The glance of 
His projected fractional portion in the sacred originating water 
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viz., the personal oversoul or Paramfttin&, gives rise to a second¬ 
ary potency—nature who creates this mundane universe. This 
oversouFs intermediate energy brings forth the individual souls 
analogously to the emanated rays of the sun. 

This book is a treatise of Kr$OA; so the preamble is enacted by 
chanting His name in the beginning. 


TEXT 2 


sahasra-patr(hkamalarH 
gokuldkhyaiH mahat padam 
tahkan^ikararh tad-dhdma 
tad-anantaritia-sambhavam 

sahasrihpatra —possessing a thousand petals; kamalam —a lo¬ 
tus; gokuUhdkhyam —known as Gokula; mahat padam —the 
superexcellent station; tat—oi that (lotus); kartj^ik&ram—4bt 
whori; tat—of Him (Krspa); dhSma—fbt abode; /a/—that 
(Gokula); ananta —of His infinitary aspect, Balarftma; arhSa— 
from a part; sambhavam —produced. 


TRANSLATION 

[Jht spiritual place of tranaccodeiitri pastimes of Kno* ^ 
portiayed in the second verse.] The siqierexcelleiit station of 

Krfpa, which h imown as Gokida, has thousands of petah a^ 

a coroDa like that of a lotus sprouted from a part of His 

infinhary aspect, the whorl of the leaves beinf the actual abode 

ofKnpa. 
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PURPORT 

I 

Gokula, like Goloka, is not a created mundane plane- 
unbounded character forms the display of His unlimited po¬ 
tency and His propagating manifestation. Baladeva is the 
mainstay of that energy. The transcendental entity of Baladeva 
has two aspects viz., infinite spiritual manifestation and infinite 
accommodating space for insentient gross things. The uni¬ 
quad rantal delineation of material universe will be dealt with in 
the proper place. The triquadrantal extensions of the tran¬ 
scendental infmitary field of the almighty, unlamenting, non¬ 
perishing and nonapprehending unlimited situations of halo 
which are fully spiritual majestic foliation. This very majestical 
extension portrays the manifested lofty rich feature of the 
vaster unlimited re^on or greater atmosphere which has its 
resplendent location wholly beyond the realm of mundane 
nature, on the further shore of Viraja surrounded by the halo of 
Brahman or indistinguishable entity. This majestical power of 
unlimited spirit emanates on the upper portion of the luminous 
sphere into the most charming Gokula or eternally existing 
Goloka, exceedingly beautified by the assorted display of efful¬ 
gence. Some designate this region as the abode of the Supreme 
Nardya^a, or the original fountainhead. Hence Gokula, which 
is identical with Goloka, is the supreme plane. The same sphere 
shines as Goloka and Gokula respectively by its upper or tran¬ 
scendental and lower or mundane situation. 

§ri Sandtana Gosvdml has told us as follows in his Bfhad- 
bhdgavaidmfta which embodies the final essence of all the 
books of instructions: “He displays His pastimes here in this 
land as He is used to do in Goloka. The difference between the 
two planes lies only in their locations as high and low; that is, in 
other words, iCrsoa plays exactly the same part in Goloka as He 
exhibits on the mundane plane of Gokula. There is practically 
no difference between Gokula and Goloka save that this what 
exists in the shape of Goloka in the upper region is the same as 
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Gokula on the mundane plane when showed His various 
activity there. Sri Jiva Gosvdmi has also inculcated the same in 
the Bhagavat-sandarbha of his ‘Six Treatises.* To ascertain the 
plane of Goloka—^Vfndfivana is the eternal abode of Kr$oa and 
Goloka and Vpidivana are identically one, and though both 
arc identical, yet inconceivable energy has made Go¬ 

loka the acme of this spiritual kingdom and Gokula of Mathura 
province forming a part of the mundane plane which is also a 
manifestation of triquadrantal vibhuti (conducting majesty). 
Poor human understanding cannot possibly make out how the 
extensive triquadrantal, which is beyond human comprehen¬ 
sion, can be accommodated in the limited nether material uni¬ 
verse of a uniquadrantal disclosure. Gokula is a spiritual plane, 
hence his condescended position in the region of material space, 
time, etc., is in no way restricted but unlimitedly manifested 
with his full boundless propriety. But conditioned souls are apt 
to assert a material conception in regard to Gokula by their 
miserable senses so as to bring him below the level of their 
intellect. Though the eye of an observer is impeded by a cloud 
when gazing at the sun and though the tiny cloud can never 
really cover the sun, still the clouded vision apparently observes 
the sun as covered by the cloud. In just the same way the 
conditioned souls with their obscured intelligence, senses and 
decisions, accept Gokula as a piece of measurable land. We can 
see Gokula from Goloka which is eternal. This is also a mystery. 
The attainment of final beatitude is the success in attaining 
ones eternal self. The success in identifying the true self is 
finally achieved when the screen of gross and subtle coils of 
conditioned souls is removed by the sweet will of Kf^qa. How¬ 
ever, the idea of Goloka is seen to differ from Gokula till the 
success in unalloyed devotion is achieved. The transcendental 
plane of infinite spiritual manifestation having thousands of 

petals and corolla like those of the lotus, is Gokula, the eternal 
abode of IC^qa. 
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TEXT 3 

I 

fni?nj ii^ii 

kar^jukSrarh mahad yantrarh 
^l-kofjarh vajra-kilakam 

prakftyS puru^eifa ca 

prenUinandihnuihdnanda- 
rasenSvasthitarit hi yat 
jyothrupetfa mamma 
kdma-byena sahgatam 

katvikaram—ihc whorl; mfl/wi—great; figure; 

kotfom--^ hexagon; vuyra—like a diamond; kilakam—iYit cen¬ 
tral support; ^f-ahga~^t'iHU &—of the eighteen-syllable mantra 
with sixfold divisions; sthSnam —the place of manifestation; 
prakrtyS—along with the predominated aspect of the Absolute; 
punt^etjM —along with the predominating aspect of the Abso¬ 
lute; ca —also; prema~dJumda--of the bliss of love of God; 
mahihilnamkH-of the great transcendental jubilations; rasena^ 
with the rasa (mellow); avasthitam —situated; hi —cer^nly; 
yat —which;/yo/fi{r-h 4 pe 9 a—transcendental; manunS —with the 
mantra: kdma-bijena —with the kSma-blJa (kilrh); sahgatam 
joined. 

TRANSLATION 

The whorl of that tra mcen dc n tal lotos Is the realm whereto 

dwells Kfypa. It Is a hexagonal ligare, the abode of the indwell* 
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ing predominated and predominating aspect of the Absolute. 
Like a diamond the central supporting figure of self-luminous 
Kf$pa stands as the transcendental source of all potencies. The 
holy name consisting of eighteen transcendental letters is mani¬ 
fested in a hexagonal figure with sixfold divisions. 

PURPORT 

The transcendental pastimes of are twofold, viz., mani¬ 
fested and nonmanifested. The pastimes in Vrndavana visible 
to mortal eyes are the manifestive lila of Sri Kr$oa, and that 
which is not so visible, is nonmanifestive lila of Kf^pa. The 
nonmanifestive lila is always visible in Goloka and the same is 
visible to human eyes in Gokula, if Kr^^a so desires. In his 
Kt$iTia-sandarbha Sri Jiva GosvamI Prabhu says, “Nonmani- 
festive pastimes are expressed in manifestive kr^^a-lildr 
goloka-lild is the nonmanifestive pastimes of Kr$pa visualized 
from the mundane plane.” This is also corroborated by Sri 
Rupa in his Bhdgavatdmrta. The progressive transcendental 
manifestation of Gokula is Goloka. So Goloka is the selfsame 
majestic manifestation of Gokula. The eternal pastimes of Sri 
Kr§oa, although not visible in Gokula, are eternally manifested 
in Goloka. Goloka is the transcendental majestic manifestation 
of Gokula. The manifestations of the nonmanifestive pastimes 
of Kr§na with regard to the conditioned souls, are twofold, viz., 

(1) worship through the channel of the mantras (inaudibly 
recited, liberating, self-dedicatory, transcendental sounds), 

(2) spontaneous outflow of heart’s spiritual love for Kr$Qa. Sri 
Jiva Gosvami has said that worship through the mantra is 
possible permanently in the proper place, when confined to one 
pastime. This meditative manifestation of Goloka is the pas¬ 
time attended with the worship of Kr$pa through the mantra. 
Again, the pastimes that are performed in different planes and 
in different moods, are autocratic in diverse ways; hence jvd- 
rasikh i.e., spontaneous, outflow of heart’s spiritual love for 
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thatmthcpMtimc^* letters. transcendenUl 

consisung y ,^ra being differenUy placed 

words cental^ ‘ jj^ronlv one lUS of Sri ICr»0*. As for 
make a manifestttio j^^gonUana-vaUabMyasvOha— 
example ^f six transcendental 

bwt S)’s!i! »«transcendenUl words, when 

Thehexago giw j,^t,igted in the instrument as the 

The principal seed, i.e. km,u . , ,, ingtni- 

the timnicendental nature. This meaiung of the f»^ 

Mlialliteencorroborated by SrtHari-bhakti-viU^ TJ* 

aeneral meaning is this that one who U desirous of CTt^g mt 

SL esmrnk pastimes of Kfipa wiU have to pracuce His trw- 

knoudedr »>*tive to Him. (I) *f«wsvarj?p^the proper ^ 
SSwafc) kmasya ci^maya-yr^ttUbyrn^syarO^^ 
true nature of Kffpa’s tunscendroul 
t3i M-Mriktffihgapymo-svari^M-ihe true nature of His sp^ 
wl associates in Vhija. viz., the spiritual 

milkmaids; ( 4 ) md-wi/toh/hi-the true 

in the footeteps of the spiritual milkmaids of Vn^ 

(5) htddha-ftvasya cid-OfUbia)-svari^»a-^ true ® 
spiritual knowledge of the unaUoyed individual soul; (6) eft- 
prakrtir arthat Ar^m-jevd-ivohWvo—the true ® .' 

mndenul service to Knoa is this that the esoteric «>*tio^ 
esublished on the awakening of one’s pure cogmoon. ine 
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meaning is that rasa is only the transcendental service of the 
central tvfuge Sri Kr$pa, as predominating aspect of the Abso¬ 
lute, by one’s ego as the spiritual maid of the predominate 
moiety of the absolute integer, attended with pure dwotion in 
the of one’s entire self-surrender. The pastime in Oeoka 

or in Gokula during the stage of devotional progress, is the 
meditative worship through the mantra, and during the sta^ of 
perfection the pastimes manifest themselves as the unrestramed 
transcendental jubilations. This is the real aspect of Golok^r 
Gokula, which will be made more explicit in due course. The 
meaning of the words jyotl-rupeifa mamma is that the tran¬ 
scendental meaning is expressed in the mantra by meam of 
which, on transcendental desire of love for K^pa an t e 
service of Knpa being added, one is established in the ete^ 
love of Kr$Qa. Such eternal pastimes are eternally manifested in 

Goloka. 


TEXT 4 

tat-kU^lkarh tad-athianath 
tat-patram iriyam apt 

tat-ot that (lotus); kW/ufkam-the petals; 

His (Krwa’s) fragmentol portions; ‘ grimati 

parri-the leaves; iriyam-of the gopb (headed by SrimaO 

RldhAigpl); api —also. 

translation 

The whori of that eternal 

alKMle of Kwa. lie pelab are IN alHidee of 
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•iiH psrcel of Kffpo to whom thty arc most lovingly devoted 
mnA •!—iiiar fn stteoce. The petals sliine beautifully like so 
many walls. The extended leaves of that lotus are the garden¬ 
like dhima, U. spiritual abode of Sri Mdhiki, the most 
beloved of Kfgpa. 


PURPORT 

The transcendental Gokula is shaped like the lotus. The 
eternal world is like a hexagonal figure; in that the entities Sri 
Rftd^*Kf$QA, appearing in the form of a mantra consisting of 
eighteen transcendental letters, are centered. The propagating 
manifestations emanating from the cit potency arc present 
there with the said entities as the center. Sri Rgdhk-Kr$oa is the 
primary cause or the seed Himself. Gopdla^tSpani says, **Orh- 
kdro'* signifies the All-Powerful 'Gopftla and His potency; and 
"is the same as orhkSra, Hence kSma-bija or the primary 
cause of all-love, is connotative of the entities Sri Rgdhft-Kr$Qa. 


TEXTS 






I 


II 



: wn«nn?!VT i 


'dtfVw 'llfW^P!nhR^ni?nfV: WRRf: liKH 
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catur-asrarh tat-paritah 
ivetadyipdkhyam adbhutam 
catur^asrarh catur-murtei 
caturnihdma catu^-krtam 

caturbhUt puru^irthaii ca 
caturbhir hetubhir vftam 
HUair daiabhir Unaddham 
urdhvddho dig-vidik^v api 

a^fabhir nidhibhir Ju^fam 
a^fabhib siddhibhis tathS 
manu-rupaU ca daiabhir 
dik-pdiaib parito vrtam 

fySmair gauraii ca raktaU ca 
hikiaii ca pdr^adarfabhaib 
iobhitarh iaktibhis tdbhir 
adbhutSbhib samantatab 

candyasram —quadrangular place; tat —that (Gokula); paritab — 
surrounding; iveta-dvipa —Svetadvlpa (the white island); 
akhyam —named; adbhutam —mysterious; catub-asram — 
quadrangular; catub^murteb —of the four primary expansions 
(Vdsudeva, SaAkar^apa, Pradyumna and Aniruddha); catub- 
dhdma—consisting of four abodes; catub^krtam—divided into 
four parts; caturbhib —by the four; puntfo-arthaib —human 
requirements; cfl—and; caturbhib—by the four; hetubhib— 
causes, or bases of achievement; vrtam —enveloped; HUaib — 
with tridents; daiabhib—tcn; d/wdd/wm—fixed; urdhva- 
adhab —upwards and downwards (the zenith and nadir); 
dik —(in) the directions (north, south, east, and west); vidik^ — 
and in the intermediate directions (northeast, southeast, 
southwest, and northwest); api —also; a^fabhib —with the 
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eight; /iia/iih/ii<i-jcwcls; yuf/jm^ndowed, j 

height; siddhibhib-mysiic perfections (^i^. d 

prWrdiblm>«, mohima. Uitva. voiitvn and /cdmdvosd^i/d^; J 
rfll/0~also;/mimi-rii/Hiftfi—m the fonn of mnn/rof, and, 

ff ffinh hih —by ten; dik-pSlaih — protectors of the directions, 
pariiat^^tM around; vfinm—surrounded; iydmn#—blw; P 
gauraih —yellow; ca —and; raktaih —red; ca and, htklaHt 
white; cu—also; pJr^fldb-rfflb/wifr—with the topmost ^o- 
dates; iob/M/om—shining; ifl/rtiMifi—with potendes; tabhih— ^ 
those; odb/iMtdh/iftfi—extraordinary; samantatab—on all sides. 


TRANSLATION j 

[The turroundinf external plane of Gokula la described in t 
this verse.] There is a mysterions quadrangular place named \ 

Svetadvipa surrounding the outskirts of Gokula. Svetadvipa is t 

divided into four parts on aD sides. The abode of Visudeva, < 

Sadkarfa9a,nradynnuia and Aniruddha are separately located s 

in each of these four parts. These four divided abodes are t 
enveloped by the fourfold human requirements such as piety, i 
wealth, passion and liberation, as also by the four Vedas, via., j 

and id Ihorvq, which deal with the moiiliiff and i 
which are the bases of achievements of the fourfold mundane < 
requ i r e ments. Jkn tridents are fixed in the ten directions, in* ^ 
eluding the xenith and nadir. The eight directions are decorated ' 
^vlth the eight Jeweb of Mahipadnu^ RMlma, Safikha, Makara, 
Kacchapa, Mukunda, Kunda, and Nila. There are ten protec- 
tofi [litt-pito] of the ten directions in the form of mmilm. Tl^ 
associates of the hoes of blue, yellowy red and white and the 
extraordinary potencies bearing the names of Vimali, etc., 
shine on an sidm. 


PURPORT 

PHmarily Gokula is the seat of transcendental love and devo* 
tion. Hence Yamund, Sr! Govardhana, Sri Rftdhft-kuo^, etc., 
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of the terrestrial Vraja-maq^ala lie within Gokula. Again, all 
the majesties of Vaikuptha are manifested there extending in all 
directions. The pastimes of the four propagating manifesta¬ 
tions are all there in their proper places. The paravyoma Vai- 
kuotha has got its extension from the display of the four 
propagating manifestations. Salvation as of Vaikuptha, and 
piety, wealth and passion pertaining to worldly people, are in 
the proper places in Gokula as their original seed, i.e., primary 
cause. The Vedas also are engaged in singing the song of the 
. Lord of Gokula. There are ten tridents in ten directions to 
prevent and disappoint those who are aspirants for having an 
entrance into Goloka through meditations without the grace of 
Kr$pa. Self-conceited people who try to reach this region 
through the paths of yoga (meditation) and jfUlna (empiric 
knowledge) are baffled in their attempts, being pierced by the 
ten tridents. Self-annihilation has its excellence in Brahma- 
dhdma which represents the outside covering of Goloka in the 
shape of tridents. Sula means a trident; the mundane threefold 
attributes and the threefold divisions of time represent the 
trident. A^lQi^ga-yogls i.e. ascetics who practice the eightfold 
yoga, are the nondifferentiative liberationists who, trying to 
approach in the direction of Goloka, fall headlong into the pits 
of disappointment by being pierced and cut asunder by these 
tridents placed in ten directions. Those who proceed towards 
the direction of Goloka through the channel of devotion al¬ 
loyed with majestic ideas, are fascinated with the charms of 
Vaikuofha which is the outer covering plane of Sri Goloka, at 
the sight of the eight perfections, viz., ammd, etc., and majesties 
like mahdpadma, etc. Those who are less forward in their 
intelligence relapse to the sevenfold world falling under the 
control of the ten protectors (of the ten directions) in the guise 
of mantras. In this wise, Goloka has become unknowable and 
inaccessible. It is only the divine selves of Godhead, the pro- 
pounders of the divine dispensations for the different ages, who 
ftre always forward there to favor the approaching devotees 
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who seek entry into the realm of Goloka through the channel of 
pure devotional love. These divine forms of Godhead are sur¬ 
rounded there with attendants of their f 

udvipa in Goloka is their place of abode. Hen<* Srila Jhftk^ 
Vrndftvana the manifest Vyftsa of caitanya-ttliij^^s de^nb^ 
the village of Navadvlpa as bearing the name of Svetadyipa. In 
this Svetadvipa the concluding portions of the pastimes of 
Gokula exist eternally as the pastimes of Navadvlpa. Hence the 
region of Navadvlpa, Vriija and the realm of Goloka are one 
and the same indivisible entity; the difference only Ues in the 
manifestations of the infinite variety of sentiments, correspond¬ 
ing to the diverse nature of their devotional love. There is in this 
a most hidden principle which only the greatest souls who are 
possessed of the highest transcendental love, are enabled to 
realize by the direct grace of Kr^pa. The truth is as follows: In 
this mundane world there are fourteen spheres disposed in the 
graded order of high and low. Persons living with wives and 
children hankering for the pleasure-giving effect of their frui- 
tive actions, move up and down within the limits of the three 
worlds of BhQl^, Bhuval^ and Svab. Brahmacihis of great aus¬ 
terities, ascetics and persons addicted to hypothetical truth, 
persons of a neutral disposition adopting nonfruitive works by 
an aptitude which seeks to be free from all mundane desires, 
move up and down within the limits of the worlds of Mahah* 
Janah, lapah and Satya. Above these worlds lies the abode of 
fouT'^ieaded BiahmA, above which lies the unlimited realm of 


Viikuptha of Vi^pu, IC$lrodakaiiyI, Ijdng in the ocean of milk. 

and the demons killed by Sri Hari, by 
cross^ the Viraj^ i.e., by passing beyond the fourteen worlds, 
enter into the luminous realm of Brahman and attain to n/rvd^a 

in the form oftemporary abeyance ofthe temporal ego. But the 

devotee actuated by knowMge {Jfidm4>hakta)^ the devotee 
actuated by the p^ devotional aptitude (iuddha-bhakta), the 
devotee imbued with loving devotion (prema-bhakta), the devo-. 
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tec actuated by pure love (premapara-bhakta)^ and the devotee 
impelled by overwhelming love (premUtura-bhakta), who serve 
the majesty of Godhead, have their locations in Vaikuptha, i.e., 
the transcendental realm of Sri Ndr^ya^a. 

The devotees who are imbued with alMove and who walk in 
the footsteps of the spiritual maids of Vraja, alone attain to the 
realm of Goloka. The different locations of the devotees in 
Goloka according to the respective differences in the nature of 
their rasa, i.e., mellow quality, are settled by the inconceivable 
power of Kr$9a. The pure devotees following the devotees of 
Vraja and those following the pure devotees of Navadvlpa are 
located in the realm of Kr$Qa and Gaura respectively. The 
identical devotees of Vraja and Navadvlpa simultaneously at¬ 
tain to the pleasures of service in the realm of ^nd Gaura. 

Sri Jiva Gosvdmi writes in his work GopSla-campu that *Hhe 
supreme transcendental realm is called Goloka being the abode 
of go, transcendental cows, and gopa, transcendental cow¬ 
herds. This is the seat of the rasa pastimes of the absolute Sri 
Knpa. Again the realm is called Svetadvipa owing to the reali¬ 
zation of some of the rasas which are the inconceivable manifes¬ 
tation derived from the untouched purity of that supreme 
realm. The twofold entities of the supreme Goloka and the 
supreme Svetadvipa are indivisibly the realm of Goloka.** The 
gist of the whole matter is this—Goloka as Svetadvipa is eter¬ 
nally manifest because the pleasures of enjoyment of the rasa 
could not be had in its entirety in the pastimes of Kf^pa in Vraja. 
He accepts the emotion and effulgence of His predominated 
moiety^ Sri lUUlhik&, and makes an eternal pastime for the 
enjoyment of Iqr^-rasa there. Sri Kr^tUtcandra coveting to 
taste the following pleasures, viz., to realize (1) the nature of the 
greatness of love of Sri Radhg; (2) the nature of the wonderful 
sweetness of His love of which Sri R&dhikft has got the taste; 
(3) the nature of the exquisite joy that accrues to Sri Rftdhft by 
Her realization of the sweetness of His love, to»ok His birth, like 
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the moon, in the ocean of the womb of Sri Sacl-devl. The 
esoteric desire of Sri Jiva GosvAmI Prabhu is herein made 
manifest. In the Veda it is also said, “Let me tell you the mystery 
In Navadvipa, the identical realm of Goloka, on the bank of the 
Ganges, Gauracandra who is Govinda, the entity of pure cogni¬ 
tion, who has two hands, who is the soul of all souls, who has 
the supreme great personality as the great meditative sannydsin 
and who is beyond the threefold mundane attributes, makes the 
process of pure unalloyed devotion manifest in thU mundane 
world. He is sole Godhead. He is the source of all forms, the 
Supr^ Soul and is Godhead manifesting Himself in yellow 
red. blue and white colors. He is the direct entity of pur^ 
wgmtion fuU of the spiritual (c/r) potency. He U the rigure of the 
devotw. He is the bestower of devotion and cognizable by 

ftan Gauracandra, who U no other 

nJvIICS?!? “ the eternal realm of 

\S25LiSJr •'"*5 ®'“ " “ »f*o clear from the 

bhur and various P"* 


lopmaya who is the primal energy of the sT- 

are the alSute^™*?* T^'^‘^°V**^““"‘^“P‘®“• 
outcome of imaginaty sneculati science and not the 

deluding energy^^S^**®" ** 


TEXT 6 


^ fnim: 
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evarH jyotir-mayo devafi 
sad-dnandafi pardt paraft 
dtmdrSmasya tasydsti 
prakftyd na samdgamafi 

evam — Xhus'JyotHhmayaft —transcendental; devaft —the Lord; 
sat-dnandait —the own Self of eternal ecstasies; pardt parafi — 
the superior of all superiors; dinuhdrdmasya'-^ngSLgcd in the 
enjoyments of the transcendental realm; tasya—o( Him; asti— 
there is; pmAcr/vd—with the mundane potency; na—not; sam~ 
^ama{i->association. 


TRANSLATION 

The Lord of Gokula is the transcendental Supreme God¬ 
head, the own Self of eternal ecstasies. He b the superior of all 
superiors and b busily enfafed in the eitioynients of the tran¬ 
scendental realm and has no assocbtion with Hb mundane 
potcncjL 


PURPORT 

The sole potency of Kr$pa which is spiritual, functioning as 
Knoa's own proper power, has manifested His pastimes of 
Goloka or Gokula. By her grace individual souls who are 
constituents of the marginal potency can have admission into 
even those pastimes. The deluding energy who is of the nature 
of the perverted reflection of the spiritual (ci7) potenc); has got 
her location on the other side of the river Viraja, which sur¬ 
rounds the Brahma-dhima forming the boundary of Mahd- 
Vaikuttiha as the outer envelope of Goloka. The position of 
Goloka being absolutely unalloyed with the mundane, deluding 
energy, far from having any association with feels 

shamed to appear before His view. 
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TEXT? 

*iif»nr ^nwr ^ hvih 

mdyaydramamOifaaya 
na viyogas tayO saha 
dtmanS ramayd rente 
tyaktthkHlarh sisrk^ayH 


n^>ayd—with the iUusory energy; aramamilrmya—of Him 
wh^r courts; no-not; v,>oga<,-complete eeparation! 
latter, saha-fnm; OtnunO-viith His own; romawfl- 

^iiiB Ram*; reme—consorts; lyakta-kShm—by 

caatmg His glance in the shape of sending His time enercv- 
sisrk^yd —with the desire to create. 


m lUN 


puri^rt 

0«ean, the -«_ ?™“® ““**• *5™* •“ •*“ Catwal 

teat in Mahl-y hiim^ l,.*^ M«h*-Sahkariapa who has His 

“«W Even in mating h^-JI^^^*®**"*******®*"^®* 
<telwJing energy because ***•“» no contact with the 

n»e the spiritual (cfi) potency Rami then 
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carries the function of His glance as His unpolluted ever- 
submissive potency. The deluding energy as the maidservant of 
the spiritual (cit) potency Ramd, serves the manifested plenary 
portion of Godhead consorted with Ram&, the time energy 
representing the force of activity and instrumentality of Ram&; 
hence there is found the process of masculinity or the creative 
force. 


TEXTS 

WITF iftif 

niyatif^ sQ rama devi 
tat-priyd tad-vaiarh tada 
tal-Wfigaih bhagavan iambhur 

jyothrupab sanStanab 
ydyonib sdpard iaktib 
kimo bijarh mahad dhareb 

niyatibH-iht regulator; jd~>she; ramS—Ubt spiritual potency; 

the goddess; tat —of Him; priyd—beloved; tat —of Him; 
voiom—under the control; tadd—\htn (at the time of creation); 
tat-—of Him; lihgam—ibc masculine symbol, or manifested 
emblem; b/iagavdn->possessing opulences; ^ambhub— 
S»robhu;7>o/i^rfijpaji--halo; jand/nita^H-eternal;>d~-which; 
yonib--iht symbol of mundane feminine productivity; Jd— 
lh»t; t^Mtrd —nonabsolute; daktib —potency; kibnab —the dc- 
the seed; mahat—thc faculty of perverted cogni¬ 
tion; hareb —of the Supreme Lord. 
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translation 

m» Mcondary proem of moctallon with Mlyi b de- 

of the Supreme Lord, b the regutatrix of uU enthlee. ^ div^ 
ptenmy portion of KfW. creetee the mundme worW. At cre- 

izrie^pp««» • <••»«»• ^ ?? T 

nihiectlve portion [rWbhIol. Thb hah) b divine Sunhhu, the 
symbol or manifested embbm of the Supreme Lord. 
Thb Iwlo b the dim twilight reflection of the supreme eternal 
effulgence. Thb masculine symbol b the subjective portion of 
divinity who fluictions as progenitor of the mundane world, 
subject to the supreme regulatrix [nfyaill The conceiving po¬ 
tency in regard to mundane creation makes her appearance out 
of the supreme regulatrix. She b Mlyi, the Umitedp non¬ 
absolute [apwrdi] potenc}^ the symbol of mundane feminine 
productivity. The intercourse of these two brings forth the 
faculty of perverted cognition, the reflection of the seed of the 
procreative desire of the Supreme Lord. 

PURPORT 

SaAkar^aoa possessed of creative desire b the subjective 
portion of Kf^pa taking the initiative in bringing about the 
birth of the mundane world. Lying in the causal water as the 
primal purufa-eveidre He casts His glance towards MftyA (the 
limited potency). Such glance is the efficient cause of the mun¬ 
dane creation. Sambhu the symbol of masculine mundane pro¬ 
creation b the dim halo of this reflected effulgence. It b this 
s3^bol which is applied to the organ of generation of M AyA, the 
shadow of RamA or the divine potency. The first phase of the 
appearance of the mundane desire created by MahA-Virpu is ** 
mIM the seminal prindple of mahat or the perverted cognitive ^ 
faculty. It IS thu which is identical with the menul principle ripe ” 
forprocitativeactivity The conception underlying it b that it b 


lit 
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the will of the puru^ who creates by using the efficient and 
material principles. Efficiency is Mdyd or the productive femi¬ 
nine organ. The material principle is Sambhu or the pro- 
creative masculine organ. Mahk-Vi^pu is puru^a or the 
dominating divine person wielding the will. PradhSna or the 
substantive principle in the shape of mundane entities, is the 
material principle. Nature embodying the accommodating 
principle (Sdhdra), is Mftyfl. The principle of embodi^ 
bringing about the intercourse of the two, is the dominating 
divine person (puru^), subjective portion of Knpa, thMnani- 
festor of the mundane world. All of these three are creators. The 
seed of amorous creative desire in Goloka, is the embodiment 
of pure cognition. The seed of sex desire to be found in this 
mundane world, is that of Kgli, etc., who arc the shadows of the 
divine potency. The former, although it is the prototype of the 
latter, is located very far from it. The seed of the mundane sex 
desire is the perverted reflection in this mundane world of the 
seed of the original creative desire. The process of the appear¬ 
ance of l^mbhu is recorded in the tenth and fifteenth ilokos. 


TEXT 9 

IMgihyany-dtmikS jStS 
imS n^heivari-prajdh 

Ikiga —of the mundane masculine generative organs; yoni 
and of the mundane feminine generative oigans; dtntikSff —as 
the embodiment;ydf^i—bom; inO^—these; nOheivart—iit the 
consort of the great lord of this mundane world; prajdlt—the 
offspring. 
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TRANSLATION 

All offspring of the consort of the great lord [Mahe^vara] of 
this mundane world are of the nature of the embodiment of the 
mundane masculine and feminine generative organs. 

PURPORT 

The full quadrantal extension of the Supreme Lord, is His 
majesty. Of this the triquadrantal extensions of unlamenting, 
nonperishing and nonapprehending situations constitute the 
majesties of the realms of Vaikuntha and Goloka, etc. In this 
temporal realm of MSyS devas and men, etc. all these to¬ 
gether with all mundane worlds—are the great majesties of the 
limited potency. All these entities are embodiments of the mas¬ 
culine and feminine organs of generation by the distinction of 
efficient and material causal principles; or, in other words, they 
are produced by the process of sexual intercourse between the 
male and female organs of generation. All the information that 
has been accumulated by the agency of the sciences of this 
world, possesses this nature of sexual co-union. Trees, plants 
and even all insentient entities arc embodiments of the co-union 
of male and female. The feature that is of special significance is 
that although such expressions as “the generative organs of 
male and female” arc indecorous yet in scientific literature these 
words, expressing the above-mentioned principles, are exceed¬ 
ingly wholesome and productive of abiding value. Indecorum is 
merely an entity pertaining to the external custom of society. 
But science, and specially the highest science, cannot destroy 
the true entity by deference to social custom. Wherefore, in 
order to demonstrate the seed of mundane sex desire, the basic 
principle of this phenomenal world, the use of those identical 
words is indispensable. By the use of all these words only the 
masculine energy or the predominating active potency, and 
female energy or the predominated active potency, are to be 
understood. 


Sri Brahma-saihhitfl 


23 


TEXT 10 

iaklimdn puru^fi so yarh 
litiga-rupl maheivarah 
tasminn dvirabhul Hfkge 
mahd-vi^^ur jagahpatib 

iaktimSn —joined to his female consort; puru^afi —person; 
wi—he; ayam—this; IMga-rupl—in the form of the male 
generating organ; maha-Uvar^ —Sambhu, the lord of this 
mundane world; tasmin —in that; dvirabhut —manifested; Mge^ 
in the manifested emblem; ma/m-vifirttiifi—Maha-Vi$Qu;>iga/- 
patib—Xht Lord of the world. 


TRANSLATION 

The person embodying the material causal principle, viz., the 
crest lord of this mundane world [Maheivara] Sambhu, in the 
form of the male generating organ, is Joined to his female 
consort the limited energy [Miyi] as the efficient causal prin¬ 
ciple. The Lord of the world Mahi-Viwu i* manifest in him hy 
Hh subjective portion in the form of His glance. 


PURPORT 

• • 

io the transcendental atmosphere (para^vyoma), where spin 
"»• majesty preponderates, there is present Srf 
* "ot different from Krspa. Maha-SaAkar?aoa, . 

I **c*imile of the extended personality of Sri 
■f 5 '*** divine plenary portion of the pro^gatory em 
. l^raDa. By the power of His spiritual 
jWve portion of Him. eternally reposing in ‘ ^ 
m of Virajg forming the boundary Iwtwee 
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and mundane realms, casts His glance, at creation, unto t c 
limited shadow potency, Maya, who is located far away from 
Himself. Thereupon Sambhu, lord of pradhana embodying the 
substantive principle of all material entities, who is the same as 
Rudra, the dim reflection of the Supreme Lord’s own divine 
glance, consummates his intercourse with Maya, the efficient 
mundane causal principle. But he can do nothing indepen¬ 
dently of the energy of Maha-Vi§iiu representing the direct 
spiritual power of K}'$Qa. Therefore, the principle of mahat, or 
the perverted cognitive faculty, is produced only when the sub¬ 
jective plenary portion of viz., the prime divine avatdra 
Maha-Vi§nu who is the subjective portion of Sahkar§aiia, Him¬ 
self the subjective portion of K^pa, is propitious towards the 
active mutual endeavors of Maya, Siva’s consort ijakti)^ and 
pradhana or the principle of substantive mundane causality. 
Agreeably to the initiative of Maha-Vi$ou the consort of Siva 
creates successively the mundane ego (ahahkdra), the five mun¬ 
dane elements (bhutas) viz., space etc., their attributes {tan- 
mdtras) and the limited senses of the conditioned soul {jiva). 
The constituent particles, in the form of pencils of effulgence of 

Maha-Vi$pu, are manifest as the individual souls (Jivas), This 
will be elaborated in the sequel. 


TEXT 11 

||<)<||) 

sahasra-ilrfS puru^ft 
sahasrak^aft sahasra-pSt 
sahasra-bahur viivatmd 
sahasraMah sahasra-sOht 
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sahasra-iir^d—possessing thousands of heads; puru^afi—Lord 
Mahft-Visou* first puru^a-avatdra: sahasra-ak^afu— 
possessing thousands of eyes; sahasra-pdt —possessing thou¬ 
sands of legs; sahasra-bdhufi —possessing thousands of arms; 
vtfvfl-d/md—the Supersoul of the universe; sahasra-arhiab— 
the source of thousands of avatdras; sahasra-sub —the creator 
of thousands of individual souls. 

TRANSLATION 

The Lord of the mundane world, MahS-Vifpu, possesses 
thousands of thousands of heads, eyes, hands. He is the source 
of thousands of thousands of avaittras in His thousands of 
thousands of subjective portions. He is the creator of thousands 
of thousands of individual souls. 

PURPORT 

Mahft-Vi^OU, the object of worship of the hymns of all the 
Vedas, is possessed of an infinity of senses and potencies, and 
He is the prime avatdra^puru^a, the source of all the avatdras. 


TEXT 12 







ndrdyoimib sa bhagavdn 
Upas tasntdt sandtanOt 
dvirdsU kdroJoUtivo 

nidhib saAkarm^tmakab 
yoga^nidrOrh gains tasmin 
safuarariiiab svayatH mahOn 
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narayarMhi —named Narayana; sahi —that; bhagavan —Supreme 
Personality of Godhead, Maha-Vi§nu; dpab —water; tasmat — 
from that; sandtandt —eternal person; dvirdsU —has sprung; 
kdrarui-arnah—ihQ Causal Ocean; expanse of water; 

sankar^a^a-dtmakab —the subjective portion of Sahkar^aoa; 
yoga-nidrdm gatah —in the state of deep sleep; tasmin —in that 
(water); sahasra-amiaki —with thousands of portions; svayam — 
Himself; mahdn —the Supreme Person. 


TRANSLATION 


The same Maha-Vi$pu is spoken of by the name of **Ni- 
rayai^a*' in this mundane world. FVom that eternal person has 
sprung the vast expanse of water of the spiritual Causal Ocean. 
The subjective portion of SaAkar$apa who abides in para- 
vyoma, the above supreme purufa with thousands of subjective 
portions, reposes in the state of divine sleep \yoga-nidra] in the 
waters of the spiritual Causal Ocean. 


PURPORT 


Yoga-nidra (divine sleep) is spoken of as ecstatic trance which 
is of the nature of the bliss of the true subjective personality. The 
above-mentioned RamSdevi is yoga-nidrd in the form of 
Yogamaya. 


TEXT 13 





lad-roma-bila-jdlefu 
bljarh sahkar^ariasya ca 


haimdny a^^Sni jdtdni 
mahd-bhutdvrtdni tu 
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. /i4ah&-Vi$ou); roma-bila-jdle^—\n the pores of 
^ of SaAkar?apa; 

** * j! fc/riiniwi—golden; a«iani—eggs or sperms; 
‘‘^mohS-bhQta—by the five great elements; avrtSni— 

Sied; r«-<ertainly. 

translation 

Tfc,,plrltuaIseedsofSaAlmiwe«fato|^^^ 

of mUSw'. «e born « so W 

.poro. Me covered with five great eteneiils. 

PURPORT 

•n,e prime divine owr/dra lying in 
is such a great affair that in tlw pores „„iverses 

up myriads of seeds of the .nnscendenUl re- 

sre the perverted reflections ' . oisdivine form they 

jion. As long as they remin f • having the form of 

goMeneggs-Neverthelessbythecrjaimdes^^^^^ 

the minute particles of the great ele ’ ^,| principles, 

ents of the mundane efficient and ma out with the 

envelop them. When those X acconuno- 

exhalation of Mahft-Vi^ou, enter into -x become 

<lating chamber of the limited potency 
enlarged by the nonconglomerate grea e 

text 14 

t<UH^ui>»lMii)a(riitruhr ' ...m 
Wwjuf ftrwmiT vsiPon- 

praty-ao^o^ evnm 

ekMidd viiati svaya 
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sahasra-murdha vi§vatmd 
maha-vi^rtuh sandtanah 

prati each; ar^dam —egglike universe; evam —thus; eka- 
am§dt eka~am§dt —as His own separate subjective portions; 
vi^ati enters; svayam —personally; sahasra-murdha —possess¬ 
ing thousands of heads; vUva-dtmd —the Supersoul of the uni¬ 
verse; mahd-vi^^ufi —Maha-Vi§pu; sandtanal? —eternal. 

TRANSLATION 

The same Maha-V4ipu entered into each universe as His own 
^parate subjective portions. The divine portions, that entered 
into each universe are possessed of His majestic extension, i.e., 
they are the eternal universal soul Maha-Vi$pu, possessing 
thousands of thousands of heads. 

PURPORT 

Maha-Vi§ou lying in the spiritual Causal Ocean is the subjec¬ 
tive portion of Maha-Sahkar$atia. He entered, as His own 
subjective portions, into those universes. These individual por¬ 
tions all represent the second divine puru^a lying in the ocean of 
conception and is identical with Maha-Vi§pu in every respect 
He is also spoken of as the divine guide, from within, of all 
souls. 

TEXT 15 

'?r«i 

vamdrigdd asfjad vif^urh 
dakprtdhgdt prajdpatim 
jyotir-lihga-mayarh dambhurh 
kurca-deidd avdsfjat 
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vanuHNigat^fTom His left limb; asrjat—Ht created; vi^t^um— 
Lord Vi$pu; dak^itfthafigQt—Uom His right limb; prajapatim— 
Hirapyagarbha Brahmfi; jyotih-linga—i\it divine masculine 
manifested halo; comprising; §ambhum —Sambhu; 

kurca^deiat —from the space between His two eyebrows; 
avasrjat —He created. 


TRANSLATION 

The same Mahi-Vi^u created Vi^QU from His left limb, 
Brahmi, the first progenitor of beings, from His right limb and, 
from the space between His two eyebrows, Sambhu, the divine 
masculine manifested halo. 

PURPORT 

The divine puru^a, lying in the ocean of milk, the same who is 
the regulator of all individual souls, is Sri Vi$ou; and Hirapya- 
garbha, the seminal principle, the portion of the Supreme Lord, 
is the prime progenitor who is different from the four-faced 
Brahmd. This same Hirapyagarbha is the principle of seminal 
creating energy of every Brahmi belonging to each of the 
infinity of universes. The divine masculine manifested halo, 
Sambhu, is the plenary manifestation of his prototype Sambhu, 
the same as the primary divine masculine generative symbol 
Sambhu whose nature has already been described. Vi$pu is the 
integral subjective portion of Mahi-Vi$pu. Hence He is the 
great Lord of all the other lords. The progenitor (Brahmi) and 
Sambhu are the dislocated portions of Mahi-Vi$pu. Hence 
they are gods with delegated functions. His own potency being 
on the left side of Godhead, Vi^pu appears in the left limb of 
Mahi-Vi$pu from the unalloyed essence of His spiritual (ciV) 
potency. Vi$pu, who is Godhead Himself, is the inner guiding 
oversoul of every individual soul. He is the Personality of 
Godhead described in the Vedas as being of the measure of a 
thumb. He is the nourishes The karmis (elevationists) worship 
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Him as NSrtyaoa, the Lord of sacrifices, and of 

merge their identities in Him as ParamStma. by th p 
their meditative trance. 


TEXT 16 

ahahkarUtmakartt viivarh 
tasmad etad vyajdyata 

ahahkara — the mundane egotistic principle; atmakam enshrin¬ 
ing; viivam — universe; tasmdt — from that (Sambhu); etat 
this; vyajdyata — has originated. 

TRANSLATION 

The funetion of Sambhu in relation to fivas is that thb 
universe enshrining the mundane egotistic principle has origi¬ 
nated from Sambhu. 


PURPORT 

The basic principle b the Supreme Lord Himself who is the 
embodiment of the principle of existence of all entities devoid 
of separating egotisms. In this mundane world the appearance 
of individual entities as separated egotistic symbols is the 
Umited perverted reflection of the unaUoyed spiritual Lit\ 
tency; and. as representing the primal masculine divine 
tive function Sambhu. it is united to the accomm5«- 
principle, vi^, the mundane female organ which^ "* 

verted reflection of the spiritual (cfrlnotencv t). ..a ^ 

1^ Um«hi„ J ai m.SSSlJ''!'" 
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matter. Again when in course of the progressive evolution of 
mundane creation each universe is manifested, then in the 
principle of Sambhu, born of the space between the two eye¬ 
brows of Vi§nu, there appears the manifestation of the person¬ 
ality of Rudra; yet under all circumstances Sambhu fully 
enshrines the mundane egotistic principle. The innumerable 
jivas as spiritual particles emanating from the oversoul in the 
form of pencils of rays of effulgence, have no relation with the 
mundane world when they come to know themselves to be the 
eternal servants of the Supreme Lord. They are then incorpo¬ 
rated into the realm of Vaikup^ha. But when they desire to lord 
it over Maya, forgetting their real identity, the egotistic princi¬ 
ple Sambhu entering into their entities makes them identify 
themselves as separated enjoyers of mundane entities. Hence 
Sambhu is the primary principle of the egotistic mundane 
universe and of perverted egotism in jivas that identifies itself 
with their limited material bodies. 

TEXT 17 

tinRtfr ?rraT n‘|v»n 

atha tais tri-vidhair veiair 
lildm udvahataiji kila 
yoga-nidra bhagavati 
tasya irir iva sarigatd 

atha —thereupon; taib —with those; tri^vidhaib —threefold; 
yeiaib —forms; lildm —pastimes; udvahatab —carrying on; kila — 
indeed; —Yoganidra; bhagavati —full of the ecstatic 

trance of eternal bliss; tasya —of Him; irib —the goddess of 
fortune; iv<i—like; consorted with. 
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TRANSLATION 


Thereupon the same great personal Godhead, assuming the 
threefold forms of Vi$pu, PtajSpati and §ambhu, entering into 
the mundane universe, plays the pastimes of preservation, cre¬ 
ation and destruction of this world. This pastime is contained in 
the mundane world. Hence, it being perverted, the Supreme 
Lord, identical with Maha-Vi$pu, prefers to consort with the 
goddess Yoganidra, the constituent of His own spiritual [c/f] 
potency full of the ecstatic trance of eternal bliss appertaining 
to His own divine personality. 


PURPORT 


The dislocated portions of the Divinity, viz., Prajapati and 
oambhu, both identifying themselves as entities who arc sepa- 
rate from the divine essence, sport with their respective non¬ 
spiritual (acit) consorts, viz., Savitri-devi and Uma-devi, the 
pervert^ reOections of the spiritual (cit) potency. The Supreme 

Lord Vi§pu is the only Lord of the spiritual (cit) potency, RamS. 
or Lak^ml. 


TEXT 18 


sisrkfSySih tato nabhes 
tasyapadmarh viniryayau 
tan-nalath hema-nalinarii 
brahnupfo lokam adbhutam 



create; tatah-\.hitn\ 
; padmam~a lotus- 

I_ ^ 


; hema-nalinam-- 
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like 8 golden lotus; brahnto ^^—of Brahmft; lokotn —the 
abode; adbhutam—yfondcTful 

TRANSLATION 

When V49U lying in the ocean of milk wilb to create this 
universe, a golden lotus springs from His navel-pH. The golden 
lulus with its stem is the abode of Brahml representing Brahma- 
loka or Satyaloka. 


PURPORT 

^^Gold** here means the dim reflection of pure cognition. 

TEXT 19 

HWlbf I 

inwninwhiiw ftihwnbr « 

tattvdni purva-ru^dtdni 
kdrai^Mni parasparam 
samavaydprayogdc ca 
vibhinnani pfthak prthak 

cic-chaktya sajjamano *tha 
bhagavan adi-puni^af^ 
yojayan mSyayd devo 
yoga-nidram akalpayat 

—elements; purva-nUjlhdni —previously created; kSra^ 
• ^1—causes; parasparam —mutually; samavdya—-of the pro- 
* of conglomeration; aprayogdt —from the nonapplication. 
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—and; vibhinndni —separate; pfthak pjrthak —one from 
another; cit-iaktya —with His spiritual potency; sajjamanah — 
associating; atha —then; bhagavdn —the Supreme Personality 
of Godhead; adi-pum^ab —the primal Godhead; yojayan — 
causing to join; mSyaya —with M2y&; devab —the Lord; yoga- 
nidram —Yoganidrd; akalpayat —He consorted with. 


TRANSLATION 

Before their conglomeration the primary elements in their 
nascent state remained originally separate entities. Non¬ 
application of the conglomerating process is the cause of their 
separate existence. Divine Mahi-Vifpu, primal Godhead, 
through association with His own spiritual [cit] potenc]!^ moved 
Miyi and by the application of the conglomerating principle 
created Bioae different entities in their state of cooperation. 
And alter that He Himself consorted with Yoganidri by way of 
His eternal dalliance with His spiritual [di] potency. 

PURPORT 

Afayadhyak^^ prakrtih suyate sa-cardcaram: “The mun¬ 
dane energy pra^r/i gives birth to this universe of animate and 
inanimate beings by My direction.” The purport of this iloka of 
the GM IS that Mftya, the perverted reflecUon of spiritual (cii) 
potency, was at first inactive and her extension of matter consti- 
tuting the material cause was also in the separately db^ 
Stettin lu^rdanM with the wiU of Kfspa this world is mani- 
rested as the resultant of the union of the efficient and the 
material causal principles of Mays. In spite of that the Su 

”* His cit potenCT YomI 

nidrfi. The word yoganidrd or yogarndyH indicates ^ 

The nature of cit potency is manifestive of the Absolu^r°^‘ 

while the nature of her perverted reflection. 



35 


Sri Brahma-saihhita 


fdSt something in the mundane ignorance-wrapt affairs He 
joes this by the conjunction of HU spiritual potency with HU 
iooctive nonspintual potency. This U known as YogamSyfi h 
carries a twofold notion, namely, transcendental notion and 
mundane inert notion. Krsoa Himself, HU subjective portions 
mul those JIvas who are His unalloyed separated particles, 
malize the transcendcntol notion in that conjunction, white 
conditioned souls feel the mundane inert notion. The external 
coating of transcendental knowledge in the conscious activities 
of conditioned souls, bears the name of Yoganidril. ThU is aUo 
an influence of the cii potency of the Divinity. ThU principle will 
be mote elaborately considered hereafter. 


TEXT 20 

^ iNrw h^om 


yojayitva tu tSny eva 
praviveia svayaift gufuun 
guharh pravi^fe tasmirhs tu 
jivStntS pratibudhyote 


after conglomerating; m—then; 

^^rtainly; praviveia —He entered; -Himse , 

^ hidden cavity; gu/idm—-the hidden cavity, 
entered; /osmin—within that; rw—then; 
pratibudhyote —were awakened. 


TRANSLATION 

Wglomeratlni aU those 
^^umcrable mimdaiie universes and Humeu 
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the inmost recess of every extended conglomerate [vira(/- 
vigraha\ At that time those jivas who had lain dormant during 
the cataclysm were awakened. 

PURPORT 

The word guha (hidden cavity) bears various interpretations 
in the sastras. In some portions the nonmanifestive pastimes of 
the Lord is called guha and elsewhere the resting place of the 
indwelling spirit of all individual souls, is named guha. In many 
places the inmost recesses of the heart of each individual is 
termed guha. The main point is that the place which is hidden 
from the view of men in general, is designated guha. Those jivas 
that were merged in Hari at the end of the life of Brahma in the 
great cataclysm during the preceding great age of the universe, 
reappeared in this world in accordance with their former frui- 
tive desires. 


TEXT 21 

sa nityo nitya-sambandhah 
prakriii ca paraiva sa 


that C/ivfl); mVy'a/i—eternal; nitya^sambandhafi—possess¬ 
ing an eternal relationship; prakrtib—potency; ca— and; para— 
spiritual; eva —certainly; sa —that. 

TRANSLATION 

The same jiva is eternal and is for eternity and without a 
beginning joined to the Supreme Lord by the tie of an eternal 
kinship. He is transcendental spiritual potency. 
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PURPORT 

Just as the sun is eternally associated with his ravs ti, 

transcendental Supreme Urd is eternally joined with the ,7v« 

Thcjivfls are the infinitesimal particles of His spiritual effS* 

gence and are. therefore, not perishable like mundane thinas’ 

;^a5 being particles of G^head^s effulgent rays, exhibit oTe 

minute scale the qualities of the Divinity. Hencey7vas are identi- 

cal with the pnnciples of knowledge, knower. egoism, enjoyer 

^itator and doer Kr§oa is the aH-pervading. alUxtending 

Supreme Lord; while jivas have a different nature from His 

iKing His atomic particles. That eternal relationship consists in 

this that the Supreme Lord is the eternal master and jivas are 

His eternal servants. Jivas have also sufficient eligibUity in 

respect of the mellow quality of the Divinity. Apareyam itas tv 

anymprakrtim viddhi meparam. By this verse of the Gita it is 

made known that j7va5 are His transcendental potency. All the 

qualities of the unalloyed soul are above the ei^tfold qualities 

sue as egotism, etc., pertaining to His acit potency. Hence the 

J va potency, though very small in magnitude, is still superior to 

acit potency or This potency has another name. viz.. 

or marginal potency, being located on the line demar- 

sus^^ spheres of the spiritual and mundane potencies. He is 

j I ^he influence of the material energy owing tohis 

Krs But so long as he remains submissive to 

Miva Tif MSya, he is not liable to the influence of 

'Worldly afflictions, births and rebirths are the con- 

ci^ch fettered condition of souls fallen into the 

begin ^ deluding potency from a time that has no 

tig. 


TEXT 22 
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evarh sarvatma-sainbandhaTn 
ndbhydrh padmarh barer abhut 
tatra brahmabhavad bhuyaJ 
catur-vedi catur-mukhah 

evam —thus; sarva-dtma —with all souls; sambandham re 
lated; nabhyam—Uom the n2i\e\\padmam—B^ lotus; 

Vi§nu; abhut —sprung up; tatra-—there; bra ma I?. , ’ 
abhavat —was bom; bhuyaki —again; catuh-vedi verse 
four VedaSf catuh-mukhaht —four-faced. 

TRANSLATION 

The divine lotus which springs from the navel-pit of 
in every way related by the spiritual tie with *^ *^ *** ** 

origin of four-faced Brahma versed in the four Vedas, 

PURPORT 

The same divine lotus originating from the divine person 
entered into the hidden recess, is the superior plane of ag^ega- 
tion of all individual souls. The four-faced Brahma, the image 
of self-enjoyment, derives his origin from the prototype Brahma 
or Hirapyagarbha, the mundane seminal principle, who re¬ 
gards the aggregate of all mundane entities as his own proper 
^y. The delegated godship of Brahma as well as his being the 
dislocated portion of Kr§pa, are also established. 


TEXT 23 

CTRT 
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saHjato bhagavac-chaktya 
iahkalarh kila coditab 
sisrk^dydrh matirh cakre 

purva-sarhskdra-sarhskrtab 

dadaria kevalarh dhvantam 
ndnyat kim api sarvatab 


sanjdtab—on being born; bhagavat-iaktyd—hy the divine po¬ 
tency; tahkdlam —at that time; kila —indeed; coditab—being 
guided; sisfk^dydm’r-to the act of creation; matim—his mind; 
cakre—iumed; pOrva-samskdra-sarhskrtab—^tidcT the im¬ 
pulse of previous impressions; dadaria —he saw; kevalam— 
only; d/ivdn/am—darkness; na —not; anyat —else; kim api— 
anything; sarvatab —in every direction. 


TRANSLATION 

On coming out of the lotus, Brthmi, being guided by the 
potency turned bis nibid to the act of creation under the 
Hl^ttlsc of previous impressions. But he could sw nothing but 
^^*^^^Qess in every direction. 


PURPORT 

Brahma’s impulse for creation arises i^^.'o their 

S "ssions. AU^vos get their nature 

of previous births and accordmg y 
. b.,™... „ i. aued 

to <*®cds. His natural impul^ nrevious 

^ S'* ? ’Cthe of ® 

thi, ‘he eligible flvas also attain to the o 
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TEXT 24 

ftrwJT ‘ 

^|4{^Vi|T4 ^ 

ftrar ^ ft***’! 

uvaca puratas tasmai 
tasya divya sarasvati 
kama-krfr^ya govinda 
he gophjana ity api 
vallabhaya priya vahner 
mantram te ddsyati priyam 

iiyaca —said; puratab —in front; tasmai —to him; tasya of 
Him (the Supreme Lord); divya —divine; sarasvati the god¬ 
dess of learning; kama—iYit kdma-bija (klim); knmy^^^ 
Kf$oa; govinda — govinddya, to Govinda; he O; gopi~jana 
of the gopis; iti —thus; api —also; vallabhaya —to the dear one; 
priya the wife of Agni, Svaha (the word svahd is 

uttered while offering oblations); mantram—mantra; te—Xo 
you; ddsyati—vfUl give; priyam—the heart’s desire. 

TRANSLATION 

Then the goddess of learning Sarasvati, the divine consort of 
the Supreme Lord, said thus to BrahmS who saw nothing but 
gloom in all directions, **0 Brahmi, this mantra, viz., k^rh 
kmdya govinddya gophjana-vattabhdya svdhd, wiU assuredly 
fulfill your heart’s desire.” 

PURPORT 

The mantra, consisting of the eighteen divine letters prefixed 
by the kdma-bija, is alone superexcellent. It has a twofold 
aspect. One aspect is that it tends to make the pure soul run 
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■ ii^ttractive Sri Kr§i?a, the Lord of Gokula and the divine 

^^Mkmaids. I'his is the acme of the spiritual tendency of jivas, 
^ ten the devotee is free from all sorts of mundane desires and 
j to serve the Lord he attains the fruition of his heart’s 

Vviz., the love of Kr§na. But in the case of the devotee who 
^^kunmixed aptitude this superexcellent mantra fulfills his 
hearths desire also. The transcendental kama-bija is inherent in 
the divine logos located in Goloka; and the karna-bija pervert- 
edly reflected in the worldly affairs satisfies all sorts of desires of 

this mundane world. 

TEXT 25 

tapas tvarh tapa etena 
tava siddhir bhavi^yati 

I topaj—spiritual austerity; tvam —you; tapa —practice; etena 

by this; /ava—your; fulfillment; feAaviyya//—will be. 

TRANSLATION 

“0 Brahma, do thou practice spiritual association by means 
UiisiitaiUn^* then all your desires will be fulfilled. 

PURPORT 

•** purport is clear. 

TEXT 26 
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Mgia^ • 

^qTcfr^ H 

H^^ii 


atha tepe sa sucirath 
prison govindam avyayam 
iyetadvipa-patitri krwarii 
goloka-stham pardt param 


prakrtya gu^ta-rupi^yd 
rupioyd paryupdsitam 
sahasrthdala-sampanne 
kofi-kiHjalka-bfrhhite 


bhumii cintdmairtis tatra 
kar^ikare mahasane 


samdsmarh cid-dnandarh 
jyothrupofh sandtanam 

iabda-brahma-mayaih ve^uth 
vSdayanlaih mukhSmbuje 
vilSsinUgaffthvftath 

svaih svair arttiair abhiffutam 


Wm-imperishaWc:73tof • 

of SvctadWpa; *rw<im-Kr?na; goh]JTth^^"''~^^^ 

P.«, 
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external energy; —embodying all mundane quali¬ 

ties; rupiriya —possessing form; paryupasitam —worshiped 
from outside; sahasra-dala-sampanne —on a lotus of a thou¬ 
sand petals; kofUkinjalka —by millions of filaments; brmhite — 
augmented; bhumib —the land; cintdmaijih —magical touch¬ 
stone; iatra —there; kan^ikdre —on the whorl; mahd-dsane —on 
a great throne; samdsinam —seated; cihdnandam —the form of 
transcendental bliss; jyotib-rupam —the form of effulgence; 
sandtanam —eternal; §abda~brahma —divine sound; mayam — 
comprising; vertum —the flute; vddayantam —playing; mukha- 
ambuje —at His lotus mouth; vildsini-garia —by the gopis; 
vrtam —surrounded; svailj svaib —own respective; amiaib —by 
subjective portions; abhi^futam —worshiped. 

TRANSLATION 

Brahml, being desirous of satisfying Govinda, practiced the 
cultural acts for Kf^pa in Goloka, Lord of iSvetadvipa, for a 
long time. His meditation ran thus, **There exists a divine lotus 
of a thousand petals, augmented by millions of filaments, in the 
transcendental land of Goloka. On its whorl, there exists a great 
divine throne on which is seated Sri Kpipa, the form of eternal 
effulgence of transcendental bliss, playing on His divine flute 
resonant with the divine sound, with His lotus mouth. He is 
worshiped by His amorous milkmaids with their respective 
subjective portions and extensions and also by His external 
energy [who stays outside] embodying all mundane qualities.** 

PURPORT 

Although the object of meditation is fully transcendental, yet 
owing to her nature which is permeated with the quality of 
active mundane hankering, MSya, the nonspiritual potency of 
Kr$Qa, embodying the principles of mixed sattva, rajas, and 
tamos, in the forms of Durgd, and other nonspiritual powers. 
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meditated on the Supreme Lord Kf^na as the object of their 
worship. So long as there is any trace of mundane desire in one’s 
heart, it is the object of worship of Mayadevi (Durga) who has 
to be worshiped by such a person; nevertheless the fulfillment of 
one’s heart’s desire results from the worship of the object of 
worship of Mayadevi, and not from the worship of Mayadevi 
herself. This is in accordance with the §loka, akamah sarva- 
kamo vd mok^a-kdma uddra-dhihj tivrena bhakti-yogena 
yajeta puru^amparam. The meaning of this sloka of the Bhdga- 
vatam is that though other gods, as distinct manifestations of 
the Supreme Lord, are bestowers of sundry specific boons, yet a 
sensible person should worship the alLpowerful Supreme Lord, 
giver of all good, with unalloyed devotion, without worshiping 
those mundane gift-giving deities. Accordingly, Brahma medi¬ 
tated upon Kr$na in Goloka, the object of the worship, from a 
distance, of Mayadevi. True devotion is unalloyed devotional 
activity free from all mundane desire. The devotion of Brahma, 
etc., is not unmixed devotion. But there is a stage of unmixed 
predilection even in devotion for the attainment of one’s selfish 
desire. This has been fully described in the concluding five 
slokas of this work. That is the easiest method of divine service 
prior to the attainment of self-realization, by fallen souls. 


TEXT 27 

’•ihr: i 

atha veriu-ninddasya 
trayhmurti-mayi gatihi 
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sphuranti pravive§aiu 

mukhabjani svayambhuvab 

gayatrith gayatas tasmad 
adhigatya sarojajab 
samskrtai cadhguruna 
dvijatam agamat tatab 

QfhQ —then; veriu^ninddasya — of the sound of the flute; trayi- 
murti-mayi —the mother of the three Vedas; gatih —the means 
(the Gayatri mantra); sphuranti —being made manifest; pra- 
viveia —entered; diu —quickly; mukha-abjdni—ihe lotus faces; 
svayambhuvab —of Brahma; gdyatrim —the Gayatri; gdyatab — 
sounding; tasmdt —from Him (Sri Kr§i?a); adhigatya —having 
received; saroja~jab —the lotus-bom (Brahma); samskftab 
initiated; cj— and; ddi-guru^d—by the primal preceptor; 
dvijatdm —the status of the twice-bom; agamat —attnined; 
tatab —thereafter. 

TRANSLATION 

Then Gayatri, mother of the Vedas, being made manifest, i.e. 
imparted, by the divine sound of the flute of Sri Kr$9a, entered 
into the lotus mouth of Brahma, bom from himself, through his 
eight ear-holes. The lotus-bora Brahma having received the 
Gayatri, sprung from the flute-song of Sri Kf^pa, attained the 
status of the twice-bom, having been initiated by the supreme 
primal preceptor. Godhead Himself. 

1 

I PURPORT 

1 

The sound of Kr$pa*s flute is the transcendental blissful 
sound; hence the archetype of all Veda, is present in it. The 
I Gayatri is Vcdic rhythm. It contains a brief meditation and 
prayer. Kdma^gdyatri is the highest of all the Gftyatris, because 
[ meditation and prayer contained in it are full of the perfect 
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transcendental sportive activities which are not to be found in 
any other Gdyatri. The Gayatri that is attained as the sequel of 
the eighteen-lettered mantra is kama-gayatri which runs thus: 
klirn kama-devaya vidmahe pu^pa-bat^aya dhimahi tan no 
^natigaft pracodayat. In this GSyatri, the realization of the 
transcendental pastimes of Sri Gopijana-vallabha after perfect 
meditation and the prayer for the attainment of the transcen¬ 
dental god of love are indicated. In the spiritual world there is 
no better mode of endeavor for securing the superexcellent 
rosa-bedewed love. As soon as that Gayatri entered into the 
ear-holes of Brahma, he became the twice-bom and began to 
chant the Gayatri. Whoever has received the same Gayatri in 
reality, has attained his spiritual rebirth. The status of a twice- 
bom that is obtained in accordance with one’s worldly nature 
and lineage, by the fettered souls in this mundane world, is far 
inferior to that of the twice-bom who obtains admission into 
the transcendental world; because the initiation or acquisition 
of transcendental birth as a result of spiritual initiation is the 
highest of glories in as much as the jiva is thereby enabled to 
attain to the transcendental realm. 

TEXT 28 

trayyd prabuddho *tha vidhir 

vijfidta-tattva-sdgarab 

tu^fava veda-sarei^ 
stotreifdnena keiavam 

trayyd —by the embodiment of the three Vedas; prabuddhah _ 

enlightened; nr/ifl—then; viWAj^i—B rahma; vijfidta-^sic- 
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quaintcd with; tattva-sagarah—ilit ocean of truth; tu^tava— 
worshiped; veda-sareria—v/h\ch is the essence of all Vedas; 
5/o/re/w—by the hymn; anena—this; kesavam—^n Kr§na. 

TRANSLATION 

Enlightened by the recollection of that Gayatri, embodying 
the three Vedas, Brahma became acquainted with the expanse 
of the ocean of truth. Then he worshiped Sri Kf^^a, the essence 
of all Vedas, with this hymin. 

PURPORT 

Brahma thought thus within himself, “By the recollection of 
kama-gayatri it seems to me that I am the eternal maidservant 
of Kr§na.” Though the other mysteries in regard to the condi¬ 
tion of the maidservant of Kr$na were not revealed to him, 
Brahma, by dint of his searching self-consciousness, became 
well acquainted with the ocean of truth. All the truths of the 
Vedas were revealed to him and with the help of those essences 
of the Vedas he offered this hymn to the Supreme Lord Sri 
Kr$ua. Sriman Mahaprabhu has taught this hymn to His favor¬ 
ite disciples in as much as it fully contains all the transcendental 
truths regarding the Vai^Qava philosophy. Readers are re¬ 
quested to study and try to enter into the spirit of his hymn with 
great care and attention, as a regular daily function. 

TEXT 29 
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cmtHma^i-prakara-sadmasu 

lak^dvfte^u surabhir abhipdlayontattt 

iak^mhsahasra^iutasantbhrama^sevyomSnarit 

govindam ddhpuru^fft tarn aharh bhaJSmi 

cintamarjti —touchstone; prakara —groups made of; sadrnam 
in abodes; kalpa^yfkfa —of desire trees; lak^a —by millions; 
Svrte^u —surrounded; surabhlh—surabhi cows; abhipdlayan’^ 
tarn —tending; lak^ml —of goddesses of fortune; sahasra —of 
thousands; iata —by hundreds; sambhrama —with great re¬ 
spect; sevyamSruim —being served; govindam —Govinda; ddh 
puni^am —the original person; tarn —Him; aham —I; bhaJSmi — 
worship. 


TRANSLATION 

1 worship Govinda, the primeval Lord, the first progenitor 
who is tending the cows, yielding all desire, in abodes built with 
spiritual gems, surrounded by millions of purpose trees, always 
served with great reverence and affection by hundreds of thou¬ 
sands of lakfnUs or gppb. 




By the word cintUnmi is meant “transcendental aem ” Jmt 
as Mays builds this mundane universe with the fiw material 
elemenu, so the spiritual (eft) potency has built the sniri»..!i 
world of transcendental gems. The cintOmani which J! "*“** 
material in the building of the abode of ^ Suorl«.1^ “ 
Goloka. is a far rarefand mora i^ble S th^"'u^ 
philosopher’s stone. The purpose tree yields only the fruh 
piety, wealth, fulfillment of desire and liberation- bm 
pose trees in the abode of Kr^pa bestow innumemhl^ f 
the shape of checkered divine love. KSma-dhenus (c^ 
ing the fulflUment of desire) give milk when they are m'lk ^***** 



the kSma-dhenus of Goloka pour forth oceans of milk in the 
shape of the fountain of love showering transcendental bliss 
that does away with the hunger and thirst of all pure devotees. 
The words lakfa and sahasra-iata signify endless numbers. The 
word sambhrama or sadara indicates “being saturated with 
love.” Here lakfmi denotes gopi. Adi-purufa means, “He who is 
the primeval Lord.” 


I 

' ) ^ 

4 ' 

11^0u 

» *' , 

^ I- 

ve^urh kva^ntam aravinda-dalayatak^am •. i 

barhavatarhsam asitambuda-sundarahgam 
kandarpa-kofi’^kamaniya-yUe^a-iobharh 

govindam adi-puru^rh tarn aham bhajami i 

1 / 

verium —the flute; kvaijumtam —playing; aravinda-dala —(like) p: 

lotus petals; a>'a/u—blooming; akfam—whose eyes; barha—d, 
peacock*s feather; avatarhsam —whose ornament on the head; 
QsitaH^mbuda —(tinged with the hue oO blue clouds; sundara 
beautiful; aAgam —whose figure; kandarpa —of Cupids; kofi 
millions; A:umaniya~~charming; viie^a —unique; iobham 
whose loveliness; govindam —Govinda; adi-puru^am the 
original person; tarn —Him; aham —1; worship. 

> i 

TRANSLATION 

I worship Govinda, the primevai Lord, who is adept in , 

playing on Hb flute, with blooming eyes like lotus petals with 


TEXT 30 
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head decked with peacock’s feather, with the figure of beauty 
tinged with the hue of blue clouds, and His unique loveliness 

charming millions of Cupids. 

PURPORT 

The matchless beauty of Kr§oa, the Supreme Lord of Go- 
loka, is being described. Krsoa, the all-pervading cognition, has 
a spiritual form of His own. The form of Kr§oa is not a fanciful 
creation of imagination formed after visualizing the beautiful 
things of the world. What Brahmft saw in his ecstatic trance of 
pure devotion, is being described. Kr$Qa is engaged in playing 
upon His flute. That flute by his enchanting musical sound 
attracts the hearts of all living beings. Just as a lotus petal 
produces a pleasant sight, so the two beautiful eyes of Kr$0^ 
who causes the manifestation of our spiritual vision, display the 
unlimited splendor and beauty of His moonlike face. The love¬ 
liness that adorns His head with peacock feather figures, the 
corresponding feature of the spiritual beauty of Kr$Qa. Just a&a 
mass of blue clouds offers a specifically soothing, pleasant view, 
the complexion of Kr^pa is analogously tinged with a spiritual 
dark-blue color. The beauty and loveliness of Kr$pa is far more 
enchanting that that of Cupid multiplied a millionfold. v 


TEXT 31 



mnbr ii^hu 

!ilola-cmdraka-kaad-van(maiya-vaMl‘ 

ratnli^adamprat^a.keli.kalS-v 
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iyamam tri-bhanga-lalitam niyata-prakaiarh 
govindam adi-puru^arh tarn aham bhajdmi 

fl/o/fl —swinging; candraka—'w’iiXi a moon-locket; beauti¬ 

fied; vana-mdlya—a garland of flowers; vj^nii—flute; ratna- 
arigadam—adorned with jeweled ornaments; prariaya—of 
. love; keli-kald—in pastimes; vi/dsam—who always revels; 
iyflmaw—Syamasundara; bending in three 

places; lalitam —graceful; niyata —eternally; prakdiam —mani¬ 
fest; govindam —Govinda; adi-puru^am —the original person; 
tom—Him; aham—l; b/tflyamz—worship. 

TRANSLATION 

I worship Govinda, the primeval Lord, round whose neck is 
swinging a garland of flowers beautified with the moon-locket, 
whose two hands are adorned with the flute and Jeweled orna¬ 
ments, who always revels in pastimes of love, whose graceful 
threefold-bending form of Syamasundara is eternally manifest. 

PURPORT 

In the ^loka beginning with cintdmat^i-prakara the transcen¬ 
dental region and the spiritual names of Govinda, in the iloka 
beginning with ve^urh kva^iantam, the eternal beautiful form of 
Govinda and in this iloka the amorous pastimes of Govinda, 
the embodiment of His sixty-four excellences, have been de¬ 
scribed. All the spiritual affairs that come within the scope of 
description in the narration of the ecstatic mellow quality (rasa) 
are included in the spiritual amorous sports of Govinda. 

TEXT 32 


52 


§ri Brahma-saifihita 


<1*1 i! 


aiigani yosya sakalendny(i“Vftti’’tnanti 

paiyanti panti kalayanti cirarh jaganti 

ananda-cinmaya-sad-ujjvala-vigrahasya 

govindam Sdi-puru^arh lam aharh bhajdmi 

afigani—Xht limbs; >'a 5 >^a—of whom; sakala-indriya —of all the 
organs; possessing the functions; paiyanti —see; 

pan/i—maintain; manifest; dram —eternally; 

jaganti—X\it universes; Snanda —bliss; at —truth; maya —full 
of; sat —substantiality; ujjvala —full of dazzling splendor; vigra- 
hasya —whose form; govindam —Govinda; ddi'-puru^am—-\ht 
original person; tom—Him; aham—l; bhajdmi—worship. 


TRANSLATION 

I worship Govinda, the primeval Lord, whose transcendental 
fonn is full of bliss, truth, substantiality «nd is thus full «f .k- 



infinite universes, both spiritual and mundane. 
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three following ilokas, after distinguishing between the two 
things, viz., spirit and matter, in a rational manner, has tried to 
make one understand the pure lila of Kr$na, obtained by his 
unmixed ecstatic trance. Brahma wants to say that the form of 
Kr$ 9 a is all-existence, all-knowledge and all-bliss, whereas all 
mundane experiences are full of palpable ignorance. Although 
there is specific difference between the two, the fundamental 
truth is that spiritual affairs constitute the absolute source. 
Specification and variegatedness are ever present in it. By them 
are established the transcendental abode, form, name, quality 
and sports of Kr$oa. It is only by a person, possessed of pure 
spiritual knowledge and freedom from any relationship with 
Maya, that those amorous pastimes of Kr$ 9 a can at all be 
appreciated. The spiritual abode, the seat of pastimes, ema¬ 
nated from the cit potency and formed of cintdma^i (tran¬ 
scendental philosopher’s stone), and the figure of Kf^oa, are all 
spiritual. Just as M^yi is the perverted reflection of the spiritual 
potency, the variegatedness created by MSyS (ignorance) is also 
a perverted reflection of spiritual variegatedness. So a mere 
semblance of the spiritual variegatedness is only noticed in this 
mundane world. Notwithstanding such semblance the two are 
wholly different from one another. The unwholesomeness of 
matter is its defect; but in the spirit there is variegatedness 
which is free from any fault or contamination. The soul and the 
body of Krspa are identical, whereas the body and soul of fallen 
creatures are not so. In the spiritual sphere there is no such 
difference as that between the body and soul, between the limbs 
and their proprietor, between the attributes and the object 
possessing them, of this world. But such difference really exists 
in the case of conditioned souls. Limbed though is. His 
every limb is the whole entity. He performs all varieties of divine 
spiritual functions with every one of His limbs. Hence He is an j 
indivisible whole and a perfect transcendental entity. Both Jiva- | 
soul and Kf^oa are transcendental. So they belong to the same 
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category. But they differ in this that the transcendental attri¬ 
butes exist in the jiva-soul in infinitesimally small degrees, 
whereas in Kr$oa they are found in their fullest perfection. 
Those attributes manifest themselves in their proper infinitesi- 
mality only when the yivj-soul attains his unadulterated spiri¬ 
tual status. The /Tva-soul attains the nearest approach to the 
absolute identity only when the spiritual force of ecstatic energy 
appears in him by the grace of Kr^tin. Still Kr$oa remains the 
object of universal homage by reason of His possession of 
certain unique attributes. These fourfold unrivaled attributes 
do not man^est themselves in Ndr^yaoa, the Lord of VaikuQ|ha 
or in primeval puru^a-avataras, or in the highest deities such as 
Siva, not to speak of jlvas. 


TEXT 33 



anif ^ i 

odvoitom Qcyutom onodim oitonto-TQpQtn 
adyafh purStfa^puru^arh nava^yauvanath ca 
vede^u durlabham odurlabham Qtma^bhaktau 
govindam adhpuru^arh tarn aharh bhajdmi 


«dv««am-w,thout a second; «m_without decay; 
c«^,m-without a beginning; arumta.mpam->^Yiosc form U 
endless, or who possesses unlimited forms; ady«m-the begin- 
ning; purSm-puruiam-xU most ancient person; nova- 
yauvanam-a blooming youth; c«-also; vedesu-thrLahiL 

Vedas;durlabham-m>ccm\blc;adurh^^^ 





Sri Brahnia-saiiihitfi 


55 


obtain; dtma-bhaktau —through pure devotion of the soul; 
govindam —Govinda; the original person; 

wm— Him; aham—\\ 6/ifl/dm/— worship. 

TRANSLATION 

I worship Govinda, the primeval Lord, who is inaccessible to 
the Vedasp but obtainable by pure unalloyed devotion of the 
soul, who is without a second, who is not subject to decay, is 
without a beginning, whose form is endless, who is the begin¬ 
ning, and the eternal puru^a; yet He is a person possessing the 
beauty of blooming youth. 

PURPORT 

Advaita means “indivisible truth who is knowledge abso¬ 
lute “ Brahman, the infinite, emanates from Him as His efful¬ 
gence and God-immanent (Piaramfltmft) as His constituent; but 
nevertheless He remains one and indivisible. Acyuta means that 
though myriads of avatSras emanate from Him as subjective 
portions and millions of jlvas as separated spiritual particles, 
still He remains intact as the undivided whole of fullest perfec¬ 
tion. Though He indulges in exhibiting the pastimes of births, 
etc., still He is without a beginning. Though He disappears after 
the pastimes of His appearance, still He is eternal. Though 
without origin, yet He is with an origin in His pastime of 
appearance; and although eternal in essence, He is still a i^rson 
in the full bloom of youth. The sum and substance of it is that 
though He possesses diverse and apparently mutually contra¬ 
dictory qualities, still they arc in universal hannonious concor¬ 
dance by dint of His unthinkable potency. This is what is nieant 
by cid’^harma (transcendental nature) as distinguished from 
the material. His graceful threefold-bending form with flute in 
hand, possesses eternal blooming youth and is above all un¬ 
wholesomeness that is to be found in limited time and space. In 
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the transcendental realm there is no past and future but only the 
unalloyed and immutable present time. In the transcendental 
sphere there is no distinction between the object and its quali¬ 
ties and no such identity as is found in the limited mundane 
region. Hence those qualities that seem to be apparently con¬ 
tradictory in the light of mundane conception limited by time 
and space, exist in agreeable and dainty concordance in the 
spiritual realm. How can the flva realize such unprecedented 
existence? The limited intellectual function of the jiva is always 
contaminated by the influence of time and space and is, there¬ 
fore, not in a position to shake off this limitedness. If the 
potency of cognitive function docs not extend to the realization 
of the transcendental, what else can? In reply, BrahmS says that 
the transcendental Absolute is beyond the reach of the Vedas. 
TTie Vedas originate in sound and sound originates in the mun¬ 
dane ether. So the Vedas cannot present before us a direct view 
of the transcendental world (Goloka). It is only when the Vedas 
are imbued with the cit potency that they are enabled to deal 
with the transcendental. But Goloka reveals itself to every 
fiyasou\ when he is under the influence of the spiritual cogni- 
Uve potencyjoined to the essence of ecstatic energy. The ecstatic 

^ wnwntaal taoirtcdse. Ttot reroilssoS. 

subsidiaiy to unalloyed devotion.* “paralely but as a 
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panthas tu kofi-iata-vatsara-sampragamyo 
vayor athapi manaso muni-pungavanam 
so py asti yat-prapada-simny avicintya-tattve 
govindam adi-puru^arh tarn aham bhajami 

the path; /m— but; thousands of millions; 

vatsara-—of years; sampragamyah —extending over; vdyoii— 
of wind; atha api —or; manasaft—of the mind; muni- 
puiigavandm—of the foremost jndnis: that (path); 

jp/—only; asti —is; yat —of whom; prapada —of the toe; 
simni —to the tip; avicintya-tattve —beyond material concep¬ 
tion; govindam —Govinda; adi-punt^am —the original person; 
tarn —Him; aham —I; bhajami—yforship, 

TRANSLATION 

I worship Govinda, the primeval Lord, only the tip of the toe 
of whose lotus feet is approached by the>^ogif who aspire after 
the transcendental and betake themselves to pra^yama by 
drilling the respiration; or by ihejiiams who try to find out the 
nondilferentiated Brahman by the process of elimination of the 
mundane, extending over thousands of millions of years* 

PURPORT 

The attainment of the lotus feet of Govinda consists in the 
realization of unalloyed devotion. The kaivalya (realized non- 
altemative state) which is attained by the asfariga-yogis by 
practicing trance for thousands of millions of years and the 
state of merging into the nondifferentiated impersonality of 
Godhead beyond the range of limitation attained by non- 
dualists after a similar period passed in distinguishing between 
the spiritual and nonspiritual and eliminating things of the 
limited sphere one after another by the formula “not this, not 
that,” are simply the outskirts of the lotus feet of Kr$0^ ^nd not 
the lotus feet themselves. The long and short of the matter is 
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this, kaivalya or merging into the Brahman constitutes the line 
of demarcation between the world of limitation and the tran¬ 
scendental world. For, unless we step beyond them, we can have 
no taste of the variegated ness of the transcendental sphere. 
These conditions are the simple absence of misery arising from 
mundane affinity but are not real happiness or felicity. If the 
absence of misery be called a bit of pleasure then also that bit is 
very small and of no consequence. It is not sufficient to destroy 
the condition of materiality; but the real gain to the jiva is his 
eternal existence in his self-realized state. This can be attained 
only by the grace of unalloyed devotion which is essentially c/7 
or transcendental in character. For this end abstract and unin¬ 
teresting mental speculation is of no avail. 

TEXT 35 

ir<l4«f<qi4l TR?tT: i 

innhr 

eko ’py osau racayiturftJagad-ap^a-koiM 

yac-chakur asti jagad-apda-caya yad-amah 

o^dantara-stha-paramaiju-cayantara-sthaiii ' 

govmdam adi-purufath tarn aharH bhajami 

ekafi—one; opt—althoueh: asau _ Hp- •- 

of universes; *o„m-millions“7«-whose- 
&A:»*-potency; a«/_there is-Jagar-aoda-caySb-all 

scattered throughout the universe; 

atoms; nnwra-s/Aam-situated within; govindaZ 
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TRANSLATION 

He is an undifferentiated entity as there is no distinction 
between potency and the possessor thereof. In His work ol 
creation of millions of worlds, His potency remains insepara¬ 
ble. AH the universes exist in Him and He is present in His 
fullness in every one of the atoms that are scattered throughout 
the universe, at one and the same time. Such is the primeval 
Lord whom I adore. 


PURPORT 

Kr§na is the highest of all entities. In Him is an entity which is 
termed cit (spiritual) which is distinct from the principle of 
limitation. By His inconceivable power. He ^n at will create 
numberless universes. All the mundane universes owe their 
origin to the transformation of His external potency. Again His 
abode is beyond human conception; since all worlds, limit^ 
and spiritual {cit') exist in Him and He resides simultaneously in 
His fullness and entirety in all the atoms in all the worlds. _ 
All-pervasiveness is only a localized aspect of the majesty of 
Krsija, the Lord of all. Though He is all-pervasive yet in His 
existence everywhere in a medium shape consists His spiritual 
Lordship beyond human conception. This ar^ment favors the 
doctrine of simultaneous inconceivable distinrtion and non¬ 
distinction, and knocks down the contaminating MSyavfida 
and other allied doctrines. 


TEXT3« 
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yad-bhava-bhavita-dhiyo manujds tathaiva ^ 
samprapya rupa-mahimdsana-ydnQ'bhu^dh 

suktair yQtn sva nigatna'prdthitoih stuvanti 
govindotn adi~puru^QtYi totn ohoth bhojof^i 


yQl —for whornj bhdva —with devotion^ bhdvita are imbuedj 
whose hearts; manujafj—men; tathd evj—similarly; 
samprapya —having gained; rupa beauty; mahima 
greatness; dsana —thrones; yana —conveyances; bhu^dh —and 
ornaments; suktaih —by Vedic hymns; yam —whom; eva — 
certainly; nigama —by the Vedas; prathitaih —told; stuvanti — 
offer praise; govindam —Govinda; adi-puru^am —the original 
person; tarn —Him; aham —I; bhajdmi —worship. 


TRANSLATION 

I adore the same Govinda, the primeval Lord, in whose 
praise men, who are imbued with devotion, sing the mantra^ 
suktas told by the Vedas, by gaining their appropriate beauty, 
greatness, thrones, conveyances and ornaments. 


PURPORT 

In discussing rasa we meet with five kinds of devotion or 
service, ^dnta or unattached, ddsya or pertaining to reverential 
willing service, sakhya or friendship, vdtsalya or parental love 
and srhgdra or juvenile love. 

The devotees surcharged with the ideas of their respective 
service, serve Kr$pa eternally and ultimately reach the goal of 
their respective ideals. They attain the real nature of their self 
^fitting their respective rasas, their glories, conveyances, seats 
befitting their sacred service, and transcendental qualities of 
ornaments enhancing the beauty of their real nature. Those 
who are advocates of idnta-rasa attain the region of Brahma- 
Pai^t^ the SMt of etcrml peace; those of dSsya-rasa get to 
Vaikuptha, the spiritual majesuc abode of §ri Nfliaj^pa- those 
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of sakhya, vatsalya and madhura-rasa (juvenile love) attain 
Goloka-dhSma, Kr$na*s abode, above Vaikuntha. They wor¬ 
ship Kr$oa by the suktas depicted in the Vedas with the ingre¬ 
dients and objects befitting their respective rasas, in those 
regions. The Vedas, under the influence of the spiritual potency 
in certain passages speak of the pastimes of the Supreme Lord. 
The liberated souls chant the name, qualities and pastimes of 
the Supreme Lord, under the guidance of the same spiritual 
potency. 


TEXT 37 



mnhr u^vjh 


ananda-cinmaya-rasa-pratibhavitabhis 
tdbhir ya eva nija-rupatayd kaldbhib 
goloka eva nivasaty akhildtma^bhuto 
goviftdam adi-puru^arh tarn aham bhajami 


Snanda—bliss; cit —and knowledge; maya —consisting of; 
rasa —mellows; prati—every second; bhavitabhib —who arc 
engrossed with; tabhib —with those; yab —who; eva —certainly; 
nijarrupatayd —with His own form; kaldbhib —who are parts of 
portions of His pleasure potency; goloke —in Goloka Vpidd- 
vana; evii—certainly; nivasati —resides; akhila-dtma —as the, 
soul of all; bhutab —who exists; govindam —Govinda; ddU 
puru^am —the original personality; tarn —Him; aham —1; 
bhajdmi —worship. 


TRANSLATION 

1 worship Govinda, the primeval Lord, residing in His owr 
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realm, Goloka, with RidhS, resembling His own spiritual fig- 
ure, the embodiment of the ecstatic potency possessed of the 
sixty-four artistic activities, in the company of Her confidantes 
[sakhUl, embodimente of the extensions of Her bodily form, 
permeated and vitalized by His ever-bllssful spiritual rasa. 

PURPORT 

Although the Lord Absolute and His potency are one and the 
self-same existence, still They exist eternally as separate enti¬ 
ties, as Radhft and Kr$pa. In both the ecstatic energy and the 
transcendental Lord Kr$oa, there exists ^ff^gara-rasa (amorous 
love) whose quality is inconceivable. The vibhava (extension) 
of that rasa (mellow quality) is twofold, viz., alambana (prop) 
and uddipana (stimulation). Of these alambana is twofold, viz., 
diraya (supported) and vi^aya (supporter). Airaya signifies 
Radhika Herself and the extensions of Her own form and 
vi^aya means Kr$oa Himself. Kr$Qa is Govinda, Lord of Go¬ 
loka. The gopis are the facsimile diraya of that rasa. With them 
indulges in eternal pastimes in Goloka. Nija-rupatayd 
means “with the attributes manifested from the ecstatic energy.” 
The sixty-four activities in fine arts and crafts arc the following: 

(1) of singing. (2) vddya —art of playing on musical 

^mstruments. (3) nftya —art of dancing. (4) ndfya —art of theat¬ 
ricals. (5) dlekhya —art of painting. (6) viie^akacchcdya —art 
of painting the face and body with colored unguents and cos¬ 
metics. (7) ta^ula~kusuma*bali-vikdra —art of preparing of¬ 
ferings from rice and flowers. (8) pu^pdstarai^a —art of making 
a covering of flowers for a bed. (9) da^ana~vasandtiga-‘rdga — 

preparations for cleansing the teeth, cloths and 
painting the body. (10) mo^i-bhamikd-karma—M of making 
the f oundwork of jewels. (11) iayyd^racana^-ari of covering 

of playing on music in water. 

(13) tt»ika-g/id/a---artofsplashingwithwater.(14) citra-yoga—- 
art of practically applying an admixture of colors. (15) mdlyth 
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grathana-vikalpa—art of designing a preparation of wreaths. 
(16) dekharapi^a-yojana—an of pTaciicaWy setting the coronet 
on the head. (17) nepathya-yoga^an of practicany dressing in 
the tiring room. (18) kar^apatra-bhatiga—an of decorating 
the tragus of the ear. (19) sugandha-yukti—art of practical 
application of aromatics. (20) bhu^aijui-yojana —art of apply¬ 
ing or setting ornaments. (21) aindra-jdla —art of jugglery. 
(22) kaucumdra —a kind of art. (23) hasta-ldghava —art of 
sleight of hand. (24) cilra-idkapupa-bhak^ya-vikdra-kriyd — 
art of preparing varieties of salad, bread, cake and delicious 
food. (25) panaka-rasa-rdgdsava-yojana —art of practically 
preparing palatable drinks and tinging draughts with red color. 

(26) suchvdya-karma —art of needleworks and weaving. 

(27) sutra-kridd —art of playing with thread. (28) vi/ia- 
damuraka-vddya —art of playing on lute and small x-shaped 
drum. (29) prahelikd —art of making and solving riddles. 
(29-a) pratimdld—an of caping or reciting verse for verse as a 
trial for memory or skill. (30) durvacaka-yoga —art of 
practicing language difficult to be answered by others. 
(31) pustaka-vdcam —art of reciting books. (32) ndfikdkhydyikd- 
dariana —art of enacting short plays and anecdotes. 

(33) kdvya-samasyd^purai^ —art of solving enigmatic verses. 

(34) paftikd-vetra-bd^^vikalpa —art of designing preparation 
of shield, cane and arrows. (35) tarku-karma —art of spinning 
by spindle. (36) tak^aija —art of carpentry. (37) vdstu-vidyd 
art of «n^neering. (38) raupya-ratna-parik^d —art of testing 
silver and jewels. (39) dhdtu-vdda —art of metallurgy. 
.(40) nuoii-rdga-jndna —art of tinging jewels. (41) dkara-jHana 
art of mineralogy. (42) vjtk^dyur-ve^-yoga —art of practicing 
medicine or medical treatment, by herbs. (43) me^a-kukkuta- 
Idvako’^yuddho^vidhi —art of knowing the mode of fighting of 
lambs, cocks and birds. (44) iuka^idrikd^prapdlana 
(praldpana)? —art of maintaining or knowing conversation 
tween male and female cockatoos. (45) utsddana —art of healing 
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or cleaning a person with perfumes. (46) keia-marjana- 
kauiala —art of combing hair. (47) ak^ara-mu^fika-kathana — 
art of talking with letters and fingers. (48) mlecchita^kutarka^ 
vikalpa —art of fabricating barbarous or foreign sophistry. 

(49) deia-bha^a^jnana —art of knowing provincial dialects. 

(50) pu^pa-iakafikd-mrmiti’Jndna —art of kiiowing prediction 
by heavenly voice or knowing preparation of toy carts by 
flowers. (51) yantra-matrka —art of mechanics. (52) dharar^a- 
mdtrkd —art of the use of amulets. (53) samvdcya —art of con¬ 
versation. (54) mdnasi kdvya’-kriyd —art of composing verse 
mentally. (55) kriya-vika ^—art of designing a literary work 
or a medical remedy. (56) chalitaka-yoga —art of practicing as a 
builder of shrines called after him. (57) abhidhdna-ko^a- 
cchandojndna —art of the use of lexicography and meters. 
(58) vastra-gopana —art of concealment of cloths. (59) dyuta- 
viie ^—art of knowing specific gambling. (60) dkar^a-kii ^— 
art of playing with dice or magnet. (61) bdlaka-kridartaka —art 
of using children’s toys. (62) vaindyiki vidyd —art of enforcing 
discipline. (63) vaijayiki vidyd —art of gaining victory. 
(64) vaitdliki vwfya—art of awakening master with music at 
dawn. 

All these arts manifesting their own eternal forms are ever 
visible in the region of Goloka as the ingredients of rusa/and, in 
the mundane sphere, they have been unstintedly exhibited in 
the pastimes of Vraja by the spiritual (ci7) potency, Ybgamayd. 
So Sri ROpa says, sadanantaih -. ■ santi tafi, ie., Krjna is ever 
manifKt in His beauty with His infinite pastimes in Goloka. 
Sometimes the variant manifestation of those pastimes be* 
comes visible on the mundane plane. Sri Hari, the Supreme 
Lord, also manifests His pastimes of birth, etc., accompanied 
by all His paraphernalia. The divine sportive potency fills the 
hearts of His paraphernalia with appropriate spiritual senti¬ 
ments in conformity with the will of Kfspa. Those pastimes that 
manifest themselves on the mundane plane, are His visible 
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pastimes. All those very pastimes exist in their nonvisible form 
in Goloka beyond the ken of mundane knowledge. In His 
visible pastimes Kr$na sojourns in Gokula, Mathura and Dva- 
raka. Those pastimes that are nonvisible in those three places, 
arc visible in their spiritual sites of VrndSvana. 

From the conclusions just stated it is clear that there is no 
distinction between the visible and nonvisible pastimes. The 
apostle Jiva Gosvami in his commentary on this iloka as well as 
in the gloss of Ujjvala-nilamarii and in Kr^na-sandarbha re¬ 
marks that ‘Hhe visible pastimes of Kr^pa are the creation of His 
cit (spiritual) potency. Being in conjunction with the reference 
to mundane function they exhibit certain features which seem 
to be true by the influence of the limiting potency (Maya); but 
these cannot exist in the transcendental reality. The destruction 
of demons, illicit paramourship, birth, etc., are examples of this 
peculiarity. 'Yhcgopis arc the extensions of the ecstatic energy of 
and so arc exceptionally His own. How can there be 
illicit connection in their case? The illicit mistress-ship of the 
gopis found in His visible pastime, is but the mundane reflec¬ 
tion of the transcendental reality.” The hidden meaning under¬ 
lying the words of Sri Jiva Gosvami, when it is made explicit, 
will leave no doubt in the minds of the readers. Sri Jiva Go¬ 
svami is our preacher of transcendental truth. So he is always 
'under the influence of Sri Rupa and SanStana. Moreover in the 
pastimes of Kr§oa Sri Jiva is one of the manjaris. So he is 

conversant with all transcendental realities. j -r r 

There are some who, being unable to understand the dri t o 
his statements, give meanings of their own invention and in¬ 
dulge in useless controversies. Sri Rupa and SanataM say t^t 
there is no real and essential distinction between the nias visible 
and nonvisible, the only distinction lies in this that one is 
manifest in the mundane sphere wherc^ the other is not so. n 
the supermundane manifestation there is absolute purity in the 
seer and the seen. A particularly fortunate person when he is 
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favored by Kr§oa, can shake off worldly shackles and connec¬ 
tions, enter the transcendental region after attaining the 
realized taste of the varieties of raso that is available during the 
period of novitiate. Only such a person can have a view and 
taste of the perfect and absolutely pure lila of Goloka. Such 
receptive natures are rarely to be found. He, who exists in the 
mundane sphere, can also realize the taste of cid-rasa by the 
grace of Kf^pa by being enabled to attain the realized state of 
service. Such a person can have a view of the pastimes of 
Goloka manifested in the mundane liia of Gokula. There is 
certainly a difference between these two classes of eligible seek¬ 
ers of the truth. Until one attains the perfectly transcendental 


s^ge he must be hampered by his lingering limitations, in his 
vision of the pastimes of Goloka. Again, the vision of the 
transcendental reality varies according to the degree of self- 
reali^tion. The vision of Goloka must also vary accordingly. 

It is only those fettered souls who are excessively addicted to 
worldlmess that are devoid ofthe devotional eye. Of them some 
are enmeshed by the variegatedness of the deluding energy 
while others aspire after self-annihilation under the inHuenceS^ 
centrifugal knowledge. Though they might havTa view of thi 
mundanely manifested pastimes ofthe Sunreme I orH ^ 
have only a material conception of thoo «• • vf 
conception being devoid of transcendenil^^r? 

realization ofGoloka appears in Dron«rt-*^ reahty. Hence the 

the degree of one’s self-^lization eligibility due to 

this, that, though Gokula is as hoWand?"'^?*“ 
Goloka, still it is manifested on S “ 

influence of the ciV potency, YogaJ«yTST 
visible matters of transcendental I "on* 

contamination and imperfection inherenV-^'^ “ impurity, 

tation:onlythereissomediffere„«taX^ 
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in proportion to the self-realization of the seekers after the 
Absolute. Impurity, unwholesomeness, foreign elements, illu¬ 
sion, nescience, unholiness, utter inadequacy, insignificance, 
grossness—these appertain to the eye, intellect, mind and ego 
stultified by the material nature of conditioned souls; they have 
nothing to do with the essential nature of transcendence. The 
more one is' free from these blots the more is one capable of 
realizing the unqualified Absolute. The truth who has been 
revealed by the scriptures, is free from dross. But the realiza¬ 
tions of the seekers of the knowledge of these realities, are with 
or without flaw in accordance with the degree of their indi¬ 
vidual realization. 

Those sixty-four arts that have been enumerated above, do in 
reality exist unstintedly only in Goloka. Unwholesomeness, 
insignificance, grossness are found in those arts in accordance 
with the degree of self-realization on the part of aspirants after 
the knowledge of the Absolute. According to Srila Rupa and 
Srila SanStana all those pastimes, that have been visible in 
Gokula, exist in all purity and free from all tinge of limitation in 
Goloka. So transcendental autocratic paramourship also exists 
in Goloka in inconceivable purity, judged by the same standard 
and reasoning. All manifestation by the cit potency, Yogamaya, 
arc pure. So, as the above paramourship is the creation of 
Yogarndyd, it is necessarily free from all contamination, and 

appertains to the absolute reality. 

Let us pause to consider what the absolute reality is in 
Himself. Sri RQpa Gosvami says, purvokta^ ... sSratafi, In 
regard to these ilokas Sripftda Jiva Gosvfimi after mature de¬ 
liberation has established the transcendental paramourship ^ 
vibhrama-viUtsa, something seemingly different from what it 
appears to be; such are the pastimes of birth, etc., accomplished 
by Yogamfiyd. 
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By the explanation tathdpi .. . vraja-vanitdndm, Srila Jiva 
Gosvfimi has expressed his profound implication. Joyous pas¬ 
times by the medium of seeming error, vibhrama-vildsa, as the 
contrivance of Yogamaya, has also been admitted in the con¬ 
cluding statements of Rupa and Sanatana. Still, since Sripada 
Jiva GosvamI has established the identity of Goloka with Go- 
kula, it must be admitted that there is transcendental reality 
underlying all the pastimes of Gokula. A husband is one who 
binds oneself in wedlock with a girl, while a paramour is one 
who, in order to win another’s wife’s love by means of love, 
crosses the conventions of morality, by the impulse of the 
sentiment that regards her love as the be-all and end-all of 
existence. In Goloka there is no such function at all as that of 
the nuptial relationship. Hence there is no husbandhood char¬ 
acterized by such connection. On the other hand since the 
gopis, who are self-supported real entities are not tied to any¬ 
body else in wedlock, they cannot also have the state of concu¬ 
binage. There can also be no separate entities in the forms of 
svaktya (conjugal) and paraklya (adulterous) states. In the 
wible pastimes on the mundane plane the function in the form 

Ko^ of that function. Hence the said function of the circle of 

all-love is contrived by Yosamftvfi iTrcno *««« au 

ou* * ^ ® •««ya. Kr$Qa tastes the transcen- 

moral function manifested bv Yocrama a u apparent 
servable onlv nn *kaa ^ ^®®amftyft, is, however, also ob- 

»»PM by u« ou.Kir'Srriwte a “ “■ 

levity in the pastimes of Krsna -ftie 

certainly the extracted essenaoj^he?" ^™” 0 “rship is 

does not exist in Goloka it wouW tlT*^/^'*^*®'^**"*!* 

Goloka. It is not the fact that ^ deprecatory to 

tasting of rasa in the sup^ml 
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distinct form in Goloka and in another distinct form in Gokula. 
Therefore, in spite of the seeming appearance, to the mundane 
eye, of outstepping the bounds of the legitimate function by the 
form of paramourship, there must be present the truth of it in 
some form even in Goloka. Atmaramo *py ariramat, atmany 
avaruddha-sauratahi, reme vraja-sundaribhir yatharbhakab 
pratibimba-vibhramaki and other texts of the scriptures go to 
show that self-delightedness is the essential distinctive quality 
of Kr$pa Himself. Kr$Qa in His majestic cit realm causes the 
manifestation of His own cit potency as Lak$mi and enjoys her 
as His own wedded consort. As this feeling of wedded consort- 
hood preponderates there, rasa expands in a wholesome form 
only up to the state of servanthood (ddsya~rasa). But in Goloka 
He divides up His cit potency into thousands of gopis and 
eternally engages in amorous pastimes with them by forgetting 
the sentiments of ownership. By the sentiments of ownership 
there cannot be the extreme inaccessibility of the rasa. So the 
gopis have naturally, from eternity, the innate sentiment of 
being others* wedded wives. Kf$ 9 a too in response to that 
sentiment, by assuming the reciprocal sentiment of paramour- 
ship, performs the rSsa and the other amorous pastimes with 
the aid of the flute. His favorite cher ami, Goloka is the tran¬ 
scendental seat of eternally self-realized rasa, beyond limited 
conception. Hence in Goloka there is realization of the senti¬ 
mental assumption of the rasa of paramourship. 

Again such is the nature of the principle of the majesty that in 
the realm of Vaikuolha there is no rasa of parental affection 
towards the source of all avataras. But in Goloka, the seat of all 
superexcellent deliciousness, there is no more than the original 
sentimental egoistic assumption of the same rasa. There Nanda 
and Yki&odft are visibly present, but there is no occurrence of 
birth. For want of the occurrence of birth the assumed egoistic 
sentiment of parental affection of Nanda and Ya^odft ^s no 
foundation in the actual existence of such entities as father and 
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mother, but it is of the nature of sentimental assumption on 
their parts, cf. jayatijana-nivaso devaki-janma-vadab. etc. For 
the purpose of the realization of the rasa the assumed egoistic 
sentiment is, however, eternal. In the rasa of amorous love if the 
corresponding egoistic sentiments of concubinage and par- 
amourship be mere eternal assumptions there is nothing to 
blame in them and it also does not go against the scriptures. 
When those transcendental entities of Goloka becomes mani¬ 
fest in Vraja then those two egoistic sentiments become some¬ 
what more palpable to the mundane view in the phenomenal 
world and there comes to be this much difference only. In the 
rasa of parental affection the sentiments of Nanda and Ya^odd 
that they are parents becomes manifest in the more tangible 
form in the pastimes of birth etc., and in the amorous rasa the 
corresponding sentiments of concubinage in the respective go- 
pis become manifest in the forms of their marriages with Abhi- 
manyu, Govardhana, etc. In reality there is no such separate 
entity as husbandhood of the gopis either in Goloka or in 
Gokula. Hence the iastras declare that there is no sexual union 
of the gopu with their husbands. It is also for the same reason 
that the authorized teacher of the principle of rasa. Sri RQpa, 
rates that m the transcendental amorous rasa the hero is of two 
drfferent types viz., the wedded husband and the paramour- 
patti copapatd ceti prabhedSv iha viirutBv iti. Sri Jiva in his 

connnentary by his wonlspori^p.^a.vanftsi'*^^^^^ 

varuianam. acknowledees the etem.i avmyo vraja- 

in Goloka and GokutaLd the h^rif* of ^rspa 

kunthaandDvaralattc iSthelT^^r?'!®^ 

Gokula the character of iramwrahrn Lord of 

form. KRpa’s deUberate^wrsteDn?na“/°u"‘*“‘*®®°“P*®‘* 
selMelightedness is caused bv the He 

nothing but the con^^SL'vedded wife is 
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and separate existence; still their very egoistic sentiment makes 
them have the nature of the wedded wives of others. So all the 
characteristics, viz., that “desire makes the paramour overstep 
the bounds of duty,” etc., are eternally present in the seat of 
all-deliciousness. In Vraja that very thing reveals itself, to an 
extent, in a form more tangible to persons with mundane eyes. 

So in Goloka there is inconceivable distinction and non¬ 
distinction between the rasas analogous to mundane concu- 
bineship and wifehood. It may be said with equal truth that 
there is no distinction in Goloka between the two as also that 
there is such distinction. The essence of paramourship is the 
cessation of ownership and the abeyance of ownership is the 
enjoyment of His own cit potency in the shape of abeyance of 
paramourship or enjoyment without the sanction of wedlock. 
The conjunction of the two exists there as one rasa accommo¬ 
dating both varieties. In Gokula it is really the same with the 
difference that it produces a different impression on observers 
belonging to the mundane plane. In Govinda, the hero of 
Goloka, there exist both husbandhood and paramourship 
above ail piety and impiety and free from all grossness. Such is 
also the case with the hero of Gokula although there is a 
distinction in realization caused by Yogamfiyfi. If it be urged 
that what is manifested by Yogamfiyfi is the highest truth being 
the creation of the cit potency and that, therefore, the impres¬ 
sion of paramourship is also really true, the reply is that there 
may exist an impression of analogous sentimental egoism in the 
tasting of rasa free from any offense because it is not without a 
basis in truth. But the unwholesome impression that is pro¬ 
duced in the mundane judgment is offensive and as such cannot 
exist in the pure cit realm. In fact Sripftda .Hva Gosvftnd has 
come to the true conclusion, and at the same time the finding of 
the opposing party is also inconceivably true. It is the vain 
empirical wranglings about wedded wifehood and concubinage 
which is false and full of specious verbosity. He who goes 
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through the commentaries of Sripada Jiva Gosvami and those 
of the opposing party with an impartial judgment cannot main- 
tain his attitude of protest engendered by any real doubt. What 
the unalloyed devotee of the Supreme Lord says is all true and is 
independent of any consideration of unwholesome pros and 
cons. There is, however, the element of mystery in their verbal 
controversies. Those, whose judgment is made of mundane 
stuff, being unable to enter into the spirit of the all-loving 
controversies among pure devotees, due to their own want of 
unalloyed devotion, are apt to impute to the devotees their own 
defects of partisanship and opposing views. Commenting on 
the iloka of Rasa-paHcadhyayh gopinam tat-patinarh ca, etc., 
what Sripada Sandtana Gosvdml has stated conclusively in his 
Vai^riava-to^aip has been accepted with reverence by the true 
devotee Srip^da Vi^vanStha Cakravart! without any protest. 

Whenever any dispute arises regarding the pure cognitive 
pastimes, such as Goloka, etc., we would do well to rememlv^r 



Goloka, disposed in an appropriate 
peculiarity that the mundane cone 


^itures of Gokula exist in 
^nner. There is only this 
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possessed of material judgment, regarding those transcendental 
entities, do not exist there. The conception of Goloka manifests 
itself differently in proportion to the degree of realization of the 
various pastimes of Vraja and it is very difficult to lay down any 
definite criterion as to which portions are mundane and which 
are uncontaminated. The more the eye of devotion is tinged 
with the salve of love, the more will the transcendental concept 
gradually manifest itself. So there is no need of further hypo¬ 
thetical speculation which docs not improve one’s spiritual 
appreciation, as the substantive knowledge of Goloka is an 
inconceivable entity. To try to pursue the inconceivable by the 
conceptual process is like pounding the empty husk of grain, 
which is sure to have a fruitless ending. It is, therefore, one’s 
bounden duty, by refraining from the endeavor to know, to try 
to gain the experience of the transcendental by the practice of 
pure devotion. Any course, the adoption of which tends to 
produce the impression of featurelcssncss, must be shunned by 
all means. Unalloyed paroklytt^Tosa free from all mundane 
conception is a most rare attainment. It is this which has been 
described in the narrative of the pastimes of Gokula. Those 
devotees, who follow the dictate of their pure spontaneous love, 
should base their devotional endeavors on that narrative. They 
will attain to the more wholesome fundamental principle on 
reaching the stage of realization. The devotional activities 
characterized by illicit amour, as practiced by worldly-minded 
conditioned souls, are forbidden mundane impiety. The heart of 
our apostle Sripftda Jiva Gosvftmi was very much moved by 
such practices and induced him to give us his conclusive state¬ 
ments on the subject. It is the duty of a pure Vai§oava to accept 
the real spirit of his statements. It is a great offense to disrespect 
the aeSrya and to seek to establish a different doctrine in 
opposition to him. 
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TEXT 38 



if 

?n!F 


I, 

u^c;h 


premanjaruKchurita-bhakthvilocanena 

santab sadaiva hrdaye^u vilokayanti 
yarh iyamasundaram acintya-gu^a-svaruparh 
govindam adi-puru^arh tarn aharH bhajdmi 


prema —of love; anjana —with the salve; churita —tinged; 
bhakti—oi devotion; vilocanerta—mih the eye; santab —the 
pure devotees; sadd —always; eva —indeed; hfdaye^u —in their 
hearts; vilokayanti— yam—whom; iydma—dark blue; 
sundaram —beautiful; acintya —inconceivable; guf^a —with at¬ 
tributes; 5vampam—whose nature is endowed; govindam— 
Govinda; ddi-puru^am-iht original person; /urn—Him; 
aham —I; bhajami—worship, 

TRANSLATION 

1 worship Govinda, the primeval Lord, who is SySma- 
sundara, K|r$pa Himself with inconceivable innumerable at- 
Whom the pure devotees see in their heart of hearts 
with the eye of devotion tinged with the salve of love. 


PURPORT 

The Syamasundara form of Krspa is His inconceivable si 
multaneous personal and impersonal self^ontradictorJ forJl 
Tnic devot^ see that form in their purified hearts uSer th( 
udluence of devotional trance. The form Syflma is notSu! 
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color visible in the mundane world but is the transcendental 
variegated color affording eternal bliss, and is not visible to the 
mortal eye. On a consideration of the trance of Vyfisadeva as in 
the iloka, bhakti-yogena manasi etc., it will be clear that the 
form of Sri Kr$pa is the full Personality of Godhead and can 
only be visible in the heart of a true devotee, which is the only 
true seat in the state of trance under the influence of devotion. 
When manifested Himself in Vraja, both the devotees 
and nondevotees saw Him with this very eye; but only the 
devotees cherished Him, eternally present in Vraja, as the price¬ 
less jewel of their heart. Nowadays also the devotees see Him in 
Vraja in their hearts, saturated with devotion although they do 
not see Him with their eyes. The eye of devotion is nothing but 
the eye of the pure unalloyed spiritual self of the jiva. The form 
of Kr$oa is visible to that eye in proportion to its purification by 
the practice of devotion. When the devotion of the neophyte 
reaches the stage of bhSva-bhakti the pure eye of that devotee is 
tinged with the salve of love by the grace of Kr$pa, which 
enables him to see Kr$oa face to face. The phrase **in their 
hearts** means Kr$pa is visible in proportion as their hearts are 
purified by the practice of devotion. The sum and substance of 
this iloka is that the form of Kr$t]ta, who is Sydmasundara, 
Natavara (Best Dancer), Muralidhara (Holder of the Flute) 
and Tribhahga (Triple-bending), is not a mental concoction but 
is transcendental, and is visible with the eye of the soul of the 
devotee under trance. 

TEXT 39 
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ramadi-murtifu kala-niyamena tmhan 
nandvatdram akarod bhuvane^u kintu 
krmb svayam samabhavat paramab puman yo 
govindam adi-puru^am tarn aham bhajdmi 

rama-ddi~-X\it incarnation of Lord RSma, etc.; murti^u in 
different forms; kald-niyamena —by the order of plenary por¬ 
tions; existing; ndnd—various; avArarcrm—incarna¬ 

tions; akarot —executed; bhuvanc^u —within the worlds; kintu 
but; krpjab —Lord Kf$Qa; svayam —personally; samabhavat — 
appeared; paramab —the supreme; pumdn —person; yab — 
w\io\ govindam —Govinda; adi-puru^am —the original person; 
tarn —Him; aham —I; b/wydmi—worship. 


TRANSLATION 

I worship Govinda, the primeval Lord, who manifested Him- 

Mlf personally as K^pa and the different avataras in the world 

in the forms of Rama, Nrsiihha, Vamana, etc., as His subjective 
portions. 


PURPORT 

His subjective portions as the avataras viz Rama 

"Zfthi ra t * “nderlyint 

Sei Sli manifestation ol 
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^ innf^ nvon 

prabha prabhavato Jagad-ari^a-kofh 
kofi^v aie^a-vasudhadi vibhuti-bhinnam 
tad brahma ni^kalam anantam aie^a-bhutath 
govindam adi-puru^arh tarn ahant bhajami 

yasya —of whom; prabha —the effulgence; prabhavatah —of 
one who excels in power; jagat-ari^a —of universes; kofi- 
kofi^u —in millions and millions; aie^a —unlimited; vasudhd- 
dJi—with planets and other manifestations; with 

opulences; bhinnam —becoming variegated; tat —that; 
brahma —Brahman; ni^kalam —without parts; anantam — 
unlimited; aie^a-bhutam —being complete; govindam — 
Govinda; adi-puru^am —the original person; tarn —Him; 
aham —I; ^/rq/dmi—worship. 

TRANSLATION 

I worship Govinda, the primeval Lord, whose effulgence is 
the source of the nondilferentiated Brahman mentioned in the 
Updimads, being differentiated from the infinity of glories of 
the mundane universe appears as the indivisible, infinite, lim¬ 
itless, truth. 

PURPORT 

The mundane universe created by Mftyft is one of the infinite 
external manifestations accommodating space, time and gross 
things. The impersonal aspect of Godhead, the non¬ 
dilferentiated Brahman, is far above this principle of mundane 
creation. But even the nondifferentiated Brahman is only the 
external effulgence emanating from the boundary wall of the 


78 


Sri Brahma-sartihitS 


,»d«nt.l8lo.y.tOov,nd.^™~J^ i, 

is indivisible, hence is also one witnoui a 
inflnite, and residual entity. 


TEXT 41 

nwr % ^ 

I 

mdya hi yasya jagad-af^4^~iatdni sute 
traigwTtya-tad-vi^aya^veda-vitdyamdnd 
sattvdvalambi-para-sattvam viiuddha-sattvam 
govindam adUpuru^arh tarn aharh bhajdmi 



mdyd—X)\t external potency; /ii—indeed; yasya —of whom; 
jagaha^da —of universes; iatdni —hundreds; sute —brings 
forth; trai-guj^ya--emhody\ng the threefold mundane quali¬ 
ties; tat—oi that; the subject matter; ve^/a—the Vedic 

knowledge; diffusing; 5a//va-uva/ambi—the 

support of all existence; para^sattvatn —the ultimate entity; 
vUuddha-sattvam^ihe absolute substantive principle; 
foviWam—Govinda; Sdi-purufam—the original person; 
rom—Him; aham—l; bAq/ami—worship. ^ 


ikainslATION 


I worship Govinda, the primeval Lord wHa >> w. ■ 
d«ib~«»vMfc to.,*d,; 
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PURPORT 

The active mundane quality of rajas brings forth or generates 
all mundane entities. The quality of sattva (mundane manifes- 
tive principle) in conjunction with rajas stands for the mainte¬ 
nance of the existence of entities that are so produced, and the 
quality of tamas represents the principle of destruction. The 
substantive principle, which is mixed with the threefold mun¬ 
dane qualities, is mundane, while the unmixed substance is 
transcendental. The quality of eternal existence is the principle 
of absolute entity. The person whose proper form abides in that 
essence, is alone unalloyed entity, nonmundane, supermundane 
and free from all mundane quality. He is cognitive bliss. It is the 
deluding energy who has elaborated the regulative knowledge 
(Vedas) bearing on the threefold mundane quality. 

TEXT.42 

If: mfiRf HTdMkH^ I 

ananda^cinmaya-rasdtfnataya manafisu 
yah prdmnarH pratiphalan smaratdm upetya 
lildyitem bhuvanani jayaty ajasrant 
govindam adi-puru^arh tant ahaiH bhajdmi 

Snanda —blissful; cit~maya —cognitive; rasa —of rasa; 
atmatayd —due to being the entity; manabsu—\n the minds; 
yob —He who; prdijtindm —of living entities; pratiphalan 
being reflected; 5 mar<i/am upetya —recollecting; lildyitena —by 
pastimes; bhuvanani —the mundane world; jayati 
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_ever; govindam —Govinda; 

r«nn* tam —Him; ohofti I; 


worship. 

TRANSLATION 



PURPORT 


Those who constantly recollect in accordance with spiritual 
instructions the name, figure, attributes and pastimes of the 
form of Kf$pa appearing in the amorous rasa, whose loveliness 
vanquishes the god of mundane love, conqueror of all mundane 
hearts, are alone meditators of Kf^pa. Kr$Qa, who is full of 
pastimes, always manifests Himself with His realm only in the 
pure receptive cognition of such persons. The pastimes of that 
manifested divine realm triumphantly dominates in every way 
all the majesty and beauty of the mundane world. 


TEXT 43 




goloka-nSmni niJa-dhSmni tale ca tasya 
devl-maheia-hari-dhSmasu tefu tefu 


te te prabhOva-nicaya vihitBi ca yena 
govindam Bdi-purufoth tam ahatfi bhaJSmi 
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goloka-nSmni —in the planet known as Goioka Vrnddvana; 
nija-dhamni—the personal abode of the Supreme Personality 
of Godhead; tale —in the part underneath; ca —also; tasya—of 
that; devi—of the goddess Durga; maheia—of Lord Siva; 
hari-^f NarSyapa; dhamasu—in the planets; te^u te^u—in 
each of them; te re—those respective; prabhava-nicayab— 
opulences; vi/iird^—established; ca—also; yena—hy whom; 
govindam —Govinda; adi-puru^am —the original person; 
tarn —Him; aham —I; bhajami —worship. 

TRANSLATION 

Lowest of all is located Devi-dhima [mundane world], next 
above It b Mahebi-dliania [abode of Mahebi]; above Maheia- 
dhinta is pUced Hari-dhima [abode of Hari] and above them 
all is located Krwa’s own realm named Goioka. 1 adore the 
primeval Lord Govinda, who has allotted their respective au¬ 
thorities to the rulers of those graded realms. 

PURPORT 

The realm of Goioka stands highest above all others. Brahma 
lookmg up to the higher position of Goioka is speaking of the 
other realms from the point of view of his own realm: the first in 
order is this mundane world called Devi-dhSma consisting of 
the fourteen worlds, viz., Satyaloka, etc.; next above Devf- 
dhftma is located Siva-dhftma one portion of which, called 
Mahakaia-dhama, is enveloped in darkness; interpenetrating 
this portion of Siva-dhama there shines the SadaSivaloka, fuU 
of great li^t. Above the same appears Hari-dhama or the 
transcendental Vaikunthaloka. The potency of Devl-dhama, in 
the form of the extension of Maya, and that of Sivaloka, 
consisting of time, space and matter, are the poten^ of the 
separated particles pervaded by the penumbral reflection of the 
subjective portion of the Divinity. But Hari-dhama is ever 
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resplendent with 

of all-sweetness predominates ov ^ and jndi- 

PO.cnci=, Of 


TEXT 44 





sr^ti’Sthiti-pralaya-sadhana-iaktir eka 
chayevayasya bhuvanani bibharti durga 
icchanurupam api yasya ca ce^fate sa 
govindam adi-puru^th tarn aharh bhajdmi 


sr^fi —creation; sthiti — preservation; pralaya — and destruc¬ 
tion; sadhana — the agency; iaktift — potency; ekd — one; 
chayS—the shadow; ivu--likc;yasyfl—of whom; bhuvanani^ 
the mundane world; bibharti^-maintains; durga— DuTg&; 
icchS—iht will; u/iurupam—in accordance with; api— 
certainly; yasya of whom; ca — and; ccffate — conducts her¬ 
self; sa—8he;govw^m—Govinda; Qdi-puru^am—tht original 
person; tom—Him; aham—l; bhaJSmi—woTslnp. 


translation 

who I. of the nature of thi 
^ow^ the at po^cK is worshiped hy aH people as Durci 

**“J^*^*’ *f ency of this mui^ 

^ to •ccordance^ 

whose will Duifi conducto heneif. uwnwwiu 
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PURPORT 

(The aforesaid presiding deity of Devi-dhdma is being de¬ 
scribed.) The world, in which Brahmd takes his stand and 
hymns the Lord of Goloka, is Devi-dhSma consisting of the 
fourteen worlds and Durgd is its presiding deity. She is ten- 
armed, representing the tenfold fruitive activities. She rides on 
the lion, representing her heroic prowess. She tramples down 
Mahl$&sura, representing the subduer of vices. She is the 
mother of two sons, Kdrttikeya and Gape^, representing 
beauty and success. She is placed between Lak$ml and Saras- 
vatl, representing mundane opulence and mundane knowledge. 
She is armed with the twenty weapons, representing the various 
pious activities enjoined by the Vedas for suppression of vices. 
She holds the snake, representing the beauty of destructive 
time. Such is Durgfi possessing all these manifold forms. Durgd 
is possessed of durga, which means a prison house. Whenyivos 
begotten of the marginal potency {tafastha iakti) forget the 
service of Kr$9a they are confined in the mundane prison 
house, the citadel of DurgS. The wheel of karma is the instru¬ 
ment of punishment at this place. The work of purifying these 
penalized jivas is the duty devolved upon Durgd. She is inces¬ 
santly engaged m'discharging the same by the will of Govinda. 
When, luckily, the forgetfulness of Govinda on the part of 
imprisoned jivas is remarked by them by coming in contact with 
self-realized souls and their natural aptitude for the loving 
service of is aroused, Durgft herself then becomes the 
agency of their deliverance by the will of Govinda. So it be¬ 
hooves everybody to obtain the guileless grace of Durgft, the 
mistress of this prison house, by propitiating her with the 
selfless service of Kr$ua. The boons received from Durgft in the 
shape of wealth, property, recovery from illness, of wife and 
sons, should be realized as the deluding kindness of Durgft. The - 
mundane psychical jubilations of daia^mahd^vidyd, the ten 
goddesses or forms of Durgft, are elaborated for the delusion of 
the fettered souls of this world. Jlva is a spiritual atomic part of 
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KRpa. When he forgs who 

SJ^)byconfiiunghimin^grossbodyconstit^^^ by the five 

SIU.eir five attributes and ejeven “««.«- 
sembling the garb of a prisoner. In this P® y"'- 

experience of happiness and miseries, . :„tl||;oence 

thi^theie is a subtle bodj; consisting of the mind, “telhgena 
and ego, inside the gross body. By means of the subtle body^e 
pva forsakes one gross body and takes recourse to another. The 
/fvo cannot get rid of the subtle body, full of nescience and evil 
desires, unless and until he is liberated. On getting rid of the 
subtle body he bathes in the Virajft and goes up to Hari-dhfinia. 
Such are the duties performed by Durg^ in accordance with the 
will of Govinda. In the Bhagavata iloka, vilajyamanaya « .. 
durdhiyab--tht relationship between Durgft and the condi¬ 
tioned souls has been described. 



TEXT 45 

wn 

innbi' iiyxii 
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k^lrarh yathU dadhi vikara-vUe^a-yogdt 
saHflyate na hi tatdh Pfihag asti hetoh 
yah iambhutdm api tathd samupaiti kdrySd 
govindam Sdi-puru^arh tarn aharh bhajami 


as; darfAi—yogurt; vikSra-viie^a—oi a 
special transformation; by the application; sahjayate-- 

is transformed into; iw-^not; hi —indeed; tatah —from the 
milk; separated; osr/—is; which is the cause; 

who; iambAuldm—the nature of Lord Siva; np/—also; 
tathd —thus; samupaiti —accepts; kdrydt —for the matter of 
some particular business; govindam —Govinda; ddi-puru^am 
the original person; mm—Him; aham—l; ^/w^dmi—worship. 

TRANSLATION 

Just as milk is transformed into curd by the action of acidSy 
but yet the effect curd is neither same as, nor different from, its 
cauM, viz*, milk, so I adore the primeval Lord Govinda of 
whom the state of Sambhu is a transformation for the perfor¬ 
mance of the work of destruction. 

PURPORT 

9 

(The real nature of Sambhu, the presiding deity of Mahe^- 
dhkma, is described.) Sambhu is not a second Godhead other 
than Kr?pa. Those, who entertain such discriminating senti¬ 
ment, commit a great offense against the Supreme Lord. The 
supremacy of Sambhu is subservient to that of Govinda; hence 
they are not really different from each other. The non¬ 
distinction is established by the fact that just as milk treated 
with acid turns into curd so Godhead becomes a subservient 
when He Himself attains a distinct personality by the addition 
of a particular element of adulteration. This personality has no 
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independent initiative. The said adulterating principle is consti¬ 
tuted of a combination of the stupefying quality of the deluding 
enerev the quality of nonplenitude of the marginal potency and 
a s\Sit degree of the ecstatic-cum-cognitive principle of the 
plenary spiritual potency. This specifically adulterated reflec- 
tion of the principle of the subjective portion of the Divinity is 
Sada^iva, in the form of the effulgent masculine-symbol-god 
Sambhu from whom Rudradeva is manifested. In the work of 
mundane creation as the material cause, in the work of preser¬ 
vation by the destruction of sundry asuras and in the work of 
destruction to conduct the whole operation, Govinda manifests 
Himself as gui^a-avatara in the form of Sambhu who is the 
separated portion of Govinda imbued with the principle of His 
subjective plenary portion. The personality of the destructive 
principle in the form of time has been identified with that of 
Sambhu by scriptural evidences that have been adduced in the 
commentary. The purport of the Bhagavata ilokas, viz., va/y- 


^vanSrit yathaiambhuf^, etc., is that Sambhu, in pursuance of 
the will of Govinda, works in union with his consort DurgS- 
devi by his own time energy. He teaches pious duties (dharma) 
as stepping-stones to the attainment of spiritual service in the 
various tantro’-iastras,^ etc., suitable ioxjivas in different grades 
of the conditional existence. In obedience to the will of Go- 
wnda, Sambhu maintains and fosters the religion of pure devo¬ 
tion by preaching the cult of illusionism (MaySvada) and the 

attributes of individual 
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TEXT 46 

iTRF 

diparcir eva hi daiantaram abhyupetya 
dipayate vivfta’hetusamana-dharmd 
yas tddjrg eva hi ca vi^^utayd vibhati 

govindam adi^puru^arh tam ahatfi bhajdmi 

dipa~arcih—the flame of a lamp; eva—SLs; /ii— certainly; da^a- 
antaram —another lamp; ah/i^wpetya—expanding; dipayate 
illuminates; vivfta~hetu —with its expanded cause; samana- 
dhartnd’—~c(\\iB\ty powerful; —who; tadfk similarly, eva 
indeed; /if—certainly; ca— also; viy?iwmyd—by His expansion 
as Lord Vi^pu; vih/wti—illuminates; goviWam—Govinda; 
adi-pumam—the original person; term—Him; a/iam—I; 
h/wydmi—worship. 

TRANSLATION 

The light of one candle being communicated to other can¬ 
dles, although it bums separately In them, is the same in its 
quaUty. I adore the primeval Lord Govinda who exhibits Him¬ 
self equally in the same mobile manner In His various 
manifestations. 

PURPORT 

The presiding Deities of Hari-dhama, viz., Hari, Nirtyapa, 
Vi$pu, etc., the subjective portions of Krtpa, are being de¬ 
scribed. The majestic manifestation of Kr$oa is NSrSyapa, Lord 
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U . cnhicctivc portion is Karapodaka^Syi 
of Vaikuptha. wh^ sub^cc^^^ Garbhpdakaiayi. 

Vi§ou, the pnm » . j portion of Garbhodaka- 

Ksir^akaiS^isagam indicates all-pervading, omni- 

thTsubjeciive portions of the Divinity arc enunciated by the 
fp^i^Scition of the nature of K 5 irodaka%i Vi^u. The per- 
sLlity of Vi 5 tiu, the embodied form of the manifestive quality 
(sattva-gma) is quite distinct from that of Sambhu who is 
adulterated with mundane qualities. Vi^pu’s subjective person¬ 
ality is on a level with that of Govinda. Both consist of the 
unadulterated substantive principle. Vi$pu in the form of the 
manifest causal principle is identical with Govinda as regards 
quality. The manifestive quality (sattva-gufjia) that is found to 
exist in the triple mundane quality, is an adulterated entity, 
being alloyed with the qualities of mundane activity and inertia. 
Brahmd is the dislocated portion of the Divinity, manifested in 
the principle of mundane action, endowed with the functional 
nature of His subjective portion; and Sambhu is the dislocated 
portion of the Divinity manifested in the principle of mundane 
inertia possessing similarly the functional nature of His subjec¬ 
tive portion. The rwson for their being dislocated portions is 

that the two principles of mundane action and inertia being 
jauwj, n, o« ,„y 

h" Si” ss* "‘rr 

fesUtion of the Divinitv in the mi. a 

makes HisappearanStheunTw 

pie which is a constituent of th^ *!f**®^ manifestive princi- 

Hence V^u is the fuU suMiSlTio?"' 

categoiy of the superior «vjra* He*^«?h 1 “"f to the 

potency and not aUoyed with her 
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All the majestic attributes of Govinda, aggregating sixty in 
number, are fully present in His majestic manifestation, 
Narfiyapa. Brahma and Siva are entities adulterated with mun¬ 
dane qualities. Though Vijiju is also divine appearance in mun¬ 
dane quality (gu^a-avatara), still He is not adulterated. The 
appearance of Narayapa in the form of Maha-Vi?ou, the ap¬ 
pearance of Maha-Vispu in the form of Garbhodakaiayi and 
the appearance of Vijpu in the form of K$irodakaiayi, are 
examples of the ubiquitous function of the Divinity. Vi$pu is 
Godhead Himself, and the two other gufia-avatSras and all the 
other gods are entities possessing authority in subordination to 
Him. From the subjective majestic manifestation of the su¬ 
preme self-luminous Govinda emanate Karapodakaiayi, 
Garbhodakaiayi, KjirodakaSayi and all other derivative sub¬ 
jective divine descents (avalSras) such as RSma, etc., analogous 
to communicated light appearing in different candles, shining 
by the operation of the spiritual potency of Govinda. 

TEXT 47 

: I 

karaf^niMva-jale bhajati sma yoga- 
nidrSm ahanta-jagad-a^^-sa-roma-kupaf^ 
Sdhara-iaktim avalambya pararh sva-murtirh 
govindam Qdi-puru^arH tarn aharh bhaJSmi 

yaf ^—He who; kdra^a-an^Mva —of the Causal Ocean; ya/f—in 
the water; bhaJati--en}oys; 5mo—indeed; yoga-nidrSm-- 
creative sleep; anflf|/a--unlimitc^;y(a^fl/-fl?i(/a--universes; sa—> 
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with- roma-kupah-the pores of His hair; sdhara-iakttm-tht 
all-awommodating potency; ava/a/wf^ar-assunnng; 
great; sva-m«rr/m-own subjective form; 

Sovinda; adi-purufam-the original person; «m-H.m, 
aham—l; ftfei/ami—worship. 


TRANSLATION 

I adore the primeval Lord Govinda who assuming His own 
great subjective form, who bears the name of Se$a, replete with 
the all-accommodating potency, and reposing in the Causal 
Ocean with the infinity of the world in the pores of His hair, 
enjoys creative sleep [yoganidrai]. 

PURPORT 

(The subjective nature of Ananta who has the form o( the 
couch of Maha-Vi§iiu, is described.) Ananta, the same who is 
the infinite couch on which Maha-Vi$QU reposes, is a distinctive 
appearance of the Divinity bearing the name of §e§a, having the 
subjective nature of the servant of Kf^pa. 

TEXT 48 


wlftFnfT iPR'il’inflT: I 

<niF mnhr hv«;h 

, yasyaika-nUvasita-kalam athSvalambya 

fivanti loma-vilajSjagad-apda-nathBb 
vi^tfurmahan sa iha yasya kala-viiefo 

govindam adi-purufaih tarn ahath bhajami 
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yasya —whose; eka —one; niivasita —of breath; kalam —time; 

thus; avalambya—X2\i\n% shelter of;y7var/i//—live; loma- 
vila-Jaft—gTOV/n from the hair holes; jagal-a^da-nathafi—tht 
masters of the universes (the Brahmas); v^m/i mahan^ihc 
Supreme Lord Maha-Vi§oti; that; iTifl—-here; yasya— 
whose; particular plenary portion or expansion; 

govindam—Govinda; adi-puru^am—the original person; 
tarn—Him; aham—l; bhajdnti—vforship, 

TRANSLATION 

Bnihmi and other lords of the mundane worlds, appearing 
from the pores of hair of MahJ-Vi^pu, remain alive as long as 
the duration of one exhalation of the latter [Mahi-V4pu]. I 
adore the primeval Lord Govinda of whose subjective person¬ 
ality Mahi-VMfpu is the portion of portion. 

PURPORT 

The supreme majesty of the subjective nature of Vi^pu is 
shown here. 

TEXT 49 

bhasvan yathdima-iakale^u nijefu tejab 
sviyarfi kiyat prakafayaty api tadvad atra 
brahmd ya e^a jagad^atiKjki^yidhdna^kartd 
govindam ddi^puru^affi tam aharh bhajStni 
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bhasvan—tht illuminating sun; yatha--as; aima-iakale^u in 
various types of precious stones; /wye^M—his own; tejafy 
brilliance; sviyam—his own; kiyat—to some extent; 

manifests; up/—also; tadvat —similarly; atra here; 
brahma—hoxd Brahma; who; he; Jagat-api^a- 

vidhdna-karta—the chief of the universe; gov/Wnm—Govinda; 
adi-purti^am —the original person; tam Him; aham I, 
b/wy5mi—worship. 

TRANSLATION 

1 adore the primeval Lord Govinda from whom the separated 
subjective portion Brahma receives his power for the regulation 
of the mundane world, just as the sun manifests some portion of 
his own light in all the effulgent gems that bear the names of 
suryakanta, etc. 


PURPORT 

Brahma is two types: in certain kalpas when the potency of 
the Supreme Lord infuses Himself in an eligible Jiva, the latter 
acts in the office of Brahma and creates the universe. In those 
kalp^ when no eli^bley/vu is available, after the Brahmfi of the 
previous kalpa is liberated, Kf^pa, by the process of allotment 
of His own potency, creates the Brahma who has the nature of 
the avatara (descent) of the Divinity in the active mundane 
principle {rajo^pif^a). By principle Brahma is superior to ordi¬ 
nary jiv(p but is not the direct Divinity. The divine nature is 
present in a greater measure in Sambhu than in Brahma The 
fundamental significant of the above is that the aggregate of 
fifty attributes, belonging to they/va, are present in a fuller 
measure in Brahma who possesses, in a lesser degree, five more 
attnbu^ which are not found mflvas. But in Sambhu both the 
fifty attnbutw of jtva, as also the five additional attributes 
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TEXT 50 


^pinftRnr: \ 
7m 7n(^ imoH 

yahpada-pallava-yugarh vinidhaya kumbha- 
dvandve pravtdma-samaye sa ga^ddhirdjab 
vighndn vihantum alam asyajagaHrayasya 
govindam adi-puru^am tarn aharfi bhajami 


3 

yat —whose; pdda^pallava —lotus feet; yugam two, 
vinidhaya —having held; kumbha-dvandve upon the pair of 
tumuli; praridma-samaye—dii the time of offering obeisances; 
SQfji —he; gai;ia-adhirdjab —Gape^a; vighndn obstac es, 
to destroy; a/jm—capable; asya-^oi these; yjgfl/- 

trayasya —three worlds; govindam— Govind^; ddi-puru^ain 
the original person; tarn—Him; aham—l; bhajdmi—vfOTship. 


TRANSLATION 

1 adore the primeval Lord Govinda, whose ^ 

,lw.,sheIdb,G.oe&uponthepriroft«m.^pro^d^^^ 

his elephant head in order to obtain ^wer for tm “ 

destroying aU the obstacles on the path of progress of the three 


worlds. 


PURPORT 

The power of destroying all obstacles to to 

has been delegated to "J, obtained a rank 

those who are eligible to worship him. H a quality. 

among the five gods as Brahmfi power 

The self^mc Gapcte is a god in possession of delegated p 
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by infusion of the divine power. All his glory rests entirely on 
the grace of Govinda. 


TEXT 51 





agnir mahi gaganam ambu marud diiai ca 
kalas tathatma-manasiti jagat-traydni 


yasmad bhavanti vibhavanti vi^anti yarh ca 
govindam adi-puru^am tarn aharn bhajdmi 


agnih fire; mahi —earth; gaganam —ether; ambu —water; 
man//—air; t/iia/i—directions; ca—also; A:a/a/i—time; tathd-^ 
as well as; a/wa—soul; wawa^i—and mind; /7i—thus; jagah 
traym—iht three worlds; yasmat—hom whom; bhavanti— 
they originate; v/Mava/i/i—they exist; v/ia/i/i—they enter; 
>'am—whom; ca—also; govwi/a/w—Govinda; adi-puru^am— 
the original person; Mm-Him; aham-l; bhajami-wotsbip 



translation 
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with the subtle body consisting of mind, intelligence and ego of 
conditioned souls. The elevationists (karmis) make their offer¬ 
ings in sacrifice in the fire. Conditioned souls know nothing 
beyond this perceptible world of nine elements. The jiva is the 
self-same soul whose ecstatic delight the joyless liberationists 
(jnanis) aspire after. Both the principles that are respectively 
depicted as atma and prakfti by the system of Sahkhya are 
included in the above. In other words all the principles that 
have been enunciated by all the speculative philosophers 
(tattva-vadis) are included in these nine elements. Sri Govinda 
is the source of the appearance, continuance and subsidence of 
all these principles. 

TEXT 52 

listen 

yac-cak^r e^a savita sakala-grahaiiLam 
raja samasta-sura-murtir aie^a-tejab 
yasyajftaya bhrarnati sambhfta~kala~cakro 
govindam adi^puru^arh tam aharh bhajami 

yat —of whom; cak^ub —the eye; e^ab the; savita sun, 
sakala^grahat^jMm —of all the planets; raja —the king; samasta- 
Wtf—of all the demigods; rnwr/ift—the image; aie^a-tejab— 
full of infinite effulgence; yasya—oi whom; ajnaya—by the 
order, bhrarnati—ptdorm his journey; complete; 

kQla-cakrab—t^^ wheel of time; govindam—Govmd^\ adi- 
purufam —the original person; tam Him, aham 1, 
bhajSmi —worship. 
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TRANSLATION 

n« sun who is the king of aU the planets, full "f 
elfuleence, the image of the good soul, is as the eye of this 
world. I adore the primeval Lord Govfada m pursuance of 
whose order the sun performs his Journey mounting the wheel 

of time. 


PURPORT 

Certain professors of the Vedic religion worship the sun as 
Brahman. The sun is one of the hierarchy of the five gods. Some 
people target in heat the source of this world and therefore 
designate the sun, the only location of heat, as the root cause of 
this world. Notwithstanding all that may be said to the contrary, 
the sun is after all only the presiding deity of a sphere of the sum 
total of all mundane heat and is hence a god exercising dele¬ 
gated authority. The sun performs his specific function of ser¬ 
vice certainly by the command of Govinda. 


TEXT53 


aiifsiT 



I 


cRy intihr 

dharmo 'tha pSpa-nicayai^ irutayas taparitsi 
hrohtJuuii~kffQ^pot(igovQdfuiyoi cojivoh 

yad-dalta-mStra-vibhava-prakafa-prabh^S 

govindam adi-purufarh lam aharh bhaJSmi 


dAormoft—virtue; atha—also; pSpa-nicayah—aa vices- iru- 
tayab-tbe Vedas; laparitsi-paumces-, brahnuiSdi-bce^aang 
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from Lord BrahmS; kifa-pataga —insects; avadhayaht —down 
to; cfl—and; jivafi—jivas; yat—by whom; conferred; 

/njtrfl—exclusively; vibhava—by the power; praAra/u—mani¬ 
fested; prabhavab—poitncits; govindam—Govinda; ddi- 
pt/niyuw—the original person; mm—Him; a/iam—I; bhajami— 
worship. 


TRANSLATION 

1 adore the primeval Lord Govinda, by whose conferred 
power are maintained the manifested potencies, that are found 
to exist, of all virtues, all vices, the Vedas, the penances and all 
fivas, from Brahmi to the meanest insect. 

PURPORT 

By dhartna is meant the allotted functions of var^a and 
airatna manifested by the twenty dhantut^iSstras on the au¬ 
thority of the Vedas. Of these two divisions vama-dharma is 
that function which is the outcome of the distinctive natures of 
the four var^juis, viz., brdhmai^a, k^atriya, vaiiya and iudra and 
airantaHlhartna is that function which is appropriate to the 
respective diramas or stations of those who belong to the four 
stages, viz., brahmacarya, gfhastha, vanaprastha and san- 
nyasa. All customary activities of mankind have been targeted 
in these twofold divisions. Sins mean nescience, the root of all 
sins and sinful desire, also the greatest iniquities and sins flow¬ 
ing from them and the ordinary sins, i.e., all sorts of unprin¬ 
cipled conduct. The category of the irutis means Santa, 
Ydjur and Atharva and the Upani^ads which form the crest- 
jewels of the Veda. The tapas mean all regular practices that are 
learnt with the view of the attainment of the proper function of 
the self. In many cases, e.g., in the form known as paHca-tapas 
these practices are of a difficult (Character (yoga) with its eight 
constituents limbs and devotedpess to the knowledge of the 
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undifferentiated Brahman are included therein. All these are so 
many distinctive features within the revolving round of the 
fruitive activities of conditioned souls. The conditioned souls 
are embarked on a sojourn of successive births from 84 lakhs of 
varieties of generating organs. They are differentiated into 
different orders of beings as devas, danavas, rak^asas, mana- 
vas, nagas, kinnaras, and gandharvas. These Jivas, from 
Brahma down to the small insect, are infinite in type. They 
make up the aggregate of the conditioned souls from the degree 
of Brahma to that of the little fly and are the distinctive features 
within the revolving wheel of karma. Every one of them is 
endowed with distinctive powers as individuals and is powerful 
in a particular sphere. But these powers are by their nature not 
ully developed in them. The degree of power and nature of 
property vary according to the measure of manifestation of the 
GovfnTa^"^ individual conferred upon him by Sri 

TEXT 54 

yas IV indragopam athavendram aho sva-karma- 
ondhanurupa-phala-bhajanam atanoti 

karmatji nirdahati kiniu ca bhakti-bhajarh 
govmdam adi-puru^arfi tarn ahath bhajami 


yab—Ht who (Govinda); m-but; indra-gopam-xo the email 
red insect called indragopa; atha va—or even- / a 
Indra, king of heaven; aho—ob; sva-karma— 
fruitive activities; ftandfet-bondage; -nurfipa-accorSing 
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phala—oi reactions; bhajanam—tn]oy'mg or suffering; 
flW/ior/—bestows; karmani—dAX fruitive activities and their 
reactions; nirdahati—d^sixoys\ kintu—but; ca—also; bhaktU 
bhajofn —of persons engaged in devotional service; govindam — 
Govinda; ddi~puru$am—ibt original person; /jw—Him; 
aham—\\ worship. 

TRANSLATION 

I adore the primeval Lord Govinda, who burns up to their 
roots all fruitive activities of those who are imbued with devo¬ 
tion and impartially ordains for each the due enjoyment of the 
fruits of one's activities, of all those who walk in the path of 
work, in accordance with the chain of their previously per¬ 
formed works, no less in the case of the tiny insect that bears the 
name of indragopa than in that of Indra, king of the devas. 

PURPORT 

God impartially induces the fallen souls to act in the way that 
is consequent on the deeds of their previous births and to enjoy 
the fruition of their labors but, out of His great mercy to His 
devotees, He purges out, by the fire of ordeal, the root of all 
karma, viz., nescience and evil desires. Karma, though without 
beginning, is still perishable. The karma of those, who work 
with the hope of enjoying the fruits of their labors, becomes 
everlasting and endless and is never destroyed. The function of 
sannyasa is also a sort of karma befitting an dirama and is not 
pleasant to Kf$na when it aims at liberation, i.e., desire for 
emancipation. They also receive fruition of their karma and, 
even if it be disinterested, their karma ends in dtma-mamatd, 
i.e., self-pleasure; but those who are pure devotees always serve 
Kr$oa by gratifying His senses forsaking all attempts of karma 
^ndjHdna, and being free from all desires save that of serving 
K.r§oa. Kf^pa has fully destroyed the karma, its desires and 
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nescience of those devotees. It is a great wonder that Kf^qa 
being impartial, is fully partial to His devotees. 

TEXT 55 

iRnbr iixsoi 

yarh krodha-kama-sahaja-praruiyadi-bhUi- 
^atsalya-moha-guru-gaurava-sevya-bhdvailli 

sancintya tasya sadriirh tanum apur ete 
govindam ddi-purt^arh tarn aharh bhajdmi 


^flm-upon whom; WAa-wrath; *fima-amorous passion* 
5^y«-prw-natural friendly love; adi-and so o^bhUi- 
fear; v«/s«/ya-parental affection; moAa-delusion JL- 

willing service, iancwiya—meditating; tasva—of that* 

Wriim-befitting; /a„«m-bodily forj dpiS-atta Jed* 

«e-th^ persons; govwrfom-Govinda; 

original person; tam-Him; aham-\- bhajami-^Sl^ 

translation 

the nature of their contemplaW *“™“ '**®**"* 
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PURPORT 

Devotion is of two kinds, viz., (1) of the nature of deference 
to regulation and (2) constituted of natural feeling. Bhakti is 
roused by following with a tinge of faith in the rule of the sastras 
and instruction of the preceptors. Such bhakti is of the nature 
of loyalty to the scriptural regulations. It continues to be opera¬ 
tive as long as the corresponding natural feeling is not roused. If 
a person loves Kr§iia out of natural tendency, there is the 
principle of raga, which is no other than a strong desire to serve, 
which turns into bhava or substantive feeling. When the sub¬ 
stantive feeling is aroused the devotee becomes an object of 
mercy of Kr§oa. It takes much time to attain this stage. Devo¬ 
tion which is of the nature of. feeling is superior to that con¬ 
nected with scriptural regulation, soon attains to the realized 
state and is attractive to Kr§na. Its various aspects are described 
in this iloka, Sdnta-bhava, full of reverence to superior, ddsya~ 
bhava, full of service for carrying out the commands of the 
object of worship, sakhya-bhdva or natural friendly love, 
vdtsalya-bhdva or parental affection and madhura-bhdva or 
amorous love, are all included in the category of devotion of the 
nature of instinctive attachment. But anger, fear and delusion, 
though they are of the nature of instinctive impulse, are not 
devbtion in the strict sense of the term, because they are not 
friendly but hostile to the object. Anger is found in asuras like 
Si^upala, fear in Kaiiisa, and delusion in the pariditas of the 
pantheistic school. They have the feelings of anger, fear and 
instinctive impulse marked by complete self-forgetful identifi¬ 
cation with the nondifferentiated Brahman. But as there is no 
friendly feeling towards the object of devotion there is no 
bhaktL Again among the feelings of idnta, dasya, sakhya, 
vitsalya and madhura — idnta, though indifferent and dormant 
in rdga, is still reckoned as bhakti on account of its being a little 
friendly. There is an immense volume of rdga in the other four 
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varieties of emotion. By the promise of Gita, ye yatha tnarii 
prapadyantc tatfis tathaiva bhajdtny ahattt ( I serve one accord* 
ing to his subnussion**), those, who allow themselves to be 
actuated by the sentiments of fear, anger and delusion, attain to 
sdyujya-mukti (merging in the Absolute). The Santas obtain 
bodily forms with aptitude for addiction to Brahman and 
Paramatma. The ddsya and sakhya classes of worshipers attain 
bodily forms characterized by masculine or feminine disposi¬ 
tion according to their respective grades of eligibility. The vdtsa- 
lya class of worshipers get bodily forms befitting fatherly and 
motherly sentiments. The amorous lovers of Kr$ 9 a attain the 
pure forms of gopis (spiritual milkmaids of Vraja). 

TEXT 56 

•wc'M 

^ ITT 

^ imfr wr : i 

iriyaff kmtab kmtaff parama-purniah kalpa-taravo 
drums bhumiS cintamarfi-gaipi-mayl toyam amytam 
katha ganatft rtSiyarh gamanam api vartiSi priya-sakhl 
cid-arumdarhjyotib param api tad asvadyam api ca 

sa yatra kfirabdhift sravaii surabhibhyai ca su-mahSn 
nimefSrdhakhyo va vrajati na hi yatrapi samayah 
bhaje ivetadviparh tarn aham iha golokam itiyaih 
vidantas te santah kfiti-virala-carah kaiipaye 
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-Lak^mis, goddesses of fortune; Ard/j/o/i—loving con¬ 
sorts; the cnjoyer, lover; paramfl-pwru^tz/i—the Su¬ 

preme Personality of Godhead; kalpa-taravaht—^dtsxxc trees; 
drumah —ah the trees; bhumify —the land; cintama^i-garia- 
mayi —made of the transcendental touchstone jewels; toyam — 
the water; amrtam —nectar; katha —talking; ganam —song; 
/w/yuw—dancing; gflmanflm—walking; ap/—also; varhii—the 
flute; priya-sakhi —constant companion; cit-anandam — 
transcendental \y\\ss\jyotify —effulgence; param —the supreme; 
api —also; tat —that; dsvadyam —everywhere perceived; api 
ca —also; sah —that; yatra —where; k^ira-abdhib —ocean of 
milk; sravati —flows; surabhibhyab —from surabhi cows; ca— 
and; su-mahdn —very great; nime^a-ardha —half a moment; 

called; vd—or; vrajati— passes away; /w—not; hi— 
certainly; yatra —where; api —even; samayab —time; bhaje —I 
worship; iveta-dvipam —Svetadvipa; tarn —that; aham —I; 
iha—here; golokam—Goloka; iri—thus; yjm—which; 
vidantab —know; te —they; santab —self-realized souls; k^iti — 
in this world; virala —seldom; carab —going; katipaye—fevf. 

TRANSLATION 

1 worship that transcendental seat, known as Svetadvijm 
where as loving consorts the Lak^mis in their unalloyed spiri¬ 
tual essence practice the amorous service of the Supreme Lord 
Kr$ 9 a as their only lover; where every tree is a transcendent^ 
purpose tree; where the soil is the purpose gem, all water is 
nectar, every word is a song, every gait is a dance, the flute is the 
favorite attendant, effulgence is full of transcendental bliss and 
the supreme spiritual entities arc all enjoyable and tasty, where 
numberless milk cows always emit transcendental oceans o 
milk; where there is eternal existence of transcendental time, 
who is ever present and without past or future and hence is not 
subject to the quality of passing away even for the space of half 
a moment. That realm is known as Goloka only to a very few 
self-realized soub in this world. 
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PURPORT 

1 

'niat region which y/vj5 attain by the best performance of 
their rasa-bhajanoy though purely transcendental, is by no 
means devoid of variegated ness. The nondifferentiated region 
is attained by indulging in anger, fear and delusion. The devo¬ 
tees attain Goloka, the transcendental region above Vaikuritha, 
according to the quality of rasa of the respective services. In 
reality that region is no other than Svetadvipa or “the White 
Island,” being exceedingly pure. Those, who attain the highest 
rasa in the shape of the realization of pure devotion in this 
world, viewing the reality of Svetadvipa in Gokula, Vfndavana 
and Navadvipa within this mundane world, designate the same 
as “Goloka.” In that transcendental region of Goloka there are 
always visible, in their supreme beauty, all the distinctive enti¬ 
ties that are incorporated in the pure cognitive principle, viz., 
the lover and His beloved ones, trees and creepers, mountains, 
rivers and forests, water, speech, movement, music of the flute, 
the sun and the moon, tasted and taste (i.e., the unthinkable 
wonders of the 64 aesthetic arts), milk cows yielding nectarean 
flow of milk and transcendental ever-existing time. 

Descriptions that supply the clue to Goloka are found in 
various places in the Vedas and the other idstras such as the 
Pura^as, tantras etc. The Chandogya saysi bruyad ydvan va 
ayam dkdias tavan e^a antar hyda akdiab ubhe asmin dydva- 
prthivi antar eva samdhite, ubhdv agnii ca vdyui ca surya- 
candramasdv ubhau vidyun naksatratjii yac cdsyehdsti yac ca 
ndsti sarvarh tad asmin samahitam itU 

The sum and substance of it is that all the variegatedness of 
this mundane world and much more variety over and above the 
mundane, are to be found in Goloka. The variety in the tran¬ 
scendental world is fully centralized whereas in the mundane 
world it is not so and hence productive of weal and woe. The 
centralized variety of Goloka is unalloyed and full of transcen¬ 
dental cognitive joy. The Vedas and sadhus practicing devotion 
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revealed by the Vedas, by availing the support of their indi¬ 
vidual cognitional aptitude actuated by devotion, may have a 
sight of divine realm and by the power of the grace of Kr$pa 
their tiny cognitive faculty attaining the quality of infinitude 
they are enabled to be on the level of the plane of enjoyments of 
Krsoa. 

There is a hidden meaning of the proposition **even the 
Supreme' that is also nevertheless the object of enjoyment” 
(param api tadasvadyamapi ca). The word param api indicates 
that Sri K):$ 9 a is the only Thith Absolute in all the tran¬ 
scendental blissful principles and tad asvadyam api means His 
object of enjoyment. The glory of Radha’s love for Kr^pa, tasty 
quality {rasa) of Kr$pa that is realized by Radha and the bliss of 
which Radha is conscious in the process of such realization, all 
these threefold bhavas (emotional entities) becoming available 
for enjoyment by Kr$na He attains His personality of Sri 
Gaurasundara. It is also this that constitutes the transcendental 
bliss of the delicious loving (rasa) service manifested by Sri 
Gaurasundara. This also eternally exists only in the selfsame 
Svetadvipa. 


TEXT 57 




I 



hraf ^ ^ % iisivjii 


athovaca mahd-vi^^ur 
bhagavantarh prajdpatim 
brahman mahattva-vijnane 
praja-sarge ca cen matib 
panca^ilokim imarh vidyarh 
vatsa dattarh nibodha me 
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atha —then; i/vaca—said; maha-vifimift —the Supreme Lord* 
bhagavantam —unto the glorious; prjajdpatim—Lord Brahmd* 
brahman—rO Brahma; mahattva —of the glory (of Godhead)* 
vijhdne—in real knowledge; prajd-sarge—in creating offspring; 
ca —and; cet —if; matih —the inclination; pafica-ilokim—fyyt 
ilokas; imdm —this; vidydm —science; vatsa —O beloved* 
dattdm —given; nibodha —hear; me —from Me. 

TRANSLATION 

I 

On hearing these hymns containing the essence of the truth, 
the Supreme Lord K^a said to Brahmi, ^Brahmi, if you 
experience the inclination to create offspring by being endowed 
with the real knowledge of the glory of Godhead, listen, My 
beloved, from Me to this science set forth in the following five 
Uokas, 

. i 

: .. /. 

The Supreme Lord became propitious when Brahmfi with 
great eagerness chanted the names, ‘‘Krfpa*’ and **Govinda** 
expressive of the fom, attribute and pastimes. BrahmS was 
actuated by the desire for mundane creation. Kr$pa then said to 
BrahmS how pure unalloyed devotion can be practiced by souls 
engaged in worldly occupations by combining the same with 
the desire for carrymg out the behest of the Supreme Lord. 
“The knowledge absolute is knowledge of the glory of God- 
hrad; if you want to procreate offspring being endowed with 
such knowledge, listen attentively to the science of devotion 
that is contained in the following five ilokas:* 

(Hoy/bhaktih practiced by performing worldly duties in the 
form of carrying out the conui^nds of the Supreme Lord, is 
being described). 
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TEXT 58 



nvic;ii 

prabuddhe jndna-bhaktibhydm 
dtmany ananda-cin-mayi 
udety anuttamd bhaktir 
bhagavat-premadak^aiTtd 




prabuddhe —when txQiXe&Jndna —by cognition or knowledge; 
bhaktibhydm —and by devotional service; dtmani —in the pure 
spirit soul; dnanda-cit-mayi —full of knowledge and bliss;- 
udeti —is awakened; anuttamd —superexcellent; bhaktih — 
devotion; bhagavat —for Kr$i]ia; prema—by love; lak^atjid — 
characterized. 


TRANSLATION 

When the pure spiritual experience is excited by means of 
cognition and service superexcellent unalloyed devo¬ 

tion characterized by love for Godhead is awakened towards 
Kr^pa, the beloved of all souls. 




V>/.. 


PURPORT 

**' • I ' . • ' |r ' • : '. V 1 [ • ^ ■ 

Real knowledge is nothing but knowledge of one’s relation¬ 
ship to the Absolute. Real knowledge is identical with the 
knowledge of subjective natures of cit (animate), acit (in¬ 
animate) and Kf$na and of their mutual relationship. Here 
mental speculation is not alluded to, since that is antagonistic to 
service (bhakti). The knowledge that enibraces only the first 
seven of the ten basic principles (da§a-mula) is the knowledge of 


’V \ r (! ■ 


; ;'.v) 
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relationship. The substantive nature of the spiritual function 
(abhidheya) inculcated by the science of devotion hearing, 
chanting, meditation, tending His holy feet, worshiping by 
rituals, making prostrations, doinjg menial service, practicing 
friendship and surrendering oneself are identical with practic¬ 
ing the search for Kf$na. It is specifically described in Bhakti- 
rasamrta-sindhu. Devotion {bhakti) characterized by love for 
Godhead makes her appearance by being awakened by such 
knowledge and practice. Such devotion is superexcellent bhakti 
and is no other than the final object of attainment of all spiritual 
endeavor of the individual soul {fiva): 

TEXT 59 



pramdrtais tat-sad-dcarais 
tad-abhydsairnirantaram 
bodhayan dtmandtmdnam 
bhaktim apy uttdmdrn labhet 

pramd^aih —by scriptural evidence; tat —of them; sat- 
dcdraib —by theistic conduct; tat—oi them; abhydsaih—by 
practice; /iira/i/flrfl/n—constantly; bodhayan —awakening; 
dtmand—by one’s own intelligence; dtmdnam—ibt self; 
bhaktim —devotion; certainly;> uttamdm —the highest; 

labhet —one can attain. 

TRANSLATION 

The highest devotion is attained by slow degrees by the 
method of constant endeavor for self-realization with the help 
of scriptural evidence, theistic conduct and perseverance in 
practice. 
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PURPORT 

Evidence—the devotional scriptures, e.g., Srimad- 
Bhdgavatam, the Vedas, the Purams, the Gita, etc. Theistic 
conduct—the conduct of pious persons (sddhus) who are pure 
devotees and the conduct of those pious persons who practice 
devotion to Godhead actuated by spontaneous love. Practice— 
to learn about the ten basic principles (daia-mula) from the 
iastras and on receiving the name of Hari as laid down in the 
same, embodying the name, form, quality and activity of the 
Divinity, to practice the chanting of the name by serving Him 
night and day. By this are meant study of the iastras and 
association with the sddhus. The tenfold offense to holy name 
ceases by serving the name of Hari and simultaneously practic¬ 
ing pious conduct. **Practice** is no other than following the 
mode of service of the name practiced by the sddhus without 
offense. By perseverance in such practice and devotion charac¬ 
terized by love which is the fruit of spiritual endeavor makes her 
appearance in the pure essence of the soul. 

TEXT 60 

nr nr anfii nr^ nhir rn<>n u^oh 

yasydfi ireyas-kararh ndsti 
yayd nirvrtim dpnuydt 
yd sddhayati mdm eva 
bhaktirh tdm eva sddhayet 

yasydh—XhaiTi which; ireyah-karam —superior well-being; na— 
not; asti —there is; yayd —by which; nirvrtim —supreme bliss; 
dpnuydt^one can attain: yd^who; sddhayati-^le&ds; mdm— 
to Me; evfl-^certainly; bhaktim —loving devotion; tdm —that; 
eva — indte^\^dhayet —one should perform. 
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TRANSLATION 

These preliminary practices of devotion [sadhana-bhakti\ 
are conducive to the realization of loving devotion. [Loving 
devotion]—than whom there is no superior well-being, who 
goes hand in hand with the attainment of the exclusive state of 
supreme bliss and who can lead to Myself. 


PURPORT 

Theyfvfl-soul has no better well-being than loving devotion. 
In this is realized the final beatitude of jivas. The lotus feet of 
Kr$na are attainable only by loving devotion. He who cultivates 
the preliminary devotional activities anxiously keeping in view 
that realized state of devotion can alone attain to. that object of 
all endeavor. None else can have the same. 

TEXT 61 


dharman anydn paritydjya 
mam ekarh bhaja viivasan ^ 
yadfH yddjrii ^raddhd », ji 
siddhir bhavati tadfsi 


kurvan nirantararh karma -. 

loko yam anuvartate 
tenaiva karma^a dhydyan 
mam pardrh bhaktim icchati 


I 











Sri Brahma-saihhitS 


111 


(lharman-~tnentonous performances; other; parit- 

abandoning; mam—Me; ekam—alone; bhaja—serve; 
yUvasan—havias faith; yadr^i yadr^i—insi as; iraddha—faith; 
siddhib —realization; bhavati —arises; tadfii — corresponding; 
kurvan—pcrfonmng; nirantaram—ceaselessly; Ararma—activi¬ 
ties; lokab ayam —the people of this world; anuvartate — 
pursue; tern—by those; eva—indeed; karmam—dee^s; dhya- 
meditating; mam—upon Me;pflrflm—supreme; bhaktim— 
devotion; icchati—one obtains. 

TRANSLATION 

Abandoning all meritorious performances serve Me with 
faith. The realization will correspond to the nature of one’s 
faith. The people of the world act ceaselessly in pursuance of 
some ideal. By meditating on Me by means of those deeds one 
will obtain devotion characterized by love in the shape of the 
supreme service. 

PURPORT 

A 

The function characterized by unalloyed devotion is the real 
function of all individual souls (Jivas), All other varieties of 
function are activities of the external cases. These exoteric and 
esoteric dharmas (functions) are manifold, e.g., nondifferential 
knowledge of the Brahman aiming at extinction of individu¬ 
ality, the affdnga~yoga~dharma having as its goal attainment of 
the state of exclusive existence (kaivalya), atheistical fruitive 
ritualism aiming at material enjoyment, jndna-yoga-dharma 
seeking to combine knowledge with fruitive activity and the 
practice of the function of barren asceticism. Getting rid of all 
I ese, serve Me by pure devotion rooted in faith. Exclusive faith 
in Me is trust. Faith in the form of trust by the process of 
Sradual purification tends to become a constant engagement 
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(niffha), an object of liking (ruci), of attachment (asakti) and a 
real sentiment (bhava). The more transparent the faith, the 
greater the degree of realization. If you ask—How will the 
preservation and conduct of worldly affairs be feasible if one is 
continuously engaged in the endeavor for the realization of 
bhaktn What also will be the nature of the endeavor for the 
realization of bhakti when the body will perish consequent on 
the cessation of the function of the body and of society? 

In order to strike at the root of this misgiving the Supreme 
Lord says, “This world subsists by the constant performance of 
certain activities. Fill all these activities with meditation of Me. 
This will destroy the quality that makes those activities appear 
as acts done by you. They will then be of the nature of My 
service (bhakti), 

“Mankind live by the threefold activities of body, mind and 
society. Eating, seating, walking, resting, sleeping, cleansing the 
body, covering the body, etc., are the various bodily activities; 
thinking, recollecting, retaining an impression, becoming aware 
of an entity, feeling pleasure and pain, etc., are the mental feats; 
marrying, practicing reciprocal relationship between the king 
and subject, practicing brotherhood, attending at sacrificial 
meetings, offering oblations, digging wells, tanks, etc., for the 
benefit of the people, maintaining one's relations, practicing 
hospitality, observing proper civic conduct, showing due re¬ 
spect to others are the various social activities. When these acts 
are performed for one's selfish enjoyment, they are called 
karma-katfda: when the desire for attainment of freedom from 
activity by knowledge underlies these actions, they are termed 
jHana-yoga or karma-yoga. And when these activities are man¬ 
aged to be performed in this way that is conducive to our 
endeavor for attainment of bhakti they are called jnana- 
bhakta-yoga, i.e., the subsidiary devotional practices. But only 
those activities that are characterized by the principle of pure 
worship are called bhakti proper. My meditation is practiced in 
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every act when bhakti proper is practiced in due time while 
performing subsidiary devotional activities in one’s inter¬ 
course with the ungodly people of this world. In such position, a 
ftva docs not become apathetic to Godhead even by performing 
those worldly activities. This constitutes the practice of looking 
^inwards, i.c., turning towards one’s real self, vide liopani^ad-- 

WMisyam idarh sarvaHt 
yat kiHcaJagatyarhjagat 
tena tyaktena bhuHfitha 
mS grdhab kasya svid dhanam 

The commentator says in regards to this, tena Ua-tyaktena 
yisf^fena. The real significance being that if whatever is ac¬ 
cept^ be received as favor vouchsafed by the Supreme Lord, 
the worldly activity will cease to be such and will turn into 
service of Godhead (bhakti). So liSvasya says kurvann eveha 
karmatid ... karma lipyate nare. 

If the worldly acts are performed in the above manner one 
does not get entangled in karma even in hundreds of years of 
worldly life. The meaning of these two mantras from the jHana 
point of view is renouncement of the fruits of one’s worldly 
actions; but from the bhakti point of view they mean the 
attainment of Kr$Qa*s favor (prasddam) by their transfer to His 
account. In this method, which is the path of arcana, you 
should do your duties of the world by the meditation of wor¬ 
shiping Godhead thereby. Brahmft cherishes the desire for 
creation in his heart. If that creative desire is practiced by 
conjoining the same with the meditation of obeying therein the 
command of the Supreme Lord, then it will be a subsidiary 
spiritual function igau^juhdharmd) being helpful for the growth 
of the disposition for the service of the Divinity by reason of its 
characteristic of seeking the protection of Godhead. It was 
certainly proper to instruct Brahmft in this manner. There is no 
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occasion for such instruction in the case of ayiva in whom the 
spontaneous aversion for entities other than Kr$na manifests 
itself on his attainment of the substantive entity of spiritual 
devotion (bhava), 

TEXT 62 

HUM i 

ii^^H 

aham hi viivasya caracarasya 
bijam pradhanarh prakrtifi pumdms ca 
maydhitam teja idam bibhar^i 
vidhe vidhehi tvam atho jaganti 

aham —I; hi —certainly; viivasya —of the world; cara- 
acarasya —of animate and inanimate objects; bijam—Wit seed; 
pradhdnam—the substance of matter; prakrtifi—tht material 
cause;pM/wfl/i—thepwri/ja; cn—and; mayd—by Me; ahitam— 
conferred; reyn/i—fiery energy; idam—this; bibhar^i—you 
bear; vidhe—O Brahma; vidhehi—xtguXuXt; tvam—you\ 
atha w—now; jaganti—Xbt worlds. 

TRANSLATION 

Listen, O Vidhi, I am the seed, i.e., the fundamental princi¬ 
ple, of this world of animate and inanimate objects. I am 
pradhana [the substance of matter], I am prakfti [material 
cause] and I am purufa [efficient cause]. This fiery energy that 
belongs specially to the Brahman, that inheres in you, has also 
been conferred by Me. It is by bearing this fiery energy that you 

regulate this phenomenal world of animate and inanimate 
objects.” 
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PURPORT 

Certain thinkers conclude that the nondifferentiated 
Brahman is the ultimate entity and by undergoing self-delusion 
(vivarta) exhibits the consciousness of differentiation; or, the 
limiting principle itself (Maya), when it is limited, is the phe¬ 
nomenal world and is itself the Brahman, in its unlimited 
position; or, the Brahman is the substance and this phenomenal 
world is the reflection; or, everything is an illusion of the jiva. 
Some think that Godhead is evidently a separate entity, jiva is 
another different entity, and the phenomenal world, although it 
is a singular principle, exists separately as an eternally inde¬ 
pendent entity; or. Godhead, is the substantive entity and all 
other entities, as cit and a-ciV attributes, are one in principle. 
Some suppose that by the force of inconceivable potency some¬ 
times the monistic and sometimes the dualistic principle is 
realized as the truth. Some again arrive at the conclusion that 
the theory of the nondual minus all potency is meaningless; 
whence the Brahman is the one eternally unalloyed entity 
vested with the pure potency. * 

These speculations have originated from Veda relying on the 
support of the Veddnta-suira, In these speculations although 
there is no truth that holds good in all positions, there is yet a 
certain measure of truth. Not to speak of the anti-V?dic specula¬ 
tions Sahkhya, Patafijala, Nyaya and Vai5e§ika, nor even of 
Purva-mimariisa which is fond of exclusive fruitive activity in 
conformity with the teaching of one portion of the Veda, the 
bodies of opinions detailed above have also come into existence 
by relying outwardly on the Vedanta itself. By discarding all 
these speculations, you and your bona fide community should 
adopt the ultimate principle identical with the doctrine of 
^cintya-bhedabheda (inconceivable simultaneous distinction 
and nondifference). This will make you eligible for being a true 
evotw. The basic principle is that this animate world is made 
ap of Jivas and the inanimate world is constituted of matter. Of 
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these all the jivas have been manifested by My supreme {parS) 
potency and this phenomenal world has been manifested by My 
secondary (apara) potency. I am the cause of all causes. In other 
words, 1 regulate all of them by the power of My will although I 
am not a different entity from the marginal and material (m- 
fastha and acit) potencies. By the transformation of those dis¬ 
tinct potencies pradhana (substantive material principle), 
prakrti (material cause) ?ind puru^o (efficient <»use) have been 
produced. Hence although as regards the subjective nature of 
all potency I am pradhana, prakrti and purufa, yet ^ the 
possessor of power I am eternally distinct from all those poten¬ 
cies. This simultaneous distinction and nondifference has also 
sprung from My inconceivable power. So let the attainment of 
love for Krspa by the practice of pure devotion through the 
knowledge of their mutual true retetipnship that subsists 
between the Jiva, the jada (matter) and based on the 

principle of inconceivable simultaneous distinction and non- 
difference, be My instruction for being handed down in the 
order of spiritual preceptional siicwssipii in your community 
(Sri Brahina-sampradftya). 


'tv- , '-V 

) V : -■ • 














Glossary 

spiritual master wlm teaches by example. 

Afuti —a ceremony for greetii^ the Lord with oflFerings of 
food, lamps, fsins, flowers and incense. 

Arcand —the devotional practice of Deity worship, 
spiritual order of life, 
atheistic demons. 

Avatdra—^ descent of the Supreme Lord. 

Bhdgavad-gitd-~t3ic basic direcrions for spiritual life spoken 
hy the Lord Himself. 

Bhakta~~z devotee. 

Bhakti-yoga^hnkmg with the Supreme Lord in ecstatic 
devotional serviced 

Brahmacarya--’CelihsLtc student life; the first order of Vedic 
spiritual life. 

Brahinan—the Absolute Truth; especially, the impersonal 
aspect of the Absolute. 

Brakma^--- 2 . person in the mode of goodness; first Vedic 
sociri order. 

Dfcirma—eternal occupational duty; religious principles. 

Bkidasi—a special fast day for increased remembrance of 
Kr$^, which comes on the eleventh day of both the 

waxing and waning moon. 

■Goloka (^$nal6ka) — flie highest spiritual planet, con¬ 
taining Kf^^a’s personal abodes, Dviraki, Mathuri 
and Vyndivana. 
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Perfect Qnettions, Perfect Answers 


Gapis —Kt$iia’s cowherd girl friends who are His most 
confidential servitors. 

Grhastha —regulated householder life; the second order of 
Vedic spiritual life. 

Guru —a spiritual master or superior person. 

Hare Kt^na mantra-^See: Mahd-mantra 

Jiva-tattva —th^ living entities, who are small parts of the 
Lord. 

Kali-yt^ (Age of Kali)—the present age, which is 
characterized by quarrel. It is last in the cycle of 
four, and began five thousand years ago. 

Karatdlas —hand cymbals used in kirtana. 

Karma —fruitive action, for which there is always re¬ 
action, good or bad. 

Karmt —one who is satisfied with Working hard for 
flickering sense gratification. 

Kirtana —chanting the glories of the Supreme Lord. 

Krsnaloka— See: Goloka 
• • • 

Ksatriyas —a warrior or administrator; the second V^dic 
social order. 

Maha-mantra —the great chanting for deliverance: 
Hare Krsna, Hare Krsna, Krsna K^sna, Hare Hare/ 
Hare Bima, Hare lUma, Riima Rlma, Hare Hare. 

Mantra—z sound vibration that can deliver the mind from 
illusion. 

Mathuri—Lord Ktsna*s abode, surrounding V^ndivana, 
where He took birth and later returned to after per¬ 
forming His Vtndivana pastimes. 
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MSyS—ijmi—not; this), illusion; forgetfalness of 
one’s relationship with K^s^. 

Miyavadis— impersonal philosophers who say that the 
Lord cannot have a transcendental body. 
Mr4anga--z clay drum used for congregational chanting. 

Pflwmpartf—the chain of spiritual masters in disciplic 
succession. 

Prasdda-~(ood spiritualized by being oflFered to the Lord. 


Sac-cid-ananda-vigraha-^thc Lord’s transcendental form, 
which is eternal, full of knowledge and bUss. 

Sfliikiitami—public chanting of the names of God, the ap¬ 
proved yoga process for this age. ^ 

i&innyastf—renounced life; the fourth order of Vedic 
spiritual life. 

^tras —revealed scriptures. 

Sravanam kirtanam W^nok—the devotional processes of 
hearing and chanting about Lord Visnu. 

Sudra —a laborer; the fourth of the Vedic sociaLorders. 

Svdmi —one who controls his mind and senses; title of one 
in the renounced order of life. 

Tapasya —austerity; accepting some voluntary incon¬ 
venience for a higher purpose. 

Tilaka —auspicious clay marks that sanctify a devotee’s 
body as a temple of the Lord. 

VaikuQtha—the spiritual world, where thfere is no 
anxiety. 

Vai^^ava—a devotee of Lord Visnu, or Kt?na. 
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Abhimanyu, 70 
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merging with 
attempts at, 57 
as sayujya-mukti, 102 
variegatedness of, 72 
See also: Kr$na 

Acdrya(s). See: Spiritual master(s) 
Acintya-bhedabheda 
defined, 115 
explanation of, 115-16 
Action (mundane) & inertia, 88 
Activities (material) & devotion, 
111-13 

Acyuta defined, 55 
Adhara defined, 21 
idi'purufa 
defined, 49 
See also: Kr$na 
Adultery, 68 

K.f$ 9 a &, explanation of, 68-71 
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Agama-iastras, 86 
AhaAkara 
defined, 24 
See also: Ego 
Akamab sarva-kdmo vd 
verse quoted, 44 
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All-fostering. See: Vi?pu 
Analogies 

blue clouds & Kr$pa's complexion, 50 
candle & Kr$ua, 87,89 
candle & subjective portions of Kf$pa, 
87 

candles & incarnations of Kr$pa, 87,89 
clouds & conditioned souls* intelligence 
and senses, 5 
curd & Sambhu, 85 
' diamond & K:r$oa, 7 
gems & Brahmi, 92 
milk& Kr$na, 85 
moon & C^itanya, 16 
ocean & womb of $aci-devi, 16 
poui^ing empty husk of rice & 

conceptual process pursuing 
inconceivable knowledge, 73 
prisoner & body (material), 84 
prision house & material world, 83 
sun&Gokula,5 
sun & Kr$Qa, 37,92 
sun & Paramltml, 3 
sun*s rays & living entities, 3 
sun's rays & souls, 37 
suryakSrita gems & BrahmS, 92 
Ananta, Lord (Sela), 90 
Anger 

in demons, 101 
meditation &, 100 
Albums perfection, 13 
• Aniruddha, Lord, 12 
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Annihilation of univcrsc(s) 

via ignorance, 79 
Sarobhu&,*S-8* 
souU inerg«< •““> “*• ^ 

via tQitidSp 79 

X^S pote"i^- Ma«na' “'W 

Apareyam itas /v anyarh 
verse quoted* 37 
Arcono defined, 113 
Arts 

in Goloka, 64, 104 
sixty-four, 104 
/fsflJt/i defined, 112 
Asan vaivSs trayah 

verse quoted, 16 

Ascetics within material world, 14 
Aircma(s) 
list of, 97 

See also: spedjic airamas 
Airama-dharma defined, 97 
Airaya defined, 62 
AffdAga-yoga, goal of, 111 

AftSAgo-ml^- 57 . 

Goloka not attainable by, 13 

Asuras. See: Demonfs) , 

Atharva Veda, I2j 91 
Atheistical fruitive ritualism. III 
defined, 99 

AtmarSmo py ariramat quoted, 69 ■ 

, Atoms, Krsoa’s presence in, 59 
AvatSras. See: Incamationfs) of Krson 
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Baladeva, Lord (Balardma), 4 

Seeabo.'^cia 

Bhagavad-gltdp quotations from 
on Kr$qa reciprocating, 102 
on prakrtVs function, 34 
on service from Kr^pa, 102 
on souls as spiritual poteny of Kr?oa, 

WidgavatSmyta cited on pastimes of 
Kr50a,7 V 

Bhagavat-sandarbha cited on Gokula • 
compared with Goloka, S 


Bhakti 

characteristic of, 101 
defined, 108,112 


See also: Devotion; Devotional service 
Bhakti-rasSmrta’Smdhu cited on 
devotional service, 108 
Bhakti-yogena manusi quoted, 75 
Bhava-bhakti stage of devotion, 75 
See also: Pure devotee(s) 

B/idva defined, 112, 114,101 
Bhdvas defined, 105 
Bhutas defined, 24 
Birth(s) 

absent in Goloka, 69-70 
impressions from previous, 39 
repeated. See: Birth-death cycle 
Birth-death cycle 
conditioned souls &, 98 
via subtle body, 84 
as sufiering, 37 
Bodily concept of life 
cause of, 31 
Sambhu &, 31 
Body, material 
attaining, procew for, 84 
compared to prisoner, 84 
composition of, 84 
soul different from, 53 
subtle, 84 
Brahma(s), Lord 


)ode of 

in golden lotus from Vispu, 33 
location of, 14 
;tainmcnt to position of, 39 
[tributes of, fifty-five, 92 
rahman’s energy used by, 114 
>mpared to gems, 92 
jmpared to sQryakanta gems, 92 
^mpared with Sambhu, 92 
s conditioned soul, 98 
reation desired by, 106, 13 
reative intention of, 39 

cvotionby,typeof.44 

,ptonationofk.en«ty^j*« 

s first progenitor of beings. ^ 

93 

«.t;!itdby.47.4g.IW 
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to, 29 

identity of, explained, 38,»» 
initiation of, 45* 46 
Kr$oa creator of, 92 
Kr?pa empowers, 92 
Krsoa initiates, 45 
Kr?oa instructs, 106-14 
KRpa maintainer of, 97 
Krsoa’s attitude toward, 106 
iTrcnn worshioed by, 47,48-103 


life-span of, 91 
Maha-Vi$pu creator of, 29 
Maha-Vi$ou source of, 91 
material world regulated via, 92 
meditation by, 43 
mundane qualities &, 89 
origin of, 38 

prayers by, to Kr$pa, 48-103 
prototype of, 38 
See also: Hiraoyagarbha 


quoted. See: specific subject matter in 


verses 

rajo-gupa &, 92 

regulation of material world via, 114 
Sarasvati addresses, 40-41 
as separated subjecUve portion of 
Kr$Qa, 92 

truth of Vedas revealed to, 47 
types of, 92 
Vedas known to, 38 
Vedas’vnxXYi revealed to, 47 
worship to Kr$oa by, 47,48-103 
Brahmi, Lord, quoted 
See: specific subject matter 
Brahmacaris, 14 
Brahmacarya as airama, 97 
Brahma-dhSma in shane of tridents, 13 
Brahmaloka, 33 
Brahnuin 

attainment of. See: Brahman, merging 
with 

compared with material world, 77 
contents of, 2 
description of, 2 

- energy of, Brahmfi's use of, 114 
“ explanation of, 77-78 
fr^om from ego in, temporarily, 14 


Brahw^n (continued) 

Gokula surrounded by, 4 

identification with, 101 

as impetsonal aspect of Godhead, 77 

as indivisible, 78 

as infinite entities, 78 

mS/i&'search for, 57 

knowledge about, 97-98 

Kr?on source of, 2, 55 

merging with 

hy offanga-yogis, 57 

compared with self-realization, 58 

conditions of, 58 

by demons killed by Krspa, 14 

insufficiency of, 58 

by jnanis, 57 

hy paramahamsa-sannyasis, 14 
misconception about, 115 
self-forgetfulness &, 101 

source of, 55, 77-78 
sun worshiped as, 96 
Vaikuptha surrounded by, 77-78 
Brdhmana(s) as varna. 97 
Brahma-ParamatmS region, 60 
Brahma^sarhhitS 

Caitanya MahSprabhu teaches, 47 
See also: specific subject matter in 
verses 

Brahma-sampradSya succession, 116 
Bfhad'bhdgavatamjfta, quotations from 
on Gokula compared with Goloka, 4-6 
Bruyadydvan va ayam akaias quoted. 


Caitanya MahSprabhu 
abode of 
attainment of, 15 
See also: Navadvipa 
advent of, 76 
purpose of, 15-16 
via YogamSya, 16 
Brahma-sarhhita taught by, 47 
cited on Absolute Truth, 72 
cit poten <7 possessed by, 16 
as devotee, 16 

devotional service manifested by, 105 
Moa, 16,76 
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Caitanya Mahiprabhu (contutued) 
pastimes of 
in Navadvipa, 16 

Vrnddvana Jhikuia recorder of, 14 
pleasures (spiritual) desired by, 15-16 
pure devotion manifest by, 16 
rasa manifested by, 105 
^ci-devi mother of, 16 
Syetadvipa &, 105 
Candle compared to Kr$pa, 87,89 
Candles compared to incarnations of 
Kr$oa, 87,89 
Candradhvaja, 8 
Causal Ocean 
MahS-V4QU lying in, 28 
SaAkar$apa*s portion residing in, 26 
^in,90 
source of, 26 
Vi$ou in, 18 

Chandogya Upan^ad quoted on Goloka, 
104 

Chanting about K^pa by liberated souls, 
61 

ChantTng holy names of Kr$pa, 109 
Cid-dharma deflned, 55 
Cintama^i deflned, 48,53 
Cit deflned, 59 

Cit potency. See: Spiritual energies 
Cit-prakrti arthat krpfa-seva-svabhava 
deflned, 8 

Conceptual process, 73 
Concubineship, paramourship’s 
distinction from, 72 > 

Conditioned soul(s) 
birth-death cycle &, 98 
desire to control Miyi, 31 
devotional activities with illicit amour 
by, 73 

devotional service for, 44 
divisions of, listed, 98 
Durr’s relation with, 83-84 
fruitive activities of. See: Fhiitive 
activities 

Gokula as perceived by, 5 
illicit amorous activities &, 73 
karma ii,9S 

knowledge possessed by, extent of, 95 
Kr^pa bestows power to, 98 


Conditioned souls(s) (continued) 
powers of, distinctive, 98 
^mbhu&, 31 
senses of, Mftyi creates, 24 
suffering of, 37 
types of, 98 
YogamfiyS &, 35 

Cowherd men, verse describing, 8 
Cows 

in Goloka, 103,104 
kama-dhenu type of, 48-49 
Kr$pa tending, 48 
in Svetadvipa, 103 
Creation of universe(s) 

BrahmA desires to perform, 106, 113 
Brahmft’s intention to enact, 39 
via divine plenary portion of Kr$ha, 20 
Dur^ A, 82 
efficient cause of, 20 
elements utilized for, 48 
Kr$pa’s role in, 18,34,59 
MahA-SaAkar$apa's role in, 23-24 
MahA-Vi$pu*s role in, 27,35-36 
masculinity &, 19 
material energies' role in, 18 
via material nature, 3 
MAyA’s role in, 20,27,48,77 
pradhana’s role in, 21 
prakfti's role in, 34 
procreation's role in, 20 
Sambhu's role in, 20 
SaAkar$apa's role in, 20 
spiritual desire for 
mundane sex desire perverted 
reflection of, 21 
time's role in, 18 
Vi$pu's role in, 18-19,33 
Cupids, 50 

Curd compared to ^mbhu, 85 

Daia-mahS-vidyd defined, 83 
Daia-mula, 109 ^ 

deflned, 107 

DSsya-bhSva defined, 101 
DBsya-rasa 
deflned, 60 

destination of those in. 60 




Index 


124 


Ddsya-^asa {continued) 

in Lakfmfs relationship with KnO*« ^ 
resuh of, 102 
Delusion 

meditation A, 100 
pa^^asA, 101 
See also: Illusion; Mftyft 
Demigods 

Mahft-Vifou source of, 91 
S!» abo: specific tkmigods A 
goddesses 
Demons, 14 
Desire, nuterial 
first phase of, 20 

fulfillment of, via worship to Kr$oa, 44 
satisfaction of, via mantra, 41 
Destruction of universe. See: 

Annihilation of universe 
Devi-dh&ma. 5^: Material world 
Devoteefs) of Supreme Lord 
association with, 109 
Caitanya as, 16 

compared with nondevotees, 75 
desires of, satisfied, 41 
destinations of, various, 60-61 

• duty of, to accept Jiva GosWhnI, 73 
Kr$pa*s mercy on, 101 
K.r$ 9 a’s “partiality" to, 100 
materialists’perception of, 72 
mercy of Kr$oa on, 101 
pure. See: l^re devoteefs) 
types of, five, 14-15 

See abo: specific devotees 
Devotion 

via activities, 111-12 

attainment of, process for. 111 
■BhSva-bhakti stage of, 75 
defined, 44 

degrees of, perceptions via, 75 
doubts about, 112 

via endeavor for self-realization, IM 

evidence A, lOS-09 

experience of transcendental via, 73' 

“eye of," 75 

faith A, 111 

freedom from karma via, 113 
as function of sbuL 111 
Goloka attained via, 104-05 


Devotion (conrlntinO 

Goloka perceived via, 104-05 
hi^iest, IM 
knowledge A, 108 
Kr^pa perceived via, 75 
Knpa’s instructions about, 107-11 
lotus feet of Knoa attoined via, 110 
love for KRpa via, 107,116 
practice A, 108-09 
preliminaiy practices of, 108-10 
processes for, 108 
progressing in, 106-13 
scriptural evidence A, 108-09 
via sdf-realization, 108 
self-realization via, 58 
service in. See: Devotional service 
theistic conduct A, 108-09 
transcendenul knowledge A, 56 
transcendental realization via, 73 
types of 
five, 60-61 
two, 101 

See abo: Ddsya-rasa; Aiadhura-rasa; 

Sakhya-rasa; Santa^rasa: 

Sjitgara-rasa; Vdtsaiya-rasa 
worldly activities A, 106-13 
Seif abo: Devotional service 
Devotional scriptures 
as scriptural evidence, 109 
See abo: Bhagavad-gitS; Srimad- 

BhSgavatam: Vedas: specific 
devotional scriptures 
Devotional service to Supreme Lord 
via activities, 111-12 
Caitanya manifests, {05 
doubts about performing, 112 
purg8 A,83 ' ' 

easiest, for conditioned souls, 44 
in following with gopir'example, 8 
freedom from karma via, 113 
Goloka approached via, 13-14 
knowledge rambinied with, 8 
Kr^ recommends. 111 
love for Kripa via, 9 
mental speculation vs., 107 
as naturid aptitude of living entities, 83 
pastimes of K^pa entered into via, 8 
pure, 55 
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Devotk)naIscrvk*(«m/i«ifd) 

true nature of, 8 ,. m. 

See also: Devotion: Worship to Kr$oa 

Dharma 

86 

of soul. Ml 
Dharma-iastras. 97 
Directions, 12,13 
Disciplic succession, 116 
Divine service. See: Devotional service 
DurgS (spiritual), 84 
DurgS, Goddess 
boons via, 83 

conditioned souls’ relationship with, 83 -84 

as creating, preserving & destroying 
agency of material world, 82 
description of, 83 
devotional service to Kr$oa &, 83 
duty of, 83 
Gapeia son of, 83 
identity of, 84 
Kirttikeya son of, 83 
as Kr$pa’s maidservant, 84 
as Kr$pa’s subordinate, 82 
Lak$mi & Sarasvati and, 83 
Mahi$isura &, 83 
&imbhu*s relation to, 86 
sons of, 83 
spiritual, 84 

as subordinate to Kr$pa, 83 
weapons of, 83 
worship to, 84 
See also: MdyS 
Dvirakd 

Kr$pa as husband in, 70 ,, 

pastimes of Kr$pa in, 65 

Ego, M§ya creates, 24 ' ’ 

Elements, material 
creation of, 34 
Kr?oa source of, 94, 95 
material world composed of, 94 
Mfiyfi creates, 24 
Mfiyfi utilizes, 48 ' 
merged with Kr$pa, 94 
nine, 94 

separate existence of, 34 


defined, 97 
^mbhu teacher of. 


Energies of Kr$pa 
Baladeva mainstay of, 4 
cit. See: Cit potency 
as inseparable from Kr$pa, 59 
limited. See;.Material energy; MSyfi 
material. See: Material energy 
spiritual. See: Spiritual energies of 
Krjpa 

Evidence & devotion, 108-09 
Existence 

eternal, as quality of Kr$pa, 79 
Kr$pa maintainer of, 97 
Kr$on supporter of, 78 


Faith 

devotion &, 111 

realization about Kr$pa according to, 

111 

Fear & meditation, 100 
Flute 

Kr$ha &. See: Kr^pa, flute & . .. 
in ^vetadvipa, 103 
Forgetfuln|»s of seif, 101 
Fmitive activities 
distinctive features of, 97-98 
Kr$pa negates, 99 
results of, 99 
See also: Karma 


Gape^, Lord 
function of, 93 
Kr^pa's relation to, 93-94 
as son of DurgS, 83 
Garbhodaka^yi Vi$pu 

as KSrapodakaiSyi Vi§pu’s portion. 88 

Kr§pa source of, 89 

K$irodaka%i Vi§pu subjective portion 


of, 88 

VlahS-Vijpu as, 89 

See also: Maha-Vi§pu 

it^a-dharma defined, 113 

um. See. Caitanya ^hhu 

uracandra. See. Caitanya MahSprabhu 

urasundara. See: Caitanya 
MahSprabhu 
yatri mantra 
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Gflyatrl mantra (continued) 
contents of, 45-46 
highest, 45-46 
Kama, 45-46 

manifest via Kr$oa*s flute-playing, 45 
as mother of Vedas, 45 
God. See: Kr$oa 
Godhead 

forms of, greet entering devotees to 
Goloka, 13-14 
misconceptions about, 115 
Supreme Personality of. Sie: Kr^pa 
Gokula 

Prahman surrounds, 4 
compared with Goloka, 4-5,7,66,68, 
72 

compared with lotus, 3,5,6,5-10 
conditioned souls* perception of, 5 
description of, 3-5 
energy radiating from, 4 
Goloka identical with, 4,7,68 
Goloka progressive manife^tion of, 7 
gopls in, 5-10 
Govardhana Hill in, 12-13 
holy names of Knpa manifested in, 7 
Knoa in, 6-7 
Kr^pa Lord of, 17 
Kr^*s abode in, 9 
as lotuslike, 3,5,6,5-10 
manifest via spiritual energy, 66 
manifest via Yogamiya, 66 
in Mathura province, 5 
in mundane plane, 4,5 
Navadvipa one & same with, 14 
pSrakiya-rasa in, 73 
pastimes of Kr$pa in, 65 
in Goloka also, 67 

pastimn of Kr$pa nonmanifestive in, 7 
perception of, material, 5 
petals of, as gopir’abode, 5-10 
Radha-kupda in, 12-13 
as supreme plane, 4 
surroundings of "' 

described, 12,13 
a/fo: Svetadvipa 
in transcendental situation, 4 
tridents surrounding, 12,13 
whorl of, 5 

Yamuna River in, 12-13 


Gokula (continued) 

Yogamaya manifests, 66 
Gokula-rasa & goioka-rasa, 72 
Goloka 

as above Vaikuptha, 61 
adultery absent in, 68 
aruin, 51,62-64,67, 104 
attaining 

A f/Mga yt>gls attempt, 13 
devotees following gopis, 15 
via devotion, 104-05 
via devotional service, 13-14 
Knpa*s grace needed for, 13 
via madhura-rasa, 61 
yui tasa-bhajana, 104 
via iptgOra-rasa. 61 
birth absent in, 69,69-70 
compared with Gokula, 4-5,7,66,68, 
72 

compared with material world, 81-82, 
104 

compared with Sivaloka, 81-82 
compared with Vaikuptha, 81-82 
description of, 43,103-05 
etemality of, 5 
Gokula as seen from, 5 
Gokula identical with, 4,7,68 
gopls in, 69 
husbandhood in, 71 
u inaccessible to Vedas, 56 
inhabitants of, greet entering devotees, 
13-14 

kdma-dhenu cows of, 49 
Kr$pain 

description of, 43 
withgoipif. 69 
with Rftdhg, 62 
Krspa nuinifests from, 76 
Uk$mls in, 103 
location of, 17,81,104 
as lotus-shaped, 43 
marra^ absent in, 68 
meditative manifestation of, 7 
mundane conceptions nonexbtent in, 
71,72-73 

in mundane situation, 4 

NandaMah«rfijain,69,70 

Navadvipa identical with, 14,16 
nonmanifestive pastimes of Knpa in, 7 
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Goloka {cantinuedi 

niiptiftl rcUitionships nonexistent in, 68 
paramourship in, 71 

paramourship relationships, 67,68—69, 
71 

pasti*^ of Kr$pa 7,8-9 
realization of, 66 

pastimes of Kr?oa manifested in. 7 
pastimes of KrO* iMnifest in, 8-9 
perceived via devotion, 104-05 
perceived via self-realization, 66 
as progressive manifestation of Gokula, 
7 

purity of, 104 
RSdhil-KROa iiC 62 
rasa of, 72 
realization about, 73 
as spiritual world’s hipest point, S 
substantive knowledge about, as 
inconceivable, 73 
^vetadvipa as, 103, i04 
transcendental autocratic 

paramourship in, 67 
tridents surround, 13 
in upper region, 4 
VaikuQtha belou^ 104 
Vaikuptha surrounds, 13 
variegatedness in, 103,104 
v&tsalya~rasa with KRpa in, 69 
as ‘^White Island,” 104 
Yaioda in, 69,70 
Goloka-rasa & gokula-rasa, 72 
Goloka-tattva defined, 56 
Goodness (sattva-guna) 
in conjunction with passion, 79 
mode of, 88 

Gopala-campu quoted on Goloka & 
^vetadvipa, 15 

Gopala-tapanl cited on orhkara & ktirh, 
10 

Gopi(s) 

attainmentiof position of, 102 
compared with KRpa, 9-10 
example of 

devotional service following, 8 
Goloka attained via, 15 
in Goloka, 69 

husbands of, explained, 70-71 
identities of, explained, 62 


GopJ(s) {continued) 

KRpa Lord of, 41 
Kr$pa served by, 48 
KRpa's relationship to, 69 
Kr^ worshiped by, in Goloka, 43 
marital status of, explained, 70 
as part & parcel of KRpa, 9-tO 
petals of Gokula abode of, 9 
as spiritual energies' extensions, 65 
spiritual energies source of, 69 
verse describing, 8 
Gopijana-vallabha. See: KRpa 
Gosvfimis, six 
as Caitanya’s associates, 72 
See also: Jiva GosvSmt; RQpa 

GosvSml; Sanatana Gosvami 
Govardhana Hill, 70 
in Gokula, 12-13 
Govinda 
KRpa as, 2 
See also: KRpa 
Grhasiha 
as aifama, 97 
See also: Householdeits) 

Gu/td defined, 36 
Gutfo-avatara 
defined, 89 
Vi$pu as, 89 


Ha defined, 8 
Hari, Lord. See: KRna 
Hari-bhakti-vilasa cited on klim krsnaya 
govindaya mantra, 8 
Hari-dhama 
location of, 81 
See also: Vaikuntha 


ieat, 96 

lexagonal manircts, 7,8 
lirapyagarbha, 29,38 
Brahma’s relationship to, iv 
as muTidane seminal principle, 3 
loly names of KRpn 
eight«n letters 
as manifested m Gokula, 7 
offenses to, 109 
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'Human requirements, fourfold, 12 
Husband(s) 
defined, 68 

of gopis explained, 70-71 

Icon, Kr$oa as transcendental, 2 
Ignorance & annihilation of universes, 79 
lUusion 

Knoa removes, S 
See abo: Material energy; Mfiyft 
Impartiality of Kr$pa, 99,100 
Impersonalism, 73,1 IS 
See abo: Mfty&vida philosophy 
Impersonalists, IIS 
Incamationfs) of Knpa 
advent(s) of, from Vaikuptha, 76^ 
Brahm8 with nature of, 92 
compared to candles, 87^ 89 
gtmta. 86 

Kr$pa source of, 68,76,89 
.Mah6-Vi$Qu source of, 25 
source of, 25, SS, 68,76,89 / 

from Vaikuptha, 76 
See abo: specific incarnations 
Indra, Lord, 99 
Indragopa insect, 99 
Inertia, mundane, 88 
Initiation, spiritual, ^5,46 
liavSsyam idarh sarvarh 
verse quoted, 113 ' 

Jiopanbad, quotations from 
on worldly activities in devotion, 113 
Ifvara as manifestation of Kr$pa, 2 


defined, 116 
Janab world, 14 

Jayati jana-nivSso < ;.i 

verse quoted, 70 
Jiva(s). ^e:Soulis) , 
JivaGosvSmI 
accepting authority of, 73 
as Bhagavat’sandarbha's author, S 
cited. See: Jlva GosvSml cited 
commentaries about Kr?oa’s amorous 
pastimes by, 71,72 
GopdUhcampQ by, \5 
identity of, in Knqa’s pastimes, 65 


Jlva Goaviml {continued^ 

Kggtfo-sandarbha conunentary by, 65 
materialists refuted by, 72 
quoted. See: Jlva Gosvftml quoted 
ROpa Gosvamfs relationship with, 65 
SanAtana Gosvflmfs relationship with, 
65 

spiritual qualifications of, 65 
Ujivah-nUanuafi's commenUry by, 65 
on worship via mantras, 7 
Jlva Gosvftml cited 
See abo: Jlva Gosvftml quoted 
on Goloka & Gokula, 5,68- 
on pastimes of Kffoa, amorous, 67 
on worship via mantras, 7,8-9 ' 

Jlva Gosv&mi quoted 
See abo: Jlva Gosvftml cited 
on Goloka & Svetadvipa, 15 
on Knoa & gopis‘relationship, 65 
on pastimes of Kr$na 
nonmanifestive & manifestive, 7 
visible, 65 
Jiva potency 

compared with Mftyft, 37 
See abo: Marginal potency 
Jiva soul(s). See: Soul(s),77va 
JiiSna-bhakta, 14 - , 

JUdna-bhakta-yoga deTined, 112 
y/idna defined, 13 
JHdna-yoga 
defined, 112 
goal of, 111 
Jfidnb 
goal of, 95 
practices of, 57 , 

Jyotl’rupetfa manund defined, 9 


. ■ t> . ' 

Kacchapa jewel, 12 
Kaivalya 

compared with self-realization, 58 
defined, 57,111 f 
as demarcation line of material A 
spiritual worlds, 58 
Mil as seed of sex desire, 21 , 

KinKhblja 
explained, 40-41 
I^Adhft-Kfipa indicated via, 10 
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KSma-dhenus • 
defined, 48 
ofGoloka,49 
Kima-giyatru 45-46 
Kariisa, anger &, 101 
K4raoodakas§yi V4ou 
Garbhodaka^yi Vi^^u portion of. 88 
Kr$oa source of, 89 
as Niriyapa’s subjective portion, 88 
Karma 

conditioned souls &, 98 
via forgetting Ki^pa, 84 
freedom from 

via devotional activities, 113 
via iCr$oa< 99-100 
Kr$ 9 a bestower of, 99 
in material world, 83 
pure devotees free of, 99-100 
sannyasi &, 99 
Karma-kanda defined, 112 
Karma-yoga defined, 112 
Karmis 
defined, 29 
sacrifices by. 95 
Vij^u as perceived by, 29-30 
KSrttikeya, Lord, 83 
Klirit & orhkara. 10 

Ktirh kdma-devaya vidmahe quoted, 46 
Klirh krf^aya govindaya 
gophjana-vallabhaya 
desires satisfied via, 41 
explanation of, 40-41 
verse quoted, 8,40 
Knowledge 

conditioned souls’ extent of, ^5 
defined, 107 

devotional service combined with, 8 
devotion &, 108 
via disciplic succession, 116 
empiric, 13 

about Kr$pa as real, 107 ^ 

I^Rpa radiates, 2 
via mantras, 8 

pastime of Krsoa enteitd into via, 8 
ol relationships, 107-08 
Sarasyati represents, 83 
via spiritual succession, 1 16 
transcendental, 56 
'Wic, via Krwa. 7t 


Kr?Da, Lord 

worWw '"”'*- 

advent(s) of 
from Goloka. 76 
via YogamayS, 16 
See also: Incamation(s) of Krsija 
as all-pervading cognition, 50 
as alt-pervasive, 59 


amorous feelings toward, 100,101 
See also: Pastimes of Krstia, 
amorous 


artistic activities of, 62-64 
arts of. 51,67, 104 
listed, 62-64 
in atoms, 59 
attaining 

via devotion, pure, 55 
process for. 110 


attributes of, majestic, 89 
beauty of, 55 
description of. 49-50 
body of. See: Kf$t)a, form of 
Brahma created by, 92 
BrahmS empowered by, 92 
Brahma initiated by, 45 
Brahma instructed by. 106-14 
Brahm6 maintained via, 97 
as Brahman’s source, 2, 55, 77 
Brahma separated subjective portion 
of, 92 

Caitanya identical with, 16,76 
as cause of all causes, 1,2, 116 
color of skin of, 50 
compared 
with Cupids, 50 
to diamond, 7 
with gopls, 9-10 
with material life. 53 
to milk, 85 
with NSrdyapa, 54 
with Siva, 54 
with soul Uiva), 53-54 
to sun, 92 
with Vi?ou, 88 
complexion of, described, 50 
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Kno* (continued) 

conciliative powen of, 2 
conditioned souls* powers bestowed by. 
98 

contradictory qualities of, apparent, 55, 
56 

cows tended by, 48 
creation via, 18,34 ,59 
Cupids charmed by, SO 
description of, 49-55 
in Goloka, 43 

as different from & one with 
everything, 59 

as differentiated from material world, 
77 

as distinct from energies A potencies, 
116 

divine plenary portion of, creates, 20 
DurgS subordinate of, 82,83,84 
effulgence of, 77 
elements merge with, 94 
as elements* source, 94,95 
as embodiment principle of existence 
30 

energies of. See: Enerpes of Krfpa; 

specific energies 
asetem^55 
as eternal purufff, 55 
existence maintained via, 78,97^ 
external potency of. See: Material 
energy; MSy8 

eyes of, compared to lotus petals, 49, 

50 

as. featureless never, 72 
flower garland worn 1^, 51 
flute of, 2,69 

(iute-playing by, 43,45,49,50 
forgetting about material world, 8f 
form(s) of 

description of, 1-2,52 
as endless, 55 

as identical with Knoa, 2,53 

e&mantra. 7,10 

as not imagination, 50 

qualities of, 1 

senses of, 2 

size of, 2 

as ^yinoasundara, explained, 74-75 
threefold bending, 55 


Kr?9a 

form(s) of (oort/imied) 
as threefold bending, 51 
See also: Incamatioiifs) of KfToa 
freedom from karma via, 99-100 
freedom from material life via, 65-66 
freedom from M8y8 via, 37 
fruitive activities negated via, 99 
fruitive reactions bestowed via, 99 
as fundamentol principle of material 


world, 114 

GaQe^*s relation to, 93-94 
as Garbhodakaiayl Vrwu’s source, 89 
in Gokula, 6-7 
in Goloka description of, 43 
Goloka source of manifestotion of, 76 
in Goloka with gopis. 69 " 

asgopb’Lord, 41 

gopis'relationship with compared with 
Lak$mi*s, 69 
gopis serve, 48 
as Govinda, 2 

grace of, Goloka attained via, 13 
home(s) of. 5^.* Dvftraki; Gokula; 
'Goloka; MathurA; Spiritual 
^ world(s) 
hue^f skin of, 50 

as husband in Vaikuptha A Dvftrakft, 

/ 70 

as identical with Hb form, 2 
identity of, explained, 314 
illusion rtmo^^ by; 5 
impartiality of, 99,100 
as inaccessible to Vedas, 55,56 
incarruitions of. See: IrKamations of 
Kr$pa 

as incarruitions* source, 76 
livara manifestation of, 2 
jeweled onuunents worn by 51 
as KArapodakaiAyi Vbou*s source, 89 
kemna bestowed via, 59 
' knowledge about, as real knowledge, 
107 

knowledge emaruiting from, 2 
as KfIrodakaiiyI Vbou*s source, 89 
Lakfmrs relationship with, 69 
Lakfinb serve, 48,103 
as Lakfmrs source, 69 
Ms of. See: PssUiiiefs) of Knpa 
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Krsoa (continued) 

limbs of, power of, 52,53 
as Lord of Gokula, 17 
lotus feet of, 57,110 
Mahi-SaAkar?apa’s relation to, 23 
Maha-Vi?tiu subjective personality of, 
91 

majestic manifestation of. See: 
Narayapa 

manifestations of. See: Incarnations of 


Kr?pa 

manifested potencies maintained via, 
97 

marital relationship of, with Lak$mt, 
69 

masculine symbol of, 20 

material energy's indirect contact with. 


18 


material energy used by, in creation. 18 
material world dominated by. 80 
as material world's fundamental 
principle. 114 

as material world's source, 116 
as Maya's Lord, 37 
Maya subordinate of, 82 
mercy of. to devotees, 101 
morality ‘‘transgressed" by, 68, 69 
as Muralidhara, 75 
name of 

implications of, I 
See also: Holy names of Kr$oa 
Narayaoa nondifferent from, 23 
as Natavara. 75 
oneness of, 55 

as one with & different from 
everything, 59 
as origin of all, 1 
as Paramatma’s source, 2-3, 55 
as paramour, 68^69 


explanation of, 68-71 
in Gokula, 7d 
in Goloka, 68-69, 70 

See also: l^times of Kr?oa, 


amorous 

as partial to devotees, 100 

P®s‘'me(s) of Kr$na 
^c(Kk feather worn by, 50 

perceived via devotion, 75 

Energies of Krsoa^ 
Material energies; Spiritual 

energies 


(continued) 

powers to conditioned souls bestowed 
by, 98 

aspradh^, 114,116 
Prajapati form assumed by, 32 
asproAr//. 114,116 
prayers to 
by Brahms, 48-103 
See also: Worship, to K^tia 
procreative desire of, 20 
as progenitor, first, 48 
pure devotees of. See: Pure devoteefs) 
^spurufa. 114,116 
qualities of 

contradictory, apparently, 55.56 
eternal existence as, 79 
as harmonious, 55, 56 
quoted. See: Kr$ria quoted 
Radharani &. See: Radharani. Kr$oa 

realizations about, faith &, 111 
relation of. to souls, 115-16 
relationships to, various. 100-02 
remembrance about. 80 
results of meditating about. 100-02- 
§ambhu form assumed by, 32 
§ambhu separated portion of, 86 
Sahkar$aoa subjective portion of. 24 
sannvasi &. 99 
seen via devotion, 75 
self-delightedness quality of, 69, 70 
self-realization via, 54 
senses of, 2 
servants of 
souls as, 37 
See also: Devotee(s) 
as simultaneously distinct & 

nondifferent from energies. 116 
sixty-four arts of, 51.67. 104 
listed, 62-64 

soul & body of, as identical. 53 
souls part of, 83-84 
souls' relationship to. 36 
as souls' source, 116 
as source 
of Brahman, 2, 55 
of incarnations, 55,68,89 
of Paramatma, 2-3, 55 
of souls, 116 

spiritual energies. See: Spiritual 
energies; YogamayS 
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Kr$oa (continued^ 
spiritual power of 

Mah2-Vi$pu representing, 24 
5^ also: Spiritual ene,^; Yogamdyi 
spiritual world attained via. 66 
subjective portions of, 87 
See also: NSriyapa; /Vrw^.'.Vijpu 
sun under order of, 96 
as superior of all superiors, 17 
as Supreme Godhead, 1,2 
as Syimasundara, 51,74,75 
explanation of, 74-75 
as transcendental icon, 2 
as Tribhahga, 75 
as truth, limitless, 77 
as ultimate entity, 78 
as unassociated with material energy, 

17 

as undifferentiated entitji; 59 
unique attributes possessed by, 54 
universes maintained & manifested by, 

52 

Vedic knowledge via, 78 
Vi$pu form assumed by, 32 
Vtfpu manifestation of, 2 
worship to. See: Worship, to Kr^oa 
Yogamdyi used b)^ 34-35 
as youthful, 55 

Kr$oa Caitanya. See: Caitanya 
Mahlprabhu 

Knoa consciousness Sc. Brahma-sarhhitd, 47 
Kr>oa quoted 

on acmtya~hhedahheda, 115-16 
on attaining Kr$oa, 110 
on devotional service. 111 
on devotion & worldly activiti^ 111, 
112-13 

oh devotion, attainment of, 1D7-11 
on Himself 

u cause of all causes, 116 
identity of, 114 
on sSdhana-hhakti, 108-10 
on worldly activities & devotion. 111, 
112-13 

See also: Bhaga\>ad~gUS, quoutions 
fhmt 

iCffOO'sandarbha, Jiva Go^vOml 
commentator on, 65, 

Krwo'sandarbha quoted on pastimes of 

Kr^bo-svarOpa defined, 8 


Kfftjasya dn-maya-vraja-lUS'Vilisa- 
svarupa defined, 8 
Kfatriya as vama. 97 
K$irodakas4yi Vi$ou 
as Garbhodakaiayfs subjective 
portion, 88 
Knoa source of, 89 
location of abode of, 14 
See also: ParamatmS 
Kunda jewel, 12 

Kurvann eveha karmatji quoted, 113 


Lak$ml, Goddess 
in Goloka, 103 
as Kr$pa*s consort, 69 
Kr^pa served by, 48,103 
Kr$oa source of, 69 
opulence represented by, 83 
in Svetadvipa, 103 
Visnu Lord of, 32 
Liberated soul(s), 61 
See also: Pure devoteefs); Self-realized 
soul(s) 

Liberation 

freedom from body (subtle) via, 84 
Gokula surrounded by, 12,13 
as human requirement, 12 
pursuers of. See: Jnanis 
sannydsl &, 99 
Vaikuhfha attained via, 84 
Limited energy. See: Material energy; 

Mftyfi 

Lion, Durga rides on, 83 
Living entities 
compared to sun's rays, 3 
devotional service natural for, 83 
generated via passion, 79 
marginal potency begets, 83 
in material world 
as perverted reflection of spiritual 
potency; 30 

produced via sex life, 22 
^mbhu embodies principle of, 24 
nature of, social custom &, 22 
Mmbhu embodying principle of, 24 
spiritual energy regulatrix of, 20 
See also: Soul(s) 
UtusfectofKr5oa,57JIO 
Lotus flower, Gokula compared with, 3, 
5.9-10 
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Love for Kr$oa 
. attainment of, 41 
by Caitanya, 16 
desire for, 9 
via devotion, 107,116 
via devotional service & desire, 9 
via natural tendenQr, 101 
pure, 16 

by RidharSpi, lOS 

See also: Devotion; Devotional service 


Madhura-bhava 101 

Madhura-rasa 
defined, 61 
extensions of, 62 
result of, 102 

See also: Pastimes of Kr^qa, amorous 
Mahab world, 14 
Mahtpadma jewel, 12 
Malwpadma majesty; 13 
Mahi-SaAkar^apa 
glance of, 24 
identity of, explained, 23 
Mahi-Vi$Qu subjective portion of, 26, 
28 

as related to Kr$pa, 23 
as related to Ndriyapa, 23 
Vi$pu plenary portion of, 18 
See SaAkar^apa / 

Mahat defined, 20,24 
MahA-Vifpu 
AnantaA, 90 
as avatara-pun^Ot 25 
as BrahmA's source, 29,91 
in Causal Ocean, 28 
as Causal Ocean*s source, 26 
creation via, 27,35-36 
as demigods* source, 91 
description of, 25 
elements* creation &, 34 
exhalation of, 27,91 
GarbhodakaiSyi Vifpu as, 89 
glance of, 18,23 
Kr$pa*s relation to, 91 
MahA-SaAkar9apa*s relation to, 26,28 
as manifest in SamMiu, 23 
Miyi k,pradhBna unit^ by; 21 


(*»ntinued) 

Wfiya controlled by, 34 
NAiAyapa as, 26,89 
MpM/WfO. 21 

^mbhu created by, 29 
Sambhu dependent on, 24 

SaAkar5apa*s relation to, 24 

souls relationship to, 24,25 
as sourw of incarnations of Krjna 25 
spintual s^s from, 27 " 

as subjective personality of Krsna 9I 
as subjective portion of SaAki?iaia%4 
universes entered by, 28,35-36 
as universes* source, 27 

as l^r/ar'object of worship, 25 
Vijpu created by, 29 
Vijnu integral subjective portion of 29 
YogamAyA &, 34 


Yoganid^ &, 34 
See also: GarbhodakasAyi Vi?pu; 
PUrufa 
Mahe^. See: Siva 


Mahe^-dhama, location of, 81 
Mahesvara, 22,23 
See also: Sambhu 
Mahi$asura & Durga, 83 
Makara jewel, 12 

Manifested potency, Kr?pa mainuiner of, 
97 


Manifestive quality. See: Saliva 
Mantra(s) 

Brahma given, by Saiasvati, 46 
directions in guise of, 13 
form of Kr$pa as, 7,10 
Gayatri. See: Gayatri mantra 
hexagonal, 7,8 
knowledge via, 8 
Kr$pa worshiped via, 60,61 
pastimes of Kr$pa manifested via, 8 
singing of, 60 
sukta, 60,61 

worship to Kr$pa via, 8-9 
Marginal potency (taiastha iakti) 
dellned, 37 

living entities begotten via, 83 
Maya*s influence on, 37 
Marriage, 68 
See also: Householderfs) 

Masculine sjmibol of KiW®* ^ 
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Masculinity & creation, 19 
Material elements. See: Elements, 
material 
Material energy 
indirect contact with KrO* oy* 

KRoa distinct from, 116 
KRoa not associated with, 17 
location of, 17 

as maidservant of spiritual energy, 19 
material world manifested via, 116 
as perverted reflection of spiritual 
energy, 17 

threefold mundane qualities embodied 
by, 7S 

5Sre afro: Miyft 

Material enjoyment as goal of atheistical 
fruitive ritualism, 111 
Materialist(s) 

devotees as perceived by, 72 
Jiva GosvSmfs commentary refutes, 72 
pastimes of KRpa as perceived by, 52, 
66,71 

perceptions by 
Goloka lacks, 71,72-73 
of KRoa's pastimes, 52,66,71 
symptoms of, 66 
Material life 
characteristics of, 67 
compared with KRpa, 53 
freedom from, via KRpa’s favor, 65-^ 
Material nature 
as MfiyS, 21 
source of, 2-3 
universe created via, 3 
Material variegatedness, 53 
-Material world 

ascetics' movements within, 14 
attained via forgetting KRpa, 84 
boundary of (VirajS), 4,23-^ 58 
braftmardrb'movements w^hin, 14 
Brahman compared with, 77 
Brahma regulates, 92,114 
compared to prison house, 83 
compared with Goloka, 81-82,104 
compared with Vaikuptha, 81-82 
conceiving potency in, 20 
See also: Mfiyfl 
contents of, 94-95 
asDevf-dhama,Sl,83 


Material wortd (conflntfevO 

fourteen worlds of, 81,83 
householders in, 14 
Aramiain, 83 

KRpa differentiated from, 77 
KRpa fundamental principle of, 114 
KRpa source of, 116 
limited potency’s majesty in, 22 
living entities in, production of, 22 
location of, 81 
loids of. See: Dcmigod(s) 
maintenance of, DurgS A, 82 

pastimes of XRpa dominate, 80 

planets in, progressive location of, 14 
potency of. See: MiyS 
preservation of, DurgS A, 82 
preservation, creation A destruction iiw 

See also: Annihilation; Creation 
presiding deity of. See: DurgS 
progenitor of. 20 
See also: ^mbhu 
sex desire basic principle of, 22 
Vaikuplha compared with, 81-82 
Mathuri 

Gokula in province of, 5 
pastimes of KRpa in, 65 
Matter as potency of Sivaloka, 81 
Mftyi 

compared with jiva potency, 37. 
conditioned souls’ senses created via, 

24 

creation yia, 27,48,77 
desire to control, 31 
as efneient causal principle, 23,24 
ego created via, 24 
elemdits* attributes created via, 24 
elements created via, 24 
freedom from via KRpa, 37 
as K.Rpa’s subordinate, 37,82 
Mahk*Vi$ou controls, 34 
Mahft-V4pu unites with pradhSnOi 21 
margiiuil potency affected-by, 37 
as nature, 21 

pastimes of KRpa (visible) A, 65 
as perverted reflection of spiritual 
energ>; 34,53 
principles embodied by, 43 
as productive feminine organ, 20,21 
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Miyi (contbmedi 
puni^a Unites with pradhdna, 21 
$ambhu*s relationship with, 2t, 23,24 
30-31 

SaAkar^apa’s relationship with, 20 
senses of conditioned souls created via 
24 

as $iva*s consort, 24 
source of, 20 

spiritual potency controls, 34 
suflering via, 37 

as symbol of mundane feminine 
productivity 20 

variegatedness (material) created by 53 
Vedas yiSL, 79 
Vi$pu Lord of, 88 
worshiped as DurgS, 82 
worship to, 44 
worship to Krspa by 44 
See also: Durgft; Material energy; 
Material world 
MftySdevi. See: Mftyft 

MaySdhyak^e^ prakrtih 
verse quoted, 34 
Miyftvft^ philosophy 
reputation of, 59 
&tmbhu teaches, 86 
See also; Impersonalism 
Meditation 
about Kr$pa 
anger &, 100 
via deeds. Ill 

^delusion &, 100 

‘ fear &, 100 
KRpa seen via, 74,75 
by pure devotee, 74,75 
qualities of those engaged in, 80 
ttsults of, various, 100>-102 
reverence A, 100 
by VyAsadeva, 75 
self-conceived A, 13 
Mental principle as content of material 
world, 94-95 
Mental speculation 

about Br^man, 115 

vs. devotional service, 107 
about Godhead, 1 15 
self-realization A, 58 

about soul, 115 


115 

''•“Olule 

. Troth, merging 
Ml kmaids. See:Gopi(s) 

Milkmen Cowherd men 

Morahly & gg g, 

Mukunda jewel, 12 

Krwa as, 75 
also: Kfspa 


Nanda MahArAja in Goloka. 69 70 
NArAyapa, Lord 
attributes of, 89 
compared with Kfspa, 54 
KArapodaka^yi Vi$pu*s relation to, 88 
MahA-SaAkarsapa’s relation to, 23 
as MahA-Vi$pu, 26,89 
as nondifferent from Kr$na, 23 
Vaikuptha abode of, 15, W 
See also: Kfspa; MahA-Vi$pu 
Natavara 
Krspa as, 75 
See also: KfSpa 

Nature, material. See: Material nature 
Nature. See: Material nature 
Navadvipa 
attainment to, 15 
Caitanya's pastimes in, 16 
as one A same with Gokula, 14,16 
as one A same with Goloka, 14 
Svetadvipa named for, 14 
Nectar of Devotion. See: 

Bhakti-rasamrtthsindhu 
Nescience A sin, 97 
Nija-rupataya defined, 62 
Nila jewel, 12 
Ninths defined, 111-12 
Niyati defined, 20 

Nondevotees compared with devotees, 75 
Nrsirhha as incarnation of Krspa, 76 
NyAya philosophy, 115 
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Ocean of milk, 14 
Vi$ou lying on, 33 
Offenses 

to holy names of Kr$Qa, 109 
to spiritual master, 73 
Orhkara defined, 10 
Opulence. Lak$mi represents, 83 
Oversoul. See: Param2tmi 


Pudma jewel, 12 
PaHca-K^Mts, 97-98 
Pashas & delusion, 101 
Pantheism, 101 

Para energy. See: Spiritual energies 
Paraktya-rasa in Gokula, 73 
Paramahanua-samyasis, 14 
Param api tad-asvadyam ofH ca quoted. 
105 

ParamStmi 
as all-pervasive, 2 
compared to sun, 3 
K.r$9a source of, 2-3, 55 
.rogis’desire regarding. 30 
Paramour defined, 68 
Paramourship 

concubineship's distinction from, 72 
inGoloka, 71 
Paravyoma defined, 23 
/Viravromu Vaikuntha, 13 
Parental affection 
meditation &, 100 
See also: Vatsalya-rasa 
?9S&\on {rajo-gupa) 

Brahma &, 92 

in conjunction with goodness, 79 
generation of mundane entities via, 79 
Gokula &, 12,13 
as human requirement, 12 
Pastimes of ICr$pa 
amorous, 51 
as alMnclusive, 51 
destination of those who follow; 61 
explaiuition of status of, 68-71 
in Goloka, 67 


ftstiines of Kfiqa 

aaonmieonttnued^ 

Krfpa's arrangement for, 68 
materialists* perception of, 71 
as pure, 67 

qualiHcation for understanding, 53 
as vibhrama-vilasa, 67 
via YogamayS, 67 

Brahma's motivation for explaining, 
52-53 

conjugal. See: Pastimes of Kr$oa, 
amorous 

disputes about, 71-72 
in Dvaraka, 65 
entrance into. 8 
in Gokula, 65 
in Goloka, 8-9,64,67 
in nonvisible form, 65 
realization of, 66 
Jiva Gosvami in, 65 

dominates material world via, 8( 
loving, 51 

See also: Pastimes of 
amorous 

manifestations of via mantras, 8 
manifestive, defined, 7 
as manifestive in Goloka, 7 
material conception about, 66 
materialists' percqMion of, 52 
in material world, M 
as visible pastimes, 64-65 
in Mathuri, 65 
nonmanifestive (guha), 36 
defined, 7 
in Gokula, 7 
manifestations of, 7 
nonvisible, 64,65 
' compared with visible, 65 
as paramour, 68-69 
perceived via self-realization, 66-67 
of preservation, creation A 
annihilation, 32 
remembering, M 

transcendental autocrat paramourship. 
See: Pastimes of Knpa, 
amorous 

transcendental natureof, 65 
twofold, 7 

variant manifestation of, 64 
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PMima of Kiiqa 

yfdas speak of, 61 
visible, 64-65 
P&tafljaU philosophy, 115 
Patii copapatii ceti quoted, 70 
Peacock feathers, 50 
Perfections, eight, 13 
Philosophers, speculative, 95 
Philosopher’s stone compared with 
cintSmapi, 48 
^Piet);l2,l3 
Planets, sun king of, 96 
Potency of Krwpa. See: Energies of 
Krfpa; Spiritual energies 
Practice & devotion, 108-09 
Pradhaha 
creation &, 21 
defined. 21,24,116 
Kr^oa as, 114,116 
M4y6&.2I 
^mbhu lord of, 24 
Pradyumna, Lord, 12 
Prajipati 
consort of, 32 
Krsna assumes form of, 32 
SO^tri-devi A, 32 
' See o/fo.‘BrahmO 
Prdcfti 
deTined, 116 
- K.r$oaas, 114,116 
PirdpaySma, 57 
/Vosd^m defined, 113 
Prayers to Krspa 
by BrahmO, 48-103 
3^ abo: Worship, to Kr$Qa 
Ptema-bhakta, 14 
Premapara-bhakta, 15 
H-emdturthbhiUaa, 15 
Procreation in creation, 20 
Progenitors ^ 

Brahms as, 29 
Hiranyagarbha as, 29 ; 

Knna as first, 48 
Pure dcvotee(s) of Supreme iJord 
characterisiic of, 99 
as free from karma, 99-100 
heart of. 74,75 
Knpaseenb);74,75 . 

Knna’s relation to, 99 


devotees (confbnied) ' 

meditation by, 74 ,75 

S^«to.jpfc//icpur,*TOi„, 
Punfication, 111 
Purpose trees, 48 
Arrufa 
defined, 116 


Kr$na as. 114,116 
Mays SLpradhana united via, 21 
See abo: MahS-Vi$nu 
Puru^a-avatara, 20 
PQrva-mimarhsa philosophy, 1 15 


RSdhS-Kr$na 

explanation of identities of, 62 
in Goloka, 62 

kama-bija connotative of, 10 
See abo: Kr$na^ RSdhSrSni 
RSdhS-kuoda, 12-13 
RSdhSrSn! 
abode of, 10 

Caitanya’s desire for realization about, 
15 


confidants of, 62 
extensions of form of, 62 
Krsna’s relationship with, 10 
See abo: RSdhS-Kr$na 
love for Kr$na by 105 
mantra form of, 10 
Rtiga defined, 101-02 
Rajas, See: Passion 
RSma, Lord, 76 
Vi$Qu A, 32 
RamSdevi 
as YogamSya, 26 
as yoga-nidra, 26 
See abo: Spiritual potencies 
RamS energy, 1^19,20,32 
Rasa 

arts of KROa ingredients of, 64 


defined, 9,15,51 

essence of, 68 


Reli^on 
Vedic, 96 

Seeabo'.Dharma 
Reverence A meditation, I 


Rg Veda, 12 
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Ruci defined, 112 

* • K. 

Rudra, Lord 

Sambhu's relation to, 24,31,86 
source of, 31 
See also: ^mbhu; $iva 
RQpa GosvflmI cited 
See also: RQpa GosvSmi quoted 
on pastimes of Kr$oa 
amorous, 70 
in Gokula & Goloka, 67 
nonmanifestive & manifestive, 7 
visible & nonvisible, 65 ^ 
via YogamfiyS, 68 
RQpa Gosvftmi quoted 
^ also: RQpa GosvQml cited 
on amorous rasa. 70 
on Kr$ou 

absolute reality in, 67 
pastimes of, in Goloka, 64 . 
RQpa GosvSmfs relation to Jiva 
Gosvftmi, 65 


$aci^evi (Caitanya's mother), 16 
Sacnfices by kormir, 95 
Sadftiiva, identity oL 86 
Sadftiivaloka, 81 
Sddhana-bhaktideiined. ItO 
Sddhu(s) 

association with, 109' 
defined, 109 

See also: Devoteefs); Pure devoteefs); 
specific sddhus 
Sakhis defined, 62 
Sakhya-bhSva dtTmad. 101 
Sakhya-roM 
defined, 60 

destination of those in, 61 
result of, 102 

Sakti defined, 24 . , - 

Salvation, 13 
SSmayeda.\2,91 
^mbhu. Lord 
Sgama-idsiras taught by, 86 
annihilation of universefs) &, 85-86 
attributes found in, 86 
bodily concept of life A, 31 
compared to curd, 85 


Sambbu (continued) 
compared with Brahmft, 92 
compared with Vi$uu, 88 
conditioned souls 6L 31 
consort of, 32 

as dependent on Mahft-Vi$uu, 24 
Durg^*s relation to, 86 
function of, 30-31,85 
as gutfo-avaidra. 86 
identity of, explained, 20,29,85-86,88 
Knua assumes form of, 32 
as Kr$ua*s separated portion, 86 
Mahft-Vi$QU creator of, 29 
Mahft>Vi$pu manifest in, 23 
as male generating organ, 23 
as masculine divine generative 
function, 29,30 

material causal principle embodied by 
23 

Mftyft*s relation to, 20,23,24,30-31 
Mftyftvftda philosophy taught by, 86 
mundane qualities 88 
as pradbdna i lord. 24 , 
as principle of egotistic mundane 
universe, 30,31 

procreation in material world A, 20,21 
Rudra’s relation to, 24,31,86 - 
Sadftiiva’s relation to, 86 
as separated portion of KF$pa, 86 
$iva manifested from, 86 
source of, 31 
teachings of, 86 
Umft-devi A, 32 
as universe’s source, 30 
Vi$ou creator of, 31 
Sambhu halo, 20 
See also: &imbhu 
Sanfttana Gosvftmi 
as Bfhad-bhdgavatSmrta's author, 4 
Jiva Gosvftmfs relation to, 65 
as Vaipsutna-tofail’s author, 72 
Viivanfttha Cakravartfs acceptance of, 
72 

Sanfttana Gosvftmi cited 
See also: Sanfttana Gosvftmi quoted 
on pastimes of Knoa 
in Gokula A Goloka, 67 
visible A nonvbible, 65 
via Yogamftyft, 68 
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c^UM **“®‘®**^ . 

o# also: SanSuma Gosviinl atcd 
^Gokula compared wiA Goloka, 4-5 
SaAkar$aoa, Lord 
abode of, 12 

Causal Ocean residence of portion of. 


creation initiative'taken 20 
as Krw**s subjective portion, 24 
Mahi-V4ou subjective portion of, 24 
Mkyi*s relation to, 20 
as purufo-ovatdra, 20 
spiritualseeds of, 27 
5^ also: Mahi-SaAkar$aqa 
^Akha jewel, 12 
SiAkhya philosoph); 95,1 IS 


Samydsa 
as Siranta. 97 


SannydsI 

karma9^^ - , 

Krsoa A, 99 
libmtion &, 14,99 
pararoahaitisa, 14 
Sinta-Miva defined, 101 
&btta~tma 
defined, 60 
result of, 102 
SarasvatL goddess 
Brahmft addressed by, 40-41 
as consort of Lord, 40 
as goddess of learning, 40 
knowledge represented by, 83 
Saitva 
defined, 79 
mode of, 88 
See also: Goodness 
Satjnloka (Brahmaloka), 14,33 
SftvitrHIevL Goddess, 32 

Saynja-mukti deTmcd, 102 

Science & sex life, 22 

compared with kaivalya, 58 
compar^ with merging with Brahman, 

degreesof 


-oeonliiig to, 73 

P-wpiioii .bout K|wa pistimes. 

•®«>*ding to, 66-67 


Sdf-realixation (oofirbnied) 
via devotion, 58 
endeavor for, devotion via, 108 
goal of, 5 

Goloka perceived via, 66 

via Kr$oa*s grace, 54 

mental speculation useless for, 58 

p^times of Kr$oa perceived via, 66-67 

via self-realized souk, 83 

success in, 5 

VaikuQtha attained via, 31 
Self-realized souk 
self-realization via, 83 
See abo: Pure devoteefs); specific self- 
realized soub 

Senses 

of conditioned souk, 24 
of Kr?oa, 2 
$e$a. Lord, 90 
Sex desire 

as material world’s basic principle, 22 
as perverted reflection of original 
creative desire, 21 
seed of, as KOli, 21 
Sex life 

conditioned souk &, 73 

desire for. See: Sex desire 

Kr$oa &. See: Kr$oa, as paramour; 

Pastimes of Kr$Qa, amorous 
living entities in material world 
produced via, 22 
science &, 22 
Sin defined, 97 
SUupila, 101 
$iva. Lord 

abode of. See: §iva-loka 
compared with Kr$ha, 54 
M8yS consort of, 24 
mundane qualities &, 89 
^ivaloka 

compared with Goloka, 81-82 
potency of, matter, space & time as, 81 
See abo: Matter; Space; Time 
“Six Treatises" by Jiva Gosvimi, 5 
Snakes, DurgS holds, 83 
Social customs & living entity’s nature, 22 
Society 

activities in, A devotion, 111-13 
customs of. See: Social customs 
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Soul(s), 7 iva 

attributes of, fifty, 92 
body different from, S3 
as Brahmi, 39 
compared with 

conditioned. See: Conditioned souls 
as content of material world, 94 
dharma of. III 
dormant, 36 
as eternal, 36 

in form of rays of effulgence, 31 
function of, 111 
goal of, 108 
identity of, 31 

impressions of previous births A, 39 
intellectual function of, S6 
as jiva potency, 37 
Kr$oa source of, 116 
Kr$oa*s relation to, 36,37,83-84, 
115-16 

liberated. See: Liberated souls ^ 
Lord's relation to, 36,37, 115-16 ■ 
lotus from Vi?ou &, 38 ’ i ^ • ' 

Mah6-Vi$ou*s relation to, 24,25 
^ merged into Vijpu at annihilation, 36 
misconceptions about, 115 ' ■ ' 

as part of Kr$ha. 83-84 
^mbhu's function in relation to. 3® 
as servants to 37 

spiritual energy manifests. 116 
« spiritual energy of Kr$Qa, 37 
as transcendental, 53 v 
See o/ro.* Living entities • - /"■ . 
Sound, origin of, 56 ' : 

Space as potency of ^ivaloka, 81 
Speculation, mental. See: Mental 
speculation ' - . 

Speculative philosophers, 95 • 

Spiritual ener^es of Kr$Qa ’' 

arts of Kr$Qa exhibited by, 64 
Caitanya possessor of, 16 
Gokula manifest via, 66 
as gopb’source, 65,69 
as inseparable from Kr$pa, 59 '. 
Kr^pa distinct from, 116 
liberated souls guided via, 61 
living entities in material world 
perverted reflection of, 30 
manifestations from, 10 


Spiritual energies of Kffpa (conrhuwri) 
material energy maidservant of, 19 
material energy perverted reflection of, 
17,53 

MSyft controlled via, 34 
MSyft perverted reflection of, 53 
as M6y6*s source, 20 
perverted reflection of, 32,34 
ffamfl, 18 
RamOdevl as, 20 
as regulatrix of entities, 20 
souls as, 37 

souls manifested via, 116 
spiritual world constructed via, 48,53 
Vedas A, 56,61 
Vispu &, 29 
Vi$QU Lord of, 32 
See abo: YogamayS 
Spiritual knowledge. See: Knowledge 
Spiritual masterfs) 
opposition to, 73 

- ^e abo: specific spiritual masters 
Spiritual succession, 116 
Spiritual variegatedness, S3 
Spiritual world(s) 
attainment of 
via Kni^a's favor, 66 
via twice-born status, 46 
as beyond human comprehension, 5 
boundary of (Viraja), 4, 23-24,58 
cintamatjti as building material in, 48 
description of, 48-49 
Goloka highest point of, 5 
as inaccessible to Vedas. 56 
in material universe, 3 
qualities of, 22 
spiritual energy &, S3 
time in, 56 

transcendental gems &, 48 
universes as perverted reflection of, 27 
variegatedness in, 103,104 
See abo: Goloka; Gokula; Vaikuolha; 
specific abodes of Krfbo 
§i1 Brahma-sampradOya, 116 
Sri Gopijana-vallabha. See: Kr?pa 
Sri liopanifad, quotations from 
on worldly activities A devotion, 113 
Srila Jhflkura Vpidivana cited on 
Navadvipa, 14 














Sri Biahma-saibhitft 
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SrImad-BhSgavalam, quotations from 
on worship to KrfO*, 44 
$ripida Jiva Gosvimi. See: Jiva Gosvfimi 
Radhik&. 5^.* Ridhirftol 
Spigi^rasa 
defined, 60 

destination of those in, 61 
5^ also: Madhura-rasa: PUstimes of 
Kl^pa, amorous 

Srutis 
defined, 97 

See also: specific Vedas A Upani^ads 
Subtle bod); 84 
^uddha-bhakta, 14 
^uddhafivasya cid-fiiUbutysvarupa 
defined, 8 
Siidra as vama, 97 
Suffering, 37 
defined, 13 
Sun, 96 

' Supenor Lord. See: Uvara 
Supersoul. See: BaranUltmi 
Supreme Godhead. See: Kr^pa 
Supreme Lord 
Sarasvati consort to, 4® 
souPs relationship to, 36^ 37 
5^ also: KiW Vilt^u; jpeafic Vipjus 
Supreme Personality of Godhead. See: 

Krwa 

Suryakdnta gems, 92 
Svd defined, 8 
^vetadvlpa 

Caitanya*s devotional service ft, 105 

description of, 103 

divisions of, 12,13 

inGoloka, 14,103,104 

human requirements envelop, 12 

jewels surrounding, 12 

Lak^Is in, 103 

Navadvipa bearing name of, 14 

protectors of, 12 

purpose of existence of, IS 

trees in, 103 

tridents surrounding, 12,13 
Vedas envelop, 12 
as “White Island," 104 
See also: Goloka 
^yimasundara. See: KflQS 


Tad-vallabha defined, 8 
Tamos. See: Ignorance 
Tan-matras defined, 24 
Tapab world, 14 
72pMu defined, 97 
TajasthS defined, 37 
See also: Marginal potency 
Tahparikara-^opljana-svarupa defined, 8 
Tattva defined, 52 
Tattva-vSdis defined, 95 
Tena tyakteha bhuHjlthS 
verse quoted, 113 

Theistic conduct ft devotion, 108-09 
Time 

as content of material world, 94 
in creation, function of, 18 
divisions of, 13 
in Goloka, 103 
as potency of Sivaloka, 81 
as representing force of activity of 
Ramfi, 19 

in spiritual worid, 56 
sun ft, 96 - 

in Svetadvipa, 103 
transcendental, 103 
Tivrepa bhakli-yogena 
verse quoted, 44 
Trance. See: Meditation 
Transcendental knowledge, 56 
Transmigration of soui(s) 
via subtle body, 84 
See also: Birth-death cycle 
Trees in Svetadvipa, 103 
TribhaAga 
Kr$pa as, 75 
See also: Kr?oa 

Triquadraittal. See: Spiritual world 
Truth 

absolute. 5^: Absolute truth 
Krfpa as limitless, 77 
Twice-born sUtus, 46 


Ubhdv aptii ca vdyui 

candramasOv quoted, lua 

Udtbpana defined, 62 
UjjvaUHtllamiHfi, 65 
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UmS-devi, Goddess, 32 
Universes 

annihilation of. See: Annihilation of 
universes 

creation of. See: Creation 
. in golden egg form, 27 
Kr$Qa maintains & manifests, 52 
MalUI-Vi$ou enters, 28,35-36 
Mah6-VifQu source of, 27 
as perverted reflection of spiritual 
world, 27 

^mbhu source of, 30 
in seed state, 27 
source of, 27,30,52 
spiritual worid accommodated in, 5 
Upanifods 

cited on Brahman, 77 
u crest-jewels of Veda, 97 


Vaikuptha 
attaining to 
via dasya-raia, 60 

devotees, flve types of, 14-IS 
via liberation, 84 
via self-realization, 31 
Brahman surrounding, 77-78 / 
compared with Goloka, 81-82 ' 
compared with material worid, 81-82 
compared with Sivaloka, 81-82 
Deities of, presiding, 87 
Goloka above, 61,104 
Goloka surrounded by, 13 
incarnations of Knoa from, 76 
Kr^pa as husband in, 70 
location of, 14,81 
NkrSyapa Lord of, 87-88 
as N8riyapa*s abode, 60 
paravybrna, 13 

parental affcAion toward Kr$pa 
lacking in, 69 
presiding Deities of, 87 
vatsalya-rasa mxYi kf$pa lacking in, 69 
Vaiiefika philosophy, 11S 
Vaif^BnSth yathS ^mbhufy quoted, 86 
Vaif pava philosophy 
BrahnuhsaiidxitS contains truths of, 47 
See^also: Krfpa consciousness 


l^tKMva-iofapf, 72 
VaUya as varpa, 97 
VSmana as incarnation of Kr$pa, 76 
VSnaprastha as Sirama. 97 
Van!fa(s) 
list of, 97 

See also: specific vanjas 
Vanauhdharma deflned; 97 
Vdsudeva. See: Kr$pa: Supreme Lord 
Vdtsalya-bhBva 101 

Vdtsalya-rasa 
assumption of, 69-70 
defined, 60 

destination of those in, 61 
in Goloka, 69 

with Kr$pa, lacking in Vaikuptha, 69 
meditation &, 100 
principle of, in Goloka, 69-70 
result of, 102 

Vedanta-sutra & mental speculation, 1 IS 
l^das 

Brahmfi realizes truths of, 47 
Brahmi versed in, 38 
divisions of, 12,97 
See also: specific divisions 
GSyatri mother of, 45 
Goloka inaccessible to, S6 
Kr$pa inaccessible to, 55, S6 
Mah6-Vi$pu object of worship of, 25 
mantra-suktas &, 60,61 
via MOyS, 79 
, origin of, S6 

pastimes of Kr$pa spoken of b>; 61 
spiritual energies A, S6 
wiritual world inaccessible to, S6 
Svetadyipa enveloped by, 12 
Vedic knowledge via lCr$pa, 78 
Vedic religion, % 

Vedic ^ptures. See: Devotional 
smptures 
Vibhrama-vilSsa 
defined, 67 
via Yogamftya, 68 
Vibhidi defined, S 

VilajyamSnayS durdhiyab quoted, 84 
VimaUl potencies, 12 
Vira^vigraha defined, 36 
Viriy»,4,23-24 


















Sil Brahma-sariihitfi 
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Vi$pu, li>rd 
Brahma'^ origin &, 38 
in causal Ocean, 18 
compared witluKrppa, 88 
compared with>^ambhu. 88 
cieation via, I8AI9,33 


as divine piirufff. 29 

as embodied fonn of quality ot sativa- 


gumut, 88 
function of, 88 

Garbodak^yi. See: Garbodak^yi 
Vi$ou 

golden lotus from, 33 
as guijuhavatara, 89 
identity of, explained, 29,88,89 
as integral subjective portion of Maha- 
Vi$ou, 29 

Karapodak^Syi. See: Karapodak^yi 
Vi$Qii 

A:omrts'perception of, 29-30 
Kr$pa assumes form of, 32 
K$irodakaiayi. See: K$irodakaiayi 
Vi$Qu: Supersoul 
Lak$mi &, 32 
lotus from 

» Brahma’s origin, 38 
souls &, 38 

Maha-. See: Maha-Vi$ 9 U 
as Maha-SaAkar$aoa*s plenary portion, 
IS 

M.aha-Vi$Qu creates, 29 
as Wnifestation of Kr$ 9 a, 2 
as Maya’s Lord, 88 


mundane quality lacking in, 89 
name of, defined, 88 
in ocean of milk, 29,33 
Rama &, 32 
^mbhu created by, 31 
size of, 29 
^urce of, 29 
subjective nature of, 91 
subordinates to, 89 
^ofro-Garbhodaka%l Vi^pu; 
Karaoodaka^yl Vi$Qu; ’ 
K$lodakaiayI Vi?ou; 
Mato-Vif^u , 

Vrivanatha Cakravarti, 72 
l^/vur/adeflned, 115 


Vfndavana 
Gokula. Slre.-Gokula 
Goloka. See: Goloka 
pwtimes of Krjqa visible in, 65 
Vrndavana Thakuia, 14 
Vyasadeva, Srila 

compared with Vpidavana Thakura 
meditation of: 75 


Wraith, 12,13 

World, material. See: Material world 
Worldly activities & devotion, I 1 I>I 3 
Worship 
to Duiga, 84 
to Kr$oa 

by Brahma, 47,48-103 
dcisires fulfilled via, 44 
in Goloka by gopis, 43 
via mantra, 7, 8-9, 60,61 
by Maya, 44 

See abo: Devotional service 
to Maya, 44 
to sun, 96 
Wtath. See: Anger 


Yajur Veda, 12,97 
Yamuna River in Gokula, 12-13 
YaSoda in Goloka, 69,70 
Yatha pasyalf paiyati rukma-vartptm 
verse quoted, 16 
Ye yathS math prapadyame 
verse quoted, 102 
Yoga 

defined, 13 
paHca-tapas &, 97-98 
See abo: Meditation 
Yogamaya 

arts of Krspa exhibited via, 64 
Caitanya’s advent via, 1,6 
conditioned souls &, 35 
function of, 34-35 
Gokula manifest via, 66 
Krspa’s advent via, 16 
Krspa’s use of, 34-35 
Maha-Visou A, 34 
manifestations of, as pure, 67 


\ 


/ 
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Yofuniyi (eovtfteiefO 
•*■ pastimes of Kr^pa via, 67 
RamSdevi as, 26 
vUfhranuhviUlsa via, 67,68 
vn^fhrasa manifested vil^ 72 
See aiso: Spiritual energies of Kffpa 
YogantdrS 

defined, 26.35, M . 



Yofanidit (eofilfo«4) 

Mahi-Vi$ou db, 34 
Se^a in, 90 
Yogis 

merger with ParamOtmO desired bj; 30 
prd^ySma &, 57 

Youth, KrfPa possessor of eternal, 55 

f 

















Srila Bhaktisiddhdnta Sarasvatl 
Thakura Gosvami Mahdi^a 


‘^There is no scripture equal to the Brahma-Samhita 
as far as the final spiritual conclusion is concerned. 
Indeed, that scripture is the supreme revelation of the 
glories of Lord Govinda, for it reveals the topmost 
knowledge about Him. Since all conclusions are briefly 
presented in Brahma-saihhita, it is essential among all 

the Vaisnava literatures.” [Srila Krsnadasa Kavirdja 

• • 

Gosvdmi, in Sri Caitanya-caritdmrtay translation by His Divine 
Grace A.C. Bhaktivedanta Swami Prabhupdda.] 









